Landesbibliothek Oldenburg

Digitalisierung von Drucken

The History Of Hindostan; From The Earliest Account Of
Time, To The Death Of Akbar; Translated From The
Persian Of Mahummud Casim Ferishta Of Delhi

Together With A Dissertation Concerning the Religion and Philosophy of
the Brahmins ; With An Appendix, Containing the History of the Mogul
Empire, from its Decline in the Reign of Mahummud Shaw, to the present
Times ; In Two Volumes

Ferishta, Mahummud Casim

London, 1768

A Dissertation concerning the Customs. Manners, Language, Religion and
Philosophy of the Hindoos.

urn:nbn:de:gbv:45:1-2463

Visual \\Llibrary



A

DISSERTATION

CONCERNING THE

Cuftoms, Manners, Language, Religion and
Philofophy of the HiNDoOOSs.

TI—IE learned of modern Furope' have, with reafon;.
complained that the writers of Greece and Rome-
did not extend their enquiries to the religion and philofophy
of the Druids. Pofterity will perhaps, in the {fame manner,
find fault with the Britith for not inveftigating the learning
and religious opinions, which prevail in thofe countries in
Afia, into which. either their commerce or their arms have
penetrated; The Brahmins of the Eaft pofleffed in antient
times, fome reputation for knowledge, but we have never
had the curiofity to examine whether there was any truth.
in the reports of antiquity upon that head.

Excufes, however, may be formed for our ignorance con-
cerning the learning, religion: and philofophy of the
Brahmins. Literary inquiries are. by neo-means. a- capital
(Jf_‘-_jf.“r..".
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objeft to many of our adventurers in Afia. The few who
have a turn for refearches of that kind, are difcouraged by
the very great difficulty in acquiring that language, in
which the learning of the Hindoos is contained; or by that
impenetrable veil of myflery with which the Brahmins in-
duflrioufly cover their religious tenets and philofophy.

Thefe circumftances tombining together, have opened an
ample field for fiction. Modern travellers have accordingly
indulged their talent for fable, upon the myfterious re-

ligion of Hindoflan,

Whether

the " ridiculous tales they

relate, proceed from that common partiality which Euro.

peans, as well as lefs enlightened
religion and philofophy of their

judgment formed upon fome

nations, entertain for the
own country, or from a

external cerémonies of

the Hindoos, is very difficult to determine; but they have
prejudiced Europe againft the Brahmins, and by a.very un-
fair account, have thrown difgrace upon a {yftem of re-

ligion and philofophjy

im-'cftig:uc.

which

they did by no means

The author of this differtation muft own, that he for a
long time, fuffered himfelf to be ‘carried down in this ftream

of popular prejudice.

The prefent decline of litcratupe in

Hindoftan, ferved to confirm him in his belief of thofe

Iegends which he read in Europe,

concerning the Brah-

mins. But converling by accident, one day, with a noble
and learned Brahmin, he ‘was not a little furprized to find
him perfectly acquainted with thofe opinions, which, both

in ancient and modern ‘Europe, have
the moft celebrated moralifts.

employed the pens of

This circumftance did not

fail to excite his curiofity, and in the courfe of many fub-

fequent
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{fequent converfations, he found that philofophy and the
feiences had, in former ages, made a very confiderable pro-
grefs in the Eaft.

Having then no intention to quit India for {fome time, he
refolved to acquire fome knowledge in the Shanfecrita lan-
guage ; the grand repofitory of the religion, philofophy and
hiftory of the Hindoos; With this view, he prevailed upon
his noble friend the Brahmin, to procure for him a Pundit,
from the univerfity of Benaris, well verfed in the Shanicrita,
and matfter of all the knowledge of that learned body. But
before he had made any confiderable progrefs m his ftudie
an unexpected change of affairs in Bengal, broke off all lus.a
literary fchemes. He found that the time he had to remain
in India would be too fhort to acquire the Shanferita. He
determined therefore, through the medium of the Perfian
language; and through the wvulgar tongue of the Hindoos,
to inform himfelf as much 'as poflible, concerning the my-
thology and philofophy of the Brahmins. He, for this pur-
pofe, procured fome of the principal SzasTERs, and his
Pundit explained to him, as many paflages of thofe curious
books, as ferved to give him a general idea of the doctrine
which they contain.

It is but juftice to the Brahmins to confefs that the author
of this differtation -is very f{enfible of his own inability to
illuftrate, with that fullnefs and perfpicuity which it de-
ferves, that fymbolical religion, which they are at fo-much
pains to conceal from foreigners. He however can aver,
that he has not: mifreprefented one fingle circumitance or
tenet, though many may have efcaped his obfervation.

The
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The books which contain the religion and philofophy of
the Hindoos, are diftinguifhed by the name of Bedas. They
are four in number, and like the facred writings of other
nations, are faid to have been penned by the divinity. Beda
in the Shanfcrita, literally fignifies Science: for thefe books
not only treat of religious and moral duties, but of every
branch of philofophical knowledge.

The Bedas are, by the Brahmins, held fo facred, that they per-
mit no other fec to read them ; and fuch is the influence of
fuperftition and prieft-craft over the minds of the other
Casts in India, that they would deem it an unpardonable
fin to fatisfy their curiofity in that refpe@, were it even
within the compafs of their power. The Brahmins them-
felves are bound by fuch ftrong ties of religion, to confine
thofe writings totheirowntribe, that wereany of them known
to read them to others, he would be immediately excom-
municated. This punifhment is worfe than even death it-
{elf among the Hindoos. The offender is not only thrown
down from the nobleft order to the moft polluted Cast, but
his pofterity are rendered for ever incapable of being re-
ceived into his former dignity.

All thefe things confidered, weare not to wonder that the
do&rine of the Bedas is fo little known in Europe. Even
the literary part of the Mahomedans of Afia, reckon it an
abftrufe and myfterious fubje¢t, and candidly confefs, that
it is covered with a veil of darknefs, which they could never
penctrate. Some have indeed fuppofed, that the learned
Feizi, brother to the celebrated Abul Fazil, chief fecretary
to the Emperor Akbar, had read the Bedas, and difcovered the
religious tenets contained in them to that renowned Prince,
As
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Asthe ftory of Feizi made a good deal of noife in the eaft, it
may not be improper to give the particulars of it in this

P]EH:C’.

Mahummud Akbar being a prince of elevated and exten-
five ideas, was totally divefted of thofe prejudices for his
own religion, which men of inferior parts not only imbibe
with their mother’s milk, but retain throughout their
lives. Though bred in all the flri¢tnefs of the Mahom-
medan faich, his great foul in his riper years, broke thofe
chains of fuperflition and credulity, with which his tutors
had, in his early youth, fettered his mind. With a delign
to chufe his own religion, or rather from curiofity, he
made it his bufinefs to enquire minutely into all the fyf-
tems of divinity, which prevailed among mankind. The
flory of his being inftructed in the chriftian tenets, by a
miflionary from Portugal, is too well known in Europe to
require a place in this differtation. As almoft all religions
admit of profelytes, Akbar had good fuccefs in his enquiries,
till he came to his own fubjeéts the Hindoos. = Contrary to
the practice of all other religious {eéts, they admit of no
converts ; but they allow that every one may go to heaven
his own way, though they perhaps fuppofe, that theirs
is the moft expeditious method to obtain that important end.
They chufe rather to make a myftery of their rcligion, than
impofe it upon the world, like the Mahommedans, with the
{word, or by means of the ftake, after the manner of fome
pious chriftians.

Not all the authority of Akbar could prevail with the
Brahmins to reveal the principles of their faith. He was
therefore obliged to have recourfe to artifice to obtain the
information which he fo much defired. The Emperor, for
Vor. L d this
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this purpofe, concerted a plan with his chief fecretary,
Abul Fazil, to impofe Feizi, then a boy, upon the Brahmins,
in the character of a poor orphan of their tribe. Feizi being
inftructed in his part, was priﬁ;ntcl}f {fent to Benaris, the prin-
cipal feat of learning among the Hindoos. ' In that city the
fraud was practifed on a learned Brahmin, who received the
boy into his houfe, and educated him as his own fon.

When Feizi, after ten years ftudy, had acquired the Shan-
{crita language, and all the knowledge of which the learned
of Benaris were poflefled, proper meafures were taken by
the Emperor to fecure his fafe return. Feiziit feems, during
his refidence with his patron the Brahmin, was {mitten with
the beauty of his only daughter; and indeed the ladies of
the Brahmin race are the handfomeft in Hindoftan. The
old Brahmin {aw the mutual pafiion of the young pair with
pleafure, and as he loved Feizi for his uncommon abilities,
he offered him his daughter in marriage. Feizi, perplexed
between love and gratitude, at length difcovered himfelf to
the good old man, fell down at his feet, and grafping his
knees, folicited with tears for forgivenefs, for the great
crime he had committed againft his indulgent benefactor.
The Brahmin, ftruck dumb with aftonifhment, uttered not
one word of reproach. He drew a dagger, which he always
carried on his girdle, and prepared to plunge it in his own
breaft. Feizi feized his hand, and conjured him, that if yet
any atonement could be made for the injury he had done
1;%1-11, he himfelf would fwear to deny him nothing. The
Brahmin, burfling into tears, told him, that if Feizi fhould
rant him two requefts, he would forgive him, and confent
to live. Feizi, without any hefitation, confented, and the

o)

Brahmin's
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Brahmin’s requefts were, that he {hould never tranilate the
Bedas, nor repeat the creed of the Hindoos.

How far Feizi was bound by his oath not to reveal the
doGrine of the Bedas to Akbar is uncertain ; but that neither
he, nor any other perfon, ever tranflated thofe books, s a
difpute. It is however well known, that

truth beyond any
eatly favoured the Hindoo faith,

thé Emperor afterwards gr
and gave much offence to zealous Mahommedans, by prac-
rifing fome Indian cuftoms which they thought {favoured of
idolatry, But the difpaflionate part of mankind have always
allowed, that Akbar was equally divefted of all the follies
of both the religious fuperftitions, which prevailed among

his {fubjects.

To return from this digreffion, the Brahmins maintain,
that the Bedas are the divine laws, which Brimha, at the
creation of the world, delivered for the inftruction of man-
kind. But they affirm that their meaning was perverted in
the firft age, by the ignorance and wickednefs of fome
princes, whom they reprefent as il {pirits who then haunted
the earth. They call thofe evil genii Dewtas, and tell many
ftrange allegorical legends concerning them; fuch as, that
the Bedas being loft, were afterwards rccovered by Bifhen,
in the form of a fith, who brought them up from the bottom

of theocean, intowhich they were thrown by a Deo, or Demon,

The firlt credible account we have of the Bedas, ig, that
~bout the commencement of theCal Jug, of whichara the pre-
(ent year 1768, is the 4886th year, they were written, or rather
colleGted by a great philofopher, and reputed prophet, called
Beifs Muni, or Beifs the infpired. This learned man: 15
d 2 otherwile
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otherwife called Krifhen Basdeo, and is faid to have lived
in the reign of Judifhter, in the city of Hiftanapore, upon
the river Jumna, near the prefent city of Delhi.

The Brahmins do not give to Beifs Muni the merit of
being the author of the Bedas. They however acknowledge,
that he reduced them into the prefent form, dividing them
into four diftinct books, after having collected the detached
pieces of which they are compofed, from every part of
India. It is, upon the whole, probable, that they are not
the work of one man, on account of their immen{e bulk.

The Mahomedans of Afia, as well as fome of the learn-
ed of Europe, have miftaken Brimha, an allegorical perfon,
for fome philofopher of repute in India, whom they diftin-
guifh by the disfigured names of Brama, Burma, and Bramha,
whom they fuppofe to have been the writer of the religious
books of the Hindoos. Ferifhta, in the hiftory now given to
the public, aflirms, that Brimha was of the race of Bang, and
flourithed in the reign of Krithen, firft monarch of Hindoftan.-
But the Brahmins deny, that any fuch perfon ever exifted,
which we have realon to believe 15 the truth; as Brintha
in the Shanferita language allegorically fignifies wispoor,
on¢ of the principal attributes of the fupreme divinity.

The four Bedas contain 100,000 athlogues or ftanzas in
verle, each of which confifts of fourlines. The firft Beda is
called Rue Bepa, which fignifies the fcience of divination,
concerning  which it principally treats. It alfo contains
aftrology, aftronomy, natural philofophy, anda very parti-
cular account of the creation of matter, and the formation
of the world.

The
8
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The fecond Beda is diftinguithed by the name of SaEmA.
That word fignifics piety or devotion, and this book accord-
ingly treats of all religious and moral duties. It alfo con-
tains many hymns in praife of the fupreme being, as well
as verfes in honour of fubaltern intelligences.

The third is the Jupcer Bepa, which, as the word implics,
comprehends the whole {cience of religious rites and cere-
moniess fuch as fafts, feflivals, purifications, penances,
pilgrimages, facrifices, pravers, and offerings. They give
the appellation of OgaTAr Bau to the fourth Beda. Oga-
Tar fignifies in the Shanfcrita, the being, or the eflence,
and Ban good 3 fo thatthe Obatar Bah 1s literally the know-
ledge of the good being, and accordingly this book compre-
rends the whole {cience of theology and metaphyfical philo-
fophy.

The language of the Obatar Bah Beda is now become ob-
folete ; {o that very few Brahmins pretend to read it with
propriety. Whether this proceeds from its great antiquity,
or from its being wrote in an uncommon dialeét of the
Shanfcrita, is hard to determine. We are inclined to be-
lieve that the firflt/is the truth ; for we can by no means
agree with a late ingenious writer ¥, who affirms, that the
Obatar Bah was written in a period pofterior to the refl of
the Bedas.

It has been already obferved, that the Bedas are written
in the Shanfcrita tongue. Whether the Shanfcrita was, in
any period of antiquity, the vulgar language of Hindoftan,

* Mr. Holwell ¢ 'The author of the dilfertation finds himfelf obliged to differ almaoft

in every particolar concerning the religion of the Hindoos, from that gentleman.
or

XXIX
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or was invented by the Brahmins, to be a myfterious repo-
{itory for their religion and philofophy, is diflicult to deter-
mine. All other languages, it is true, were cafually invent-
ed by mankind, to exprefs their ideas and wants ; but the
aftonithing formation of the Shanfcrita feems to be beyond
the power of chance. Inregularity of etymology and gram-
matical order, it far exceeds the Arabic. It, in thort, bears
evident marks, that it has been fixed upon rational prin-
ciples, by a body of learned men, who ftudied regularity,
harmony, and a wonderful fimplicity and energy of ex
preflion.

Though the Shanfecrita is amazingly copious, a very {mall
orammar and vocabulary ferve to illuftrate the principles of
the whole. In arreatife of a few pages, the roots and pri-
mitives are all comprehended, and fo uniform is the rules
for derivations and inflections, that the etymon of every
word is, with the greateft facility, at once inveftigated.
The pronunciation is the greateft difficulty which attends the
acquirement of the language to perfeétion. This is fo quick
and forcible, that a perfon, even before the years of puber-
ty, muft labour a long time before he can pronounce it with
1:;1‘{}p1‘ifil}’i but when once that is attained to perfection, it
ftrikes the ear with amazing boldnefs and harmony. The
alphabet of the Shanfcrita confifts of fifty letters, but one
half of thefe carry combined founds, fo that its characters
in fa@, donot exceed ours in number. Some fmall idea of
the Shanfcrita may be conveyed by the annexed plate, which
contains the alphabet, and the meafure of the four Bedas,

Before we fhall proceed to the religion and philofophy of

the Brahmins, it may not be improper to premife fomething
: concerning
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concerning the moft characteriftical manners and cuftoms of
the Hindoos in general. The Hindoos are fo called from
Indoo or Hindoo, which, in the Shanfcrita language, figni-
fies the Moon ; for from that luminary, and the fun, they
deduce their fabulous origin. The author of the diflertation
has in his pofleflion, a long lift of a dynafty of Kings, call-
ed Hindoo-buns or Chunder-buns, both of which words
mean, the Children of the Moon. He alfo has a catalogue
of the Surage-buns, or the Children of the Sun, from whom
many of the Rajas of Hindoftan pretend to derive their blood.
Hindoftan, the domeftic appellation of India, is a compofition
of Hindoo, and Stan, a region ; and the great river Indus
takes its name from the people, and not the people from the
river, as has been erroneoully {fuppofed in Europe.

The Hindoos have, from all antiquity, been divided into
four great tribes, each of which comprehend a variety of
inferior cafts. Thefe tribes do not intermarry, eat, drink,
or in any manner aflociate with one another, except when
they worfhip at the temple of Jagga-nat T in Orifla, where it
is held a crime to make any diftinétion. The firft and moft
noble tribe are the Brahmins, who alone can officiate in the
priefthood, like the Levites among the Jews. They are not
however excluded from government, trade, or agriculture,
though they are firi¢tly prohibited from all menial offices
by their laws. They derive their name from Brimha, who
they allegorically fay, produced the Brahmins from his
head, when he created the world.

+ Jagga nat fignifies Lord of the creation. This is one of the names of Bifhen and
the Obatar, or Being, who is {aid to prefide over the prefent period, He i3 reprefented
under the figure of a fatman, fitting crofs-legged, with his arms hanging down by his

fide a3 if they had no ftrength,  T'his lalt circumftance alludes to the imbecility of this
e = = temmnle i i Freate Wl 13
age. [His temple is in the greatelt repute of any pow in India,

I
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The {econd in order is the Sittri tribe, who are fometimes
diftinguithed by the name of Kittri or Koytri. They,
according to their original inftitution, ought to be all mili-
tary men ; but they frequently follow other profeflions.
Brimha is faid to have produced the Kittri from his heart,
as an emblem of that courage which warriors thould poflefs.

The name of Beife or Bife is given to the third tribe. They
are for the moft part, merchants, bankers, and bunias or {hop-
keepers. Thefe are figuratively {aid to have {prung from
the belly of Brimha ; the word Beifh fignifying a provider
or nourither. The fourth tribe is that of Sudder. They
ought to be menial fervants, and they are incapable to raife
themfelves to any fuperior rank. They are faid to have
proceeded from the feet of Brimha, in allufion to their low
degrce. But indeed it is contrary to the inviolable laws of
the Hindoos, that any perfon thould rife from an inferior
caft into a higher tribe. 1f any therefore fhould be excom-
municated from any of the four tribes, he and his pofterity
are forever thut out from fociety of every body in the nation,
excepting that of the Harri caft, who are held in utter detef-
tation by all the other tribes, and are employed only in the
meaneft and vileft offices. This circumitance renders excom-
munication fo dreadful, that any Hindoo will fuffer the tor-
ture, and even death itfelf, rather than deviate from one
article of his faith. This {feverity prevented all intermixture
of blood between the tribes, fo that, in their appearance,
they feem rather four different nations, than members of
the fame community.

It is, as we have already obferved, a principle pecubar to
the Hindoo religion, not to admit of profelytes. Inftead of
being
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being folicitous about gaining converts, they always make
a myftery of their faith, Heaven, fay they, is like a palace
with many doors, and every onc may enter in his own way.
But this charirable difpafition never encouraged other fects
to fettle ameng them, as they muit have been excluded en-
tirely from all the benefits of fociety.

When a child is born, fome of the Brahmins are called.
They pretend, from the horofcope of his nativity, to fore-
tel his future fortune, by means of fome aftrological tables,
of which they are peflefled, When this ceremony 13 over,
they burn incenfe, and make an offering according to the
circumftances of the parent; and without ever confulting
them, tie the zinar * round the infant’s neck, and impofe a

name upon him, according to their own fancy.

Between the age of feven and ten, the children arve, by
their parents, given -away in marriage. The young pair
are brought together, in order to contract an intimacy with
one another. But when they appreach to the years of pu-
berty, they carefully feparate them, till the female produces
figns of womanhood, She then is taken from her parents
to cohabit with her hufband : nor is fhe ever after permitted
to vifit them. It is not lawful among the Hindoos to marry
nearer than the eighth degree of kindred. Polygamy is per-
miteed, but feldom practifed ; for they very rationally think,
that one wife is fufficient for one man.

The extraordinary cuftom of the women burning them-
telves with their deceafed hufbands, has, for the moit part,
gallen into defuetude in India; nor was it ever reckoned a

# A f{tring which all the Hindoos wear, by way cf charm or amulet.
Vor. L e religious
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religious duty, as has been very erroneoudly fuppofed in the
Weft. This fpecies of barbarity, like many others, rofe
originally from the foolith enthufiafm of feeble minds. In
a text in the Bedas, conjugal affec¢tion and fidelity are thus
figuratively inculcated: * The woman, in fhort, who dies
with her hufband, fhall enjoy life eternal with him in hea-
ven.” From this fource the Brahmins themfelves deduce
this ridiculous cuftom, which is a more rational {folution of it,
than the ftory which prevails in Europe; that it was a poli-
tical inftitution, made by one of the Emperors, to prevent
wives from poifoning their hufbands, a practice, in thofe
days, common in Hindoftan.

People of rank and thofe of the higher cafts, burn their
dead and throw {omeincenfe into the pile. Some throw the
bodies of their friends into the Ganges, while others expofe
them on the high ways, as a prey to vultures and wild
beafts. There is one caft in the kingdom of Bengal, who
barbaroufly expofe their fick by the river’s fide to die there.
They even fometimes choak them with mud, when they
think them paft hopes of recovery. They defend this in-
human cuftom by faying, that life is not an adequate re-
compence for the tortures of a lingering difeafe.

The Hindoos have a code of laws in the Nea SuAsTER.
Treafon, inceft, facrilege, murder, adultery with the wife
of a Brahmin, and theft, are capital crimes. Though the
Brahmins were the authors of thofe laws, we do not find
that they have exempted themfelves from the punifhment
of death, when guilty of thofe crimes. This is one of thofe
numerous fables, which modern travellers imported from
the Eaft. It is however certain, that the influence of the

Brah-
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arahmins is fo great, and their characters as priefts fo
facred, that they efcape in cafes where no mercy would be
{hewn to the other tribes.

Petty offences are punifhed by temporary excommunica-
tions, pilgrimages, penances and fines, according to the
degree of the crime, and the wealth of the guilty perfon.
Jut as the Hindoos are now, for the moft part, fubject to
the Mahommedans, they are governed by the laws of the
Koran, or by the arbitrary will of the prince.

The Senafleys are a {fe¢t of mendicant philofophers, com-
monly known by the name of Fakiers;, which literally fig-
nifies poor people. Thefe idle and pretended devotees,
aflemble fometimes in armies of ten or twelve thoufand,
and, under a pretext of making pilgrimages to/certain tem-
ples, lay whole countries under contribution. Thefe faints
wear no clothes, are generally very robuft, and convert the
wives of the lefs holy part of mankind to:their own ufe,
upon their religious progrefles. They admit any man of

arts into'their number, and they take great care to inflruct
their difciples in every branch of knowledge, to make the
order the more revered among the vulgar.

When this naked army of robuft faints direét their march
to any temple, the men of the provinces through which
their road lies, very often fly before them, notwithftand-
ing of the fanctified character of the Fakiers, But the women
are in general more refolute, and not only remain in their
dwellings, but apply frequently for the prayers of thofe
holy perfons, which are found to be moft effectual in cafes
of fterility. 'When a Fakier is ‘at prayers with the lady of

€ 2 the
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the houfe, he leaves either his {lipper or his ftafT at the dobr,
whiclr if feen by the hufband, effé@ually prevents him
from difturbing their devotion. But fhould he be fo un-
fortunate as not to mind thofe fignals, a found drubbing ig
the inevitable confequence of his intrufion.

Though the Fakiers inforce with their arms, that reverence
which the people of Hindoftan have naturally for their or_
der, they infli¢t voluntary penances of very extraordinary
kinds upon themfelves, to gain more refpect, Thefe fellows
fometimes hold up one arm in a fixed pofition till it becomes
ftiff, and remains in that fituation during the reft of their
lives. Some clench their fifts very hard, and keep them fo
till their nails grow into their palms, and appear through
the back of their hands. Others turn their faces over one
thoulder, and keep them in that fituation, till they fix for
cver their heads looking backward. Many turn their eyes
to the point of their nofe, till they have loft the power of
looking in any other ditection. Thefe laft, pretend fome-
tmes to fee what they call the facred fire, which vifion, no
doubt, proceeds from fome diforder ari{lng from the diftor-
tion of the optic nerves.

It often appears to Europeans in Mdia, a matter of fome
ridicule to converfe with thofe diftorted and naked philofo-
phers; though their knowledge and external appearance,
exhibit a very firiking contraft. Some are really what they
feem, enthufiafls ;' but others put on the character of fanc-
tity, as a cloak for their pleafures. But what actually makes
them a public nuifance, and the averfion of poor huf
is, that the women think they derive fome holinefs to
felves, from an intimacy with a Fakiecr,

7 Many

bands,
them-
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Many other foolifth cuftoms, befides thofe we have mentioned,
are peculiar to thofe religious mendicants. But enthufiaftic
penances arc not confined to them alone. Some of the vul-
gar, on the falt of Oppofs, fufpend themfelves on iron
hooks, by the flefh of the fhoulder-blade, to the end of a
beam. This beam turns round with great velocity, upon a
pivot, on the head of a high pole. The enthufiait not only
{feems infenfible of pain, but very often blows a trumpet as
he is whirled round above, and, at certain intervals, fings a
fong to the gaping multitude below ; who very much admire
his fortitude and devotion. This ridiculous cuftom is kept
up to commemorate the fufferings of a martyr, who was n
that manner, tortured for his faith.

To dwell longer upon the charatteriftical cuftoms and
manners of the Hindoos, would extend this diflertation too
far. Some more particulars concerning that nation, will
naturally arife from an inveftigation of their religion and
philofophy. This laft was the capital defign of this intro-
ducory difcourfe ; and we hope to be able to throw a new,
if not a compleat light, on a fubject hitherto little underftood
in the Welt. Some writers have very lately given to the
world, an unintelligible {yftem of the Brahmin religion ;
and they affirm, that they derived their information from
the Hindoos themfelves. This may be the cafe, but. they
certainly converfed upon that {fubjet only with the inferior
tribes, or with the unlearned part of the Brahmins: and it
would be as ridiculous to hope for a true ftate of the reli-
gion and philofophy of the Hindoos from thofe illiterate
cafts, as it would be in a Mahommedan in London, to rely
upon the accounts of a parifh beadle, concerning the mott
abftrufe points of the Chriftian faith; or, to form his opi-
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nion of the principles of the Newtonian philofophy, from a
converfation with an Englifh carman.

The Hindoos are divided into two great religious feéts:
the followers of the doétrine of the Bepanc; and thofe
who adhere to the principles of the Neaprrsin, As the firft
are efleemed the moft orthodox, as well as the moft ancient,
we fhall begin to explain their opinions, by extracts literally
tranflated from the original SmasTer *, which goes by the
name of Bedang.

Bedang, the title of the Shafler, or commentary upon the
Bedas, concerning which we are about to treat, is a word
compounded of Beda, feience, and Ang, body. The name
of this Shafter therefore, may be literally tranflated, the
Body of {cience. This book has, in Europe, been errone-
oufly called Vedam ; and it is an expofition of the doétrine
of the Bedas, by that great philofopher and prophet Beifs
Muni, who, according to the Brahmins, flourifhed about
four thoufand years ago. The Bedang is faid to have been
revifed fome ages afrer Beifs Muni, by one Sirrider Swami,
fince which it has been reckoned facred, and not fubje to
any further alterations. Almoft all the Hindoos of the De-
can, and thofe of the Malabar and Coromandel coafts, are
of the fe¢t of the Bedang,

* Shafter literally fignifies Knowledge: but it is commonly underftood to mean a
book which treats of divinity and the fciences, There are many Shafters among the
Hindoos 3 fo that thofe writers who affirmed, that there was but one Shafter in India,
which, like the Bible of the Chriftians, or Koran of the followers of Mahom-
med, contained the firlt principles of the Brahmin faith, have deceived themfelves and
thie public.

This
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This commentary opens with a dialogue between
Brimha °, the Wildom of the Divinity; and Narud ° or Rea-
fon, who is reprefented as the fon of Brimha. Narud de-
fires to be inftruted by his father, and for that purpofe,
puts the following queftions to him.

NARUD.

O father! thou firflt of God ¢, thou art faid to have created
the world, and thy fon Narud, aftonithed at what he be_
holds, is defirous to be inftruéted how all thefe things
were made.

BRIMH A.

Be not deceived, my fon! do not imagine that I was the
creator of the world, independent of the divine mover *, who
is the great original eflence, and creator of all things. Look,
therefore, only upon me as the inftrument of the great

b. Brimha is the genitive cafe of Brismu, which is a primitive fignifying Gon. He
is called Brimha or Wispom, the firlt attribute of the fupreme divinity. The divine
wifdom, under the name of Brimha, is figuratively: reprefented with one head,
having four faces, looking to the four quarters, alluding to his fecing all things. Upon
the head of this figure is a crown, an emblem of power and dominion. He has four
hands, implying, the omnipotence of divine wildom. In the firlt hand he holds the
four Bedas, as a {ymbol of knowledge ; in the fecond a feepter, as a tokeén of authority ;
and in the third a ring, or compleat circle, as an emblem of eternity.  Brimha Holds
nothing in the fourth hand, which implies, that THE WISDOM OF Gop is always
ready to lend his aid to his creatores. Heis |'::;.‘rcfnrl:c_1 riding upon a goole, the em-
blem of fimplicity among the Hindoos. The latter circumitance is intended to imply
the fimplicity of the operaiions of nature, which is but another name for the wifdom of
the, diviniry. Thele explications of the infignia of Brimha, were given by the Brah-
min, and are, by no means, (:;):]E;{f‘cr_[f_-s of the author of this differtation.

c Narud literally fignifies rEasoN, emphatically called the fon of THE wispoM oF
Gop. Heis {aid to be the firft-born of the Muwis, of whom' hereafter.

4 Brimh, £ The fupreme divinity. ¢ Pirrim-Purrus; from Pir frfl, acd

Turnrvus clfence or being,

WikLs
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WiLL %, and a part of his being, whom he ¢alled forth to
execute his eternal defigns.

NARUD,

What thall we think of God?

BRIMHA.

Being immaterial *, he is above all conception; being in-
vifible {, he can have no form “; but, from what we behold
in his works, we may conclude that he is ecternal’,
omnipotent *, knowing all things®, and prefent every
where °,

NARUD.

How did God create the world?

BRIMH A.

Affettion ?, dwelt with God, from all eternity, It was of
three different kinds, the creative %, the preferving ', and the
deftruétive . This firft is reprefented by Brimha, the fecond

¢ Tsp-pun ; from Isu will, and Bur great: commonl}' pronounced IsHur, This
iz one of the thoufand names of Guop, which have fo much perplexed the writers
of Europe. In the anfwer of Brimha, mention is made of the ficlt three great deities of
the Hindoos; which three, however, they by no means worfhip as diftinct beings from
God, but only as his principal attributes. h Nid-akar. | OderifTa.

k Sirba-Sirrup. ! Nitteh, ™ Ge-itcha. ® Subittera-dicfi. ° Surba-Birfi. « Thefe
are the very terms ufed in the Bedang, in the definition of God, which we have liter-.
ally tranflated in the text.. Whether we, who profefs chriftianity, and call the Hin-
doos by the deteftable names of Pagans and Idolaters, have higher ideas of the ﬁ]prcmc
divinity, we fhall leave to the unprejudiced reader to determine.

¢ Maiah, which fignifies cither affection or paflion, 2 Redjo-goon, the creative
auality. * Sittohgoon, the preferving quality, * Timmugoon, the deftruttive quality.

by
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by Bithen ', and the third by Shibah®. You, O Narud! are
taught to worthip all the three, in various thapes and like:
nefles, ‘as the creator ", the preferver®, and the deltroyer”,
The affeétion of God then preduced power®, and power at a
proper conjunction of time ° and fate®, embraced goodnefs®,
and produced matter *.  The three qualities then acting upon
matter, produced the univerfe in the following manner.
From the oppofite actions of the creative and deftrudtive
quality in matter, felf-motion ® firft arofe. Self-motion was
of three kinds ; the firft inclining to plafticity %, the {econd
to difcord &, and the third to reft”. The difcordant actions
then produced the Akafh !, which invifible element poflefied
the quality of conveying found ; it producedair *, a palpable
clement, fire!, a vifible element, water”, a fluid clement
and earth ", a folid element,

The Akafh difperfed itfelf abroad. Air formed the atmao-
fphere ; fire, collecting itfelf, blazed forth in the hoft of

t The preferver ; Providence is perfonified under the name of Bifhen. @ Shibah,
the foe of pood, W= Naar, x Biflien. ¥ Shibah.' The Hindoos worfhip
the deftruftive attribnte of the divinity, under the name of Shibah ; but they dor fot
mean evil by Shibah, for they affirm, that there is no fuch thing buc what procecds
from the freeagencyof man. = Jotna. * Kaal, * Addarifte. < Pir-kirti, from
Pir good, and Kirti aftion. God'sautribute of goodnels, is worlhipped as a Goddels,
under the name of Pirkirti, and many other appellations, which comprehend all the
virtues. Tt has been ridiculoufly {fuppofed in Europe, that Purrus and Pinkigri
were the firlt man and woman, according to the {yfiem of the Hindoos; whereas by
Puarrus is meant God, or emphatically, #he Beirg ; and by Pirkirti, his attribute of

goodnels, ¢ Mohat, Inother placesof the Bedang, matter is diftinguilhed by the
name of Maka-tit, the prear fubfance. ¢ Ahankar. The word literally fignifies
{elf-aftion. f Rajas. # Tamas. h Satig. I A kind of celeftzl element,

The Bedang in another place, fpeaks of akafh as a pure impalpable: element, through
which the planels move, This element, {ays the philofopher, makes no refiftance
and therefore the plancts continue their motion, from the Arft impulfe which they rc:
ceived from the hand of Brimha or God ; nor will they ftop, fays he, till he Mhall feize
them in the midk of their courfe, k Baiow. L'Tege. & Toal, 8-Pritfavi.

Vor. L r heaven ;
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heaven @3 water rofe to the furface of the earth, being forced
from beneath by the gravity of the latter element. Thus
broke forth the world from the veil of darknefs, in which
it was formerly comprehended by God. Order rofe over the
nniverfe. The feven heavens were formed’, and the feven
worlds were fixed in their places; there to remain till the
great diffolution °, when all things fhall be abforbed " into

God,

God feeing the earth in full bloom, and that vegetation'
was ftrong from its feeds, called forth for the firft time, In-
tellect®, which he endued with various organs and fhapes,
to form a diverfity of animals™ upon theearth. He endued
the animals with five fenfes, feeling, feeing, {fmelling, tafting,
and hearing*. But toman he gave reflexion” to' raife him
above the beafls of the ficld.

The creatures were created male and female®, that they
might propagate their {pecies upon the earth. Every herb
bore the feed of its kind, that the world might be cloathed
with verdure, and all animals provided with food.

NARUD:
What doft thou mean, O Father!” by intellect?

o, Dewta ; of which Suorage the Son is firlt in rank. ? The names of the {even
heavens are, Bno, " Biéba; *Suorg, '‘Meha; Junnoh; Tapu, and :Sutteh. , The feven
vorlds are, Oual, Biwal, Suttal, Joal, Tallattal, Riffataly and Pattal. The author of
the différtation, by a negligence which he-very much reprets, forgor to get the proper
explanation of thole names; ot the ufes to which: the feven heavens were converted.
s Mah-pirly. r- Mucht. : B:.r-r{:ﬂol_l:h u Mien, ¥ Jount. = The fve
{enfes are; Sappurfina, Chowkewaa, Nafiga,. Riflina, Kornowa. 7 Manus.  * Nir

i Bilaod A thee rale a ¥ ale,
and Mizdda fignifies male and female

BRIMEHA,.
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BRIMHA.
It'1s a pm'lim‘l of the creat sovr* of the aniverfe,
=R

breathed into all creatures, to animate them for a certam

time,

NARUD.

What becomes of it after death ?

BRIMHA.
It animates other bodies, or returns like a drop into that
anbounded ocean from which it firft arofe.

NARUD.

Shall not then the fouls of good men receive rewards !
Nor the fouls of the bad meet with punifhment ?

BRIMIIA.

The fouls of men are diftinguifhed from thofe of other
animals ; for the firft are endued with reafon® and with a
confcioufnefs of right and wrong. If therefore man {hall
adhere to the firlt, as far as his powers {hall extend, his foul,
when difengaged from the body by death, {hall be abforbed
into the divine eflfence, and fhall never more re-animate
flefh. But the fouls of thofe who do evil °, are not, at death,
difengaged from all the elements. They are immediately
cloathed with a body of fire, air, and akafh, in which
they are, fora time, punifhed in hell ©.  After the {feafon of

* Purmattima literally fignifies the great foul.  * Upiman. * Mund. * Nirick.
The Hindoos reckon above ¢ighty kinds of hells, each proportioned to the depree of
the wickednels of the perfons punifhed: there. <The Brahmins have no idea that all
the {inz that & man can commit in the [(hort period of his life, can deferve eternal
punifiiment ; nor that all the virtues he can exercife, can merit perpetual Felicity in heaven.

f 2 their
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their grief is over, they re-animate other bodies; but till
they fhall arrive at a flate of purity, they can never be abforb-
ed into God.

NARUD.

What is the nature of that abforbed ftate®© which the
fouls of good men enjoy after death:?

BRIMHA.,

It 15 a participation of the divine nature, where all paflions
are utterly unknown, and where confcioufnefs is loft in
blifs “.

NARUD.

Thou fayft, O Father! that unlefs the foul is perfe&tly
pure, it cannot be abforbed into God : Now, as the actions of
the generality of men are partly good, and partly bad, whi-
ther are their fpirits fent immediately after death ;

BRIMHA,

They muft atone for their crimes in hell, where they

muft remain for a fpace proportioned to the degree of their

iniquities ; then they rife to heaven to be rewarded for a
time for their virtues ; and from thence they will return to
the world, to reanimate other bodjes.

* Muchii. " It is fomewhat futprifiag, that a flate of

falt is the fame with-annihilation, fthould be elteemed b
1e ']

unconlcioulnels, which in
y the Hindoos as the fupreme

16y aiways reprefent the abforded flate, s a fitnation of perfest

good 3 yetidoit ik,

infenlibility, " equaily deflitute of pleafure and of pain, * Byt Brimha feems here .to im-
pliry thatin is a Kind -of delivivm’ of joy.

NARUD.
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NARUD.

What is time *?
BRIMHA.
Time exifted from all eternity with God: but it can:

only be eftimated fince motion was produced, and only be
conceived by the mind, from its own conftant progrefs.

NARUD.

How long fhall this world remain !

B RIM H A

Until the four jugs fhall have revolved. Then Rud-
der ®* with the ten fpirits of diffolution fhall roll a comet
under the moon, that thall involve all things in fire, and
reduce the world into-athes. God fhall then exift alone, for
matter will be totally annihilated '.

£ Kaal. Tt may not be improper, in this plice, to {ay fomething concerning the
Hindoo method of computing time.  Their leaft {fubdivifion of time is, the Nemifh or
twinkling of an eye. Three Nemifli's make one Kaan, fifty Kaan one Ligger, ten
Liggers one Dind, two Dinds one Guery, equal to forty-five of- our minutes; four
Gurries one Pir, eight Pars one Dien or day, fifteen Diens one Packa, two Packas
one Mifh, two Mifhes one Ribbi, three Ribbis one Aicon or year, which only con~
fifts of 360 days, but when.the odd days, hours and minutes, wanting of a folar year,
amount to oné revelution of the moon, an additional month is made to that.year to ad-
jult the Callendar. A year of 360 days, they teckon but one day to the Dewtas or
hott of Heéaven; and they fayy that ewelve thouland of thole planetary years, makeone
revolution of the four Jugs or periods, into which they divide the ages of the world,
The Sittoh Jug or age of truth contained, according to them, foor thoufand planetary
years: The Treta Jug, or age of three, contained three thoufand years.  The Duapot
fugs orageef tws, contsined two thouland 5 and the Kallé Jug, or age of pollution, confifts
of only one thoufand. To thele they add two other peviods, between the dillel

and rerovation of the world; which they call Sundch, and Sundafs, each-of a thoufand
planetary years; fo that from one Maperly, or great diffolution of .2l things; . to/anc-
ther, there are 3,720,000 of our years.

5 The fame with Shibah, the deltroying quality of God.

i %ih
Nilht,
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‘Brimha, for thou canft not comprehend me!
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Here ends the firft chapter’of the Bedang. 'The fecond
treats of providence and free will; a fubjeét fo abftrufe, that
it was impoflible to underftand it, without a compleat
knowledge of the Shanferita. 1 ‘The author of the Bedang,
thinking perhaps, that the philofophical catechifm' which
we have tranflated, above, was too pure for narrow and fu-
perftitious minds, has'inferted into his work, a firange alle-
gorical account of the creation, for the purpofes of vulgar
theology. In this tale, the attributes of God, the human
paflions and faculties of the mind, are perfonified, and intro-
duced upon the ftage. As this allegory may afford matter of
fome curiofity to the public, we fhall here tzanilate i,

“Brivu exifted fromall eternity, in a form of infinite di-
menfions.  When it pleafed him 'ta create the world, /he faid,
Rife up, O Bramba . ' Immediately a fpirit of ‘the - dolour; of
flame iflued from his navel, having four heads and four
hands. Brimha gazing round, and feeing nothing but the
immenie image, out of which he had proceeded, he tra-
velled a thoufand years, to endeavour to comprehend its
dimenfions.  But after all his toil, he found himfelf as much
ata lofs as before.

“ Loft in amazement, Brimha gave over his journey. He
fell proftrate and praifed what he faw, with his four mouths,
The almighty, then, with a voice like ten thoufand thun-
ders, was pleafed to fay: Thou haft done well, O

Go and

create the world! Alk of me, and

How can I createit’

-power fhall be given unto thee.—0 God, {aid Brimha, thou

-5 5 ‘r'-' r 3 rer
art almighty in power!

£ The wildom of God,
“ Brimha
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« Brimha forthwith perceived the idea of things, as if
floating before his cyes.. He faid, LeT THeM BE, and all
that he faw became real before him. Then fear ftruck the
frame of Brimha, left thofe things fhould be annihilated. O
immortal Brimh! he cried, who fhall preferve thofe things
which I behold. In the inftant a {pirit of a blue colour
ifTued from Brimha’s mouth, and {aid aloud, I wirr. Then
{hall thy name be Bifhen ', becaufe thou haft undertaken

to preferve all things.

« Brimha then commanded Bifhen to go and create all ani-
mals, with vegetables for their fubfiftance, to poflefs that
earth which he himfelf had made. Bithen forthwith
created all manner of beafts, fith, foul, infeéts and reptiles.
Trees and grafs rofe alfo beneath his hands, for Brimha
had invefted him with power.  But man was ftill wanting
to rule the whole: and Brimha conimanded Bithen to form
him. Bifthen began the work, but the men he made were
idiots with great bellies, for he could not infpire them with
knowledge; fo that in'every thing but in fhape, they re-
fembled the beafts of the field. They had no paflion but
to fatisfy their carnal appetites.

« Brimha, offended at the men, deftroyed them, and pro-
duced four perfons from his own breath, whom he called
by four different names.  The name of the firlt was Sin-
noc ®, of the fecond, Sinnunda *, of thé third, Sonnatin ©,
and of the fourth, Sonninkunar®. Thefefour perfons werc
ordered by Brimha, to rule over the creatures, and to poffefs

I The providence of God. = Body, 5
¢. Permanency, ¢ Intelleftual exiftence.
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for ever the world. But they refufed to do any thing but
to praife God, having nothing of the deflructive quality * in
their compofition.

Brimha, for this contempt of his orders, became angry,
and lo! a brown {pirit ftarted from between his eyes, He
fat down before Brimha, and began to weep: then lifting
up his eyes, he afked him, “ Who am I, and where fhall
be the place of my abode.” Thy name fhall be Rudder”, faid
Brimha, and all nature fhall be the place of thine abode,
But rife up, O Rudder! and form man to govern the
world.

“ Rudder immediately obeyed the orders of Brimha. He be-
gan the work, but the men he made were fiercer than tigers,
havingnething butthedeftructive qualityin their compofitions.
They, however, {foon, deftroyed one another, for anger was
their only paflion. Brimha, Bifhen, and Rudder then joined
their different powers. They created ten men, whofe names
were, Narud, Dico, Bafhifta, Birga, Kirku, Pulla, Pulifta,
Ongira;, Otteri and Murichi °: The general appellation of the
whole, was the Munies ‘. Brimha,then produced Dirmo °
from his breaft, Adirmo ' from his back, Loab * from his
lip, and Kém " from his heart.  This laft being a beauriful
female, Brimha looked uipon her-with amerous eyes. But
the Munies told him, that fhe was his own daughter; upon
which he fhrunk back, and produced a blufhing virgin called
Ludja . Brimha thinking his body defiled by throwing his

* Timmu-goon. b The weeper; becaule he was produced in tears. One of
the names of Shibah; the deltruétive attribute of the Divinity.

¢ The fignifications of thele ten names are in ordery thefe: Reafen, Ingenuity,
Emularion, Humility, Piety, Pride, Patience, Charity, Deceit, Mortality.

4 The Infpired. ¢ Fortune, I Misfortune, E Appetite.

b Love. t Shame.

CVEs
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eyes upon Kim, changed it, and produced ten women, one
of which was given to each of the Munies."

In this divifion of the Bedang Shafter, there is a long lift
of the Surage Buns, or children of the fun, who, it is {aid,
ruled the world in the firlt periods. But as the whole is a
mere dream of imagination, and fcarcely the belief of the
Hindoo children and women, we fhall not trefpafs further
on the patience of the public with thefe allegories. The
Brahmins of former ages wrote many volumes of romances
upon the lives and actions of thofe pretended Kings, incul-
cating, after their manner, morality by fable. This was
the grand fountain from which the religion of the vulgar
in India was corrupted ; if the wulgar of any country re-
quire any adventitious aid to corrupt their ideas, upon fo
myfterious a fubject,

Upon the whole, the opinions of the author of the Be-
dang, upon the fubject of religion, are notunphilofophical.
He maintains that the world was created out of nothing by
God, and that it will be again annihilated. The unity, infi-
nity and omnipotence of the fupreme divinity are inculcated
by him: for though he prefents us with a long lift of infe-
rior beings, it is plain that they are merely allegorical ; and
neither he nor the fenfible part of his followers believe their
actual exiftence. - The more ignorant Hindoos, it cannot be
denied, think that thefe fubaltern divinities do exift, in
the fame manner, that Chriftians believe in Angels: but
the unity of God was: always a fundamental tenet of the
uncorrupted faith of the meore learned Brahmins.

Ver. L g The
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The opinion of this philofopher, that the {oul, after
death, aflumes a body of the purer elements, 15 not pecu-
liar to the Brahmins. It defcended from the Druids of Eu-
rope, to-the Greeks, and was the fame with the &dwaow of
Homer. His idea of the manner of the tranfmigration of
the human foul into various bodies, 1s peculiar to himf{elf.
As he holds it as a maxim that a portion of the GREAT scuL
or God, animates every living thing; he thinks it no ways
inconfiftent, that the fame portion that gave life to man,
{hould afterwards pafs into the bedy of any other animal.
This tranfmigration does not, in his opinion, debafe the
quality of the foul: for when it extricates itfelf from the
fetters of the fleth, it reaflumes its original nature.

The followers.of the Bepane SuasTer do not allow that
any phyfical evil exifts. They maintain that God created all
things perfetly good, but that man, being a free agent,
may be guilty of moral evil: which, however, only rr:f}-w:.fi%
himfelf and fociety, but is of no detriment to the oeneral
fyftem of nature. God, fay they, has no paflion but bene-
volence: and being poffefled of no wrath, he never punifhes
the wicked, but by the pain and affli®ion which are the
natural confequences of evil ations. The more learned
Brahmins therefore affirm, that the ‘hell which is men-
tioned in the Bedang, was only intended as ‘a mere bug-
bear to the vulgar, to inforce upon their minds, the duties
of morality: for that hell is no other than a confcioufnefs
of evil, and thofe bad confequences which invariably fol-
tow wicked deeds.

Jefore we fhall proceed to the doétrine of the NEApIrrRseEn
SHASTER, lt.may not be improper to give a tranflation of the
firft
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firlt chapter of the DiRM SHASTER, which throws a clear light
upon the religious tenets, comimon to both the grand {ccts
of the Hindoos. It is a-dialogue between Brimha, or the
wifdom of God ; and Narud, or human reafon,

N ARUD.
* O thou firft of God! Who is the greatefl of all Beings !
BRIMH A
Briwi ; who is infinite and almighty.
NARUD.

Is he exempted from: death?

BRIMEH A,
He is: being eternal and incorporeal.
N AR U D.
Who created the world !
BRIMFHA,
Gon, by his power.
NARUD.
Who is the giver of blifs?
BRIMHA,
Krisuen: and whofoever worfhippeth him, #hall enjoy

heaven '.

k Brimha, aswe have already obferved, is the genitive cafe of Bramsr ; as Wisbon
is, by the Brahmins, reckoned the chief attribute of God.

' Krifhen is derived from Krifh giving, and Awe joy, It is one of the thoufand
names of God.

g2 NARUD.
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NARUD.
What 15 his likenefs?

BRIMHA.

He hath no likenefs: but to flamp {ome idea of him
upon the minds of men, who cannot believe in an immate-
mal being, he is reprefented under various fymbolical
forms.

NARTUD.
What image fhall we conceive of him?

BRIMH A.

If your imagination cannot rife to devotion without an
mmage ;. fuppofe with yourfelf, that his eyes are'like the
Lotos, his complexion like a cloud, his cloathing of the
lightning of heaven, and that he hath four hands.

NARUD.
Why fhould we think of the almighty in this form ¥

BRIMHA.

His eyes may be compared to the Lotos, to thow that
they are always open, like that flower which the greateft
depth of water cannot furmount. His complexion being
like that of a cloud, is an emblem of that darknefls with
which he veils himfelf from mortal eyes. His cloathing
15 of lightning, to exprefs that awful majefty. which fur-
rounds him: and his four hands are fymbols of his ftrength
and almighty power:

NARUD.
What things are proper to be offered unto him ?
BRIMHA.

Thofe things which are clean, and offered with a, grateful
heart. Butallthings which hy the law are reckoned impure,

or
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or have been defiled by the touch of a woman in her times ;
things which have been coveted by your own foul, feized by
nppw{ﬁon, or obtained by deceit, or that have any natural
blemifh, are offerings unworthy of God.

NARUD.

We are commanded then to make offerings to God of
fuch things as are pure and without blemifth, by which
it would appear that God eateth and drinketh, like mortal:
man, orif he doth not, for what!purpofc areour offerings?

BRIMHA.

God neither eats nor drinks like mortal men. But if
you love not God, your offerings will be unworthy of him;
for as all men covet the good things of this world, God re-
quires a free offering of their fubftance, as the ftrongeft tefti-
mony of their gratitude and inelinations towards him.

NARUD.
How is God to be worfhipped?

BRIMHA:
With no felfilh view; but for love of his beauties, gra-
titude for his favours, and for admiration of his greatnefs,

NARUD.
How can the human mind fix itfelf upon God, being,
that it is in its nature changeable, and perpetually running
from one object to another?

BRIMHA.
True: The mind is ftronger than an elephant, whom
men have found means to fubdue, though they have never
been
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been able entirely to {fubdue their own inclinations. But the
ankufh * of the mind is twue wifdom, which fees into the

vanity of all worldly things.

NARUD.
Where fhall we find true wildom::

BRIMHA.
In the fociety of good and wife men,

NARUD.
But the mind, in {pite of reftraint, covets riches, women,
and all worldly pleafures. How are thefe appetites to be
fubdued:

BRIMIA,

If they cannot be -overcome by reafon, let them be mor-
tified by penance. « For this purpofe it will be neceflary to
make a public and folemn vow, left your refolution fhould
be fhaken by the pain which attends it.

NARUD,
We fee that all men are mortal, what {late is there after

]

death ?
BRIMIA.

The fouls of fuch good men as retain a {mall degree of
worldly inclinations, will enjoy Surg® for a time ; but the
fouls of thofe who are holy, fhall be abforbed into God,
never more to reanimate flefh. The wicked fhall be punifh-
ed in Nirick © for a certain {pace, and afrerwards theirfouls
are permitted to wander in fearch of new habitations of
fleth.

= Ankufh is anironinftrument ufed for driving elephants,

= Hell,

¥ Heaven. ,
NARUD.
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NARUD.

Theu, ‘O father, doft mention God as one; yet we are
told, that Rim, whom we are taught to call God, was born
in the houfe of Jeflarit: That Kifhen, whom we call God, was
born in the houfe of Bafdeo, and many others in the {fame
manner. In what light are we to take this mylftery!

BRIMHA.

You are to look upon thefe as particular manifeflations
of the providence of God, for certain great ends, as in the
cafe of the fixtcen hundred svomen, called Gopi, when all
the men of Sirendiep * were deftroyed in war. The women
prayed for hulbands, and they had all their defires gratified
in one night, and became with child. But you are not to
fuppofe, that God, who is in this cafe mtroduced as the
aétor, is liable to human paflions or frailties, being an him-
felf, pure and incorporeal. Atthefame time he may appear
in a thoufand places, by a thoufand names, and in a thou-
fand forms ; vet continue the fame unchangeable, in his
divine nature.

Without making any refletions upon this chapter of
the DirM SuasTER, it appears evident, that the religion of
the Hindoos has hitherto been very much mifreprefented in
FEurope. The followers of the Neapigsen Smaster; differ
greatly in their philofophy, from the fect of the Bepang,
though both agree about the unity of the fupreme being.
To give fome idea of the Neadirfen philofophy, we fhall, in
this place, give fome extracts from that Shafter.

NeapirseN is a compound from Nea, fignifying right
and DIrsEN, to teach or explain ; fo that the word may be
4 ‘The ifland of Ceylon,

3 tranflated:
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tranflated an exhibition of truth. Though it is not reckoned
{o antient as the Bedang, yet it is faid to have been written
by a philofopher called Goutam, near four thoufand years
ago. The philofophy contained in this Shafter, is very ab-
ftrufe and metaphyfical ; and therefore it 1s but juflice to
Goutam to confefs, that the author of the diflertation, mot-
withftanding the great pains he took to have proper defini-
tions of the terms, is by no means certain, whether he has
fully attained his end. In this ftate of uncertainty he chofe
to adhere to the literal meaning of words, rather than by a
free tranflation, to deviate perhaps from the fenfe of his
author.

The generality of the Hindoos of Bengal, and all the
yorthern provinces of Hindoftan, efteem the NeapirsEn a {a-
cred Shafter; but thofe of the Decan, Coromandel, and Ma-
labar, totally reject it. It confifts of feven volumes. The
firft only came to the hands of the author ef the diflertation,
and he has, {fince his arrival in England, depofited it in the
Britifh Mufeum. He can fay nothing for certain, concern-
ing the contents of the fubfequent volumes ; only that they
contain a compleat fyftem of the theology and philofophy of
the Brahmins of the Neadirfen fect.

Goutam does not begin to reafon, a priori, like the writer
of the Bedang. He confiders the prefent flate of nature,
and the intelletual faculties, as far as they can be invefti-
gated by human reafon ; and from thence he draws all his
conclufions. He reduces all things under f{ix principal
heads ; {ubftance, quality, motion, fpecies, aflimulation,
and conftruction . In fubftance, befides time, fpace, life,

¢ Thele are in the original Shanfcrita, Dicba, Goon, Kirmo, Summania, Bifhefh,
Sammabae,

and
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and {pirit, he comprehends earth, water, fire, ‘air, ‘and
akafh. The four groffer clements, he fays, come under the

immediate comprehenfion of our bodily fenfes ; and akafh,
time, fpace, foul and fpirit, come under mental perception.

¥l¢ maidtains, that all objeéts of perception are equally
réal, as we cannot comprehend the nature of a {olid cubit,
any more than the fame extent of fpace. He affirms, that
diftance in point of time and {pace, are equally incompre-
henfible : fo that if we fhall admit, that {pace is a real ex-
iftenice; time muft be fo too. That the foul, or vital prin-
ciple, is a fubtile element, which pervades all things; for
that intelle@, which, according to experience in animals,
cannot proceed from organization and vital ‘motion only,
muft be a principle totally diftinct from them.

¢ The author of the Bedang /" fays Goutam, “ finding the
impoffibility of forming an idea of fubftance, aflerts, thatall
nature is a mere delufion. But as imagination mufl be adted
upon by fome real exiltence, as we cannot conceive that it
can act upon itfelf, we muft conclude, that there 1s fome-
thing real, otherwife philofophy is at an end.”

He then proceeds to explain what he means by his fecond
principlc, or Goon, which, fays he, comprehends twenty-
four things; form, tafte, fmell, touch, found, number,
quantity, gravity, folidity, fluidity, - elafticity) conjunction
feparation, priority, pofteriority divifibility rindvifibility, ac-

E 3§ 43 /3 42 J
cident, perception, eafe, pain, defire, wverfidn, and!power *

i A [ylkem of (ceptical philofophy, to which many of the Bralimins ddhere.

¢ The twenty-four things are, in the Shanlcrit, in orderthefe 3 Rup, Ris, Gund,
Supurfn, Shubardo, birika, Purriman,  Gurritte, Dirbitte, Einniha, Shanfkan, San-
poog, Bibag, Firrible, Palticea, "Apporticty, Addarilte, " Bad, ~Sucy Duc, Iicha,
Delh, Jotna,

Voi. L. h Kirmo
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Kirmo or motion is, according to him, of two kinds, direét

principle, includes all animals and natural productions. Di-
thefh he defines to be a tendency in matter towards produic-
tions ; and Sammabae, or the laft principle, is the :1:*:iﬁ<;:'::15
conftruction or formation of things, as a ftatue from a block
of marble, a houfe from ftones, or cloth from cotton.

Under thefe fix heads, as we have already obferved, Gou-
tam comprehends all things which fall under our compre-
henfion ; and after having reafoned about their nature and
origin, in a very philefephical manner, he concludes with
aflerting, that five things muft of neceflity be eternal. The
firlt of thefe is Pirrum Attima, or the crReaT souvr, Who,
fays he, 1s immaterial, one, invifible, eternal, and indivifible,
pofiefling omnifcience, reft, will, and power "

The fecond eternal principle is the Jive Attima, or the vi-
tal foul, which he fuppofes is material, by giving it the fol-
lowing properties ; number, -quantity, motion, contraction,
extenfion, divifibility, perception, pleafure, pain, defire, aver-
fion, accident, and power. His reafons for maintaining,
that the wial foul is different from the great fonl, are very nu-
merous, and it is upon this head that the followers of the
Bedang and Neadirfen are principally divided. The firft
affirm that there is no foul in the univerfe but God, and the
fecond ftrenuoufly hold that there 1s, 'as they cannot con-
ceive, that God can be {ubjeét to fuch affections and pafiions
as they feel in their own minds ; or that he can poflibly have
a propenfity to evil. Evil, according to the author of the

b Thefe propertics of the divinity, are the following in order ; Nidakaar, Akitta,
Oderifa, Nitte, Appartifta, Badficba, Suck, Itcha, Jotna,

Neadirfen

9
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Neadirfen Shafter, proceeds entirely from Jive Attima, or
the vieal foul. Ttis a felfith craving principle, never to be
fatisfied ; whereas Gop remains in eternal reft, without any
defire but benevolence.

Coutam’s third eternal principle is time or duration,
which, fays he, muft of neceflity have exilted, while any
thing did exift ; and is therefore infinite. The fourth prin-
ciple is {pace or extenfion, without which nothing could
have been ; and as it comprehends all quantity, or rather is
infinite, he maintains, thatitis indivifible and eternal. The
fifcth eternal principle is Akafh, a {fubtile and pure element,
vhich fills up the vacuum of fpace, and i1s compounded of
purmans or quantities, infinitely fmall, indivifible and per-
petual. ¢ God,” fays he, ¢ can neither make nor annihi-
late thefe atoms, on account of the love which hie bears to
them, and the neceflity of their exiftence ; but they are, in

other refpects, totally fubfervient to his pleafure.”

« God,” fays Goutami, * at a certain {eafon, endued thefe
atoms, as we may call them, with Bitheth or plafticity, by
virtue of which they arranged themfelves into four grofs
elements, fire, air, water, and earth. Thefe atoms being,
from the beginning, formed by God into the feeds of all pro-
dutions, Jive Attima, or the vital foul, aflociated with them,
fo that animals, and plants of various kinds, were produced

upon the face of the earth.”

« The fame vital foul,” continues Goutam, “ which be-
fore affociated with the Purman of an animal, may after-
wards affociate with the Parman of 2 man.” This tranfmi-

] T 11
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eration is difinguithed by three snames, Mart, Mirren,, and
Pirra-purra-purvefh, which laft literally fignifies the change of
absde. The fuperiority of man, according to the philofophy
of the Neadirfen, confifts only in the finer organization of
his parts, from which proceed reafon, reflexion, and me-
mory, which the brutes only pollefs in an inferior degree,
on account of their lefs refined organs,

Goutam {uppofes, with the author of the Bedang, that the
foul after death, allumes a body of fire, air, and akafth, un-
lefs in the carnal body, it has been {o purified by piety and

virtue, that it retains no felfith inclinations. In that cafe it

reanimate flefh. Such, {fays the philofopher, thall be the
reward of all thofe who worfhip God from pure love and
admiration, without any felfith views. Thofe that thall wor-
hip God from motives of future happinefs, thall be indul-
ged 'with therr defires in heaven, for a certain time. But
they mulft alfo expiate their crimes, by fuffering adequate
punithmcuta : and afterwards their fouls will return to the
earth, and wander about for new habitations. Upon their
return to the earth, they fhall cafually aflociate with the ficlt
organized Purman they fhall meet. They fhall not retain
any confcionfnefs of their former flate, unlefs it is revealed
to them by God. But thofe favoured perfons are very few,
and are diftinguifhed by the name of Jates Summon ',

The author of the Neadirfen teaches, for the purpofes of
morality, that the fins of the parents will deftend to their
polterity ; andthat, on the other hand, the virtues of the
children will mitigate the punifhments of the parents in

! 'The acquainted with their former ftate,

Nirick,
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Nirick, and haften their return to the earth. Of all fins he
holds ingratitude " to be the greateft. Souls guilty of that
black crime, fays he, will remain in hell, while the {un
remains in heaven, or to the general diffolution of all

Py e b
L;‘LLl‘lgn.

Intellect, fays Goutam, is formed by the combined action
of the fenfes. He reckons fix fenfes: five external ', and
one internal.  The laft he calls Manus, by which he feems
to mean confcience. In the latter he comprchends: reafon,
perception « and memory: and he concludes, that by their
means only, mankind may poflibly acquire knowledge.
He then proceeds to explain the manner by which thefe
fenfes act.

Sight, fays he, arifes from the Shanfkar or repulfive qua-
lities of bodies, by which the particles of hight which £all
upon them, are reflected back upon the eyes from all parts
of their furfaces. Thus the object is painted in a perfect
manner upon the organ of fecing, whither the foul repairs
ro receive the image. He affirms, that, unlefs the foul fixes
its attention upon the figure in the eye, nothing can be per-
ceived by the mind; for a man in a profound reverie,
though his eyes are open (o the light, perccives nothing.
Colours, fays Goutam, are particular feelings in'the eve,
which are proportioned to the quantity of light reflected
from any folid body.

Goutam defines hearing in the fame manner with the
Luropean philofophers, with this difference - only, that he

b nfitterdro. V' Onndman, reafon. - Upimetr, perception,
k Chakous, Shraban, Rafan, Gramaps Tawais,
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fuppofes, that the found which affects the ear, is conveyed
through the purer clement of akath, and not by the air ;
an error which is not very furprizing, in a fpeculative philo-
fopher. Tafte, he definesto be a fenfation of the tongue and
palate, occafioned by the particular form of thofe particles
which compofe food. Smell, fays he, proceeds from the
effluvia which arife from bodies to the nofl¢ils. " The feel-

ing, which arifes from touching, is occafioned by the con-

-

talt of denfe bodies with ‘the ‘fkin, which, as well as ‘the
whole body, excepting the bones, the hair and the nails, is
the organ of that fenfe. There runs, fays he, from all parts
of the fkin, very fmall nerves to a ‘great'nerve, which he
diftinguithes by the name'of Medda. ' This nerve is com-
pofed of two different coats, the one fenfitive, and the other
infenfitive, It extends from the crown of the head, down
the right fide of the vertebra: to the right foot . When the
body becomes languid, the foul, fatigued with ation, re-
tires within the infenfible coat, which checks the operation
of the {fenfes, and occafions found fleep. But fhould there
remain in the {oul, a fmall inclination to :Lfl'ibu, it ftarts
into the fenfitive part of the nerve, and dreams immediately
arife before it. Thefe dreams, fays he, invariably relate to
fomething perceived before by the fenfes, though the mind
may combine the ideas together at pleafure.

Manus, or confcience, is the internal feeling of the mind,
when it is no way aflected by external objects. Onnuman,,
or reafon, fays Goutam, is that faculty of the foul which
enables us to conclude that things and circumftances exift,

! To fave the eredit of Goutam, in this place; it iz neceiry to oblerve, that

anatomy is not at all known among the Hindoos, being, firiétly prohibited from touch-
isg.a dead body, by the fevereft ties of religion.

from
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from an analogy to things, which had before fallen. under
the conception of our bodily fenfes: For inftance, when
we {ee {moak, we conclude that it proceeds from a fire ; when
we fee one end of a rope, we are perfuaded that it muil
have another.

By reafon, continues Goutam, men perceive the exiftence
of God; which the Boad or Atheifts deny, becauie his ex-
iftence deoes not come within the comprebenfion of the
{enfes. Thefe atheifts, {fays he, anaintain, that there i1s no
God but the univerfe; that there is neither good nor evil in
the world; that there is no fuch thing as a foul; that all
animals exift, by a mere mechanifm of the organs, or by a
fermentation of the elements ; and that all natural produc-
rions are but the fortuitous concourfe of things.

The philofopher refutes thefe atheiftical opinions, by a
long train of arguments, fuch as have been often urged by
European divines. Though f{uperflition and cuftom may
biafs reafon to different ends, in various countries, we find
a furprifing fimilarity in the arguments ufed by all nations
againft the Boap, thofe common enemies of every fyftem
of religion.

“ Another {e& of the Boap, {fays Goutam, are of opinion
that all things were produced by ehance ".” This doétrine
he thus refutes. CGhance is- fo far from being the origin of
all things, that ivhas but a momentary exiftence of its own ;
being alternately ereated ‘and annihilated, at periods infi-
nitely {mall, as it depends entirely on the action of real

= ‘Addarifte.
ellences.
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effences. This a&tion is not accidental, for it muft inevi-
tably proceed from fome natural eaufe. Let the dice be
rattled eternally in the box, they are determined in' their
motion, by certain invariable laws. - What therefore we call
chance, is but an effeét proceeding from caufes which we
do not perceive.

“ Perception,” continues Coutam, “ is that faculty by
which we inftantaneoufly know things without the help of
reafon. This is perceived by means of relation, or fome
diftinguifhing property in things, fuch as high and low,
long and fhort, great and {mall, hard and foft, cold and
hot, black and white.”

Memory, according to Goutam, is the elafticity of the
mind, and is, employed in three different ways; on things
prefent as to time, but abfent as to place; on things paft,
and on things to come. It would appear from the latter
part of the diftinction, that the philofopher comprehends
imagination in memory., He then proceeds to define all
the original properties of matter, and all the paflfions and
faculties of the mind. He then defcants on the nature of
generation.

“ Generation, fays he, may be divided into two kinds ;
Jonidge, or generation by copulation; and adjonidge, gene-
ration without copulation. "All ‘animals are produced by
the firft, and all plants by the Iatter. The purman or feed
of things, was formed from the beginning, with all its
parts. When 1t happens to be depofited in a matrix fuitable
to its nature, a foul aflociates with it; and, by aflimulating

morc



ADIGSER T-ATLO Nke

more; matter, it gr:l.dunl[j,-' becomes a creature or plant;
for plants, as well as animals, are poflefled of a portion of
the wital foul of the world.”

Goutam, in another place, treats diffufely of providence
and free will. He divides the action of man under three
heads: The will of God, the power of man, and cafual
or accidental events. In explaining the firft, he maintains a
p:u‘ticulur providence ; in the fecond, the freedom of will
inman; and in the third, the common courfe of things,
according to the general laws of nature. Withrefpect to
providence, though le cannot deny the. poflibility of 'its
exiftence, without divefting God of his omnipotence, he
fuppofes that the deity never exerts that power, but that he
remains in eternal reft, taking no concern, neither in hu-
man affairs, nor in the courfe of the operations of nature,

The author of the Neadirfen maintains, that the world is
fubject to fucceflive diffolutions and renovations at certain
ftated periods. He divides thefe diflolutions into the leffer
and the greater. The lefler diflolution will happen at the
end of a revolution of the Jugs. The world will be
then confumed by fire, and the elements {fhall & be
jumbled together, and after a certain {pace of time, they
will again refume thein former order. When a thoufand of
thofe fmaller diflolutions’ thall have happened, a MapER-
rey or great diffolution will take place. All the elements
will then be reduced to their original Purmans or atoms, in
which ftate they fhall long remain. Geod will then, from
his mere goodnefs and, pleafure, reftore Bifheth or plafti-
city. | A. new creation, will arife; and thus things have

Vor. I. i revolved
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revolved in fucceflion, from the beginning, and will con-
tinte to do fo to eternity.

Thefe repeated diflolutions and renovations have fur-
nifhed an ample field for the inventions of the Brahmins.
Many allegorical {fyftems of creation are upon that account
contained 1n the Shafters. ' It was for this reafon, that {o
many different accounts of the cofmogony of the Hindoos
have been promulgated in Europe ; {ome travellers adopting
one fyftem, and fome another. Without deviating from the
good manners due to thofe writers, we may venture to
affirm, that their tales, upon this fubje&t; are extreamly
pucrile, if not abfurd. They took their accounts from any
common Brahmin, with whom they chanced to meet, and
never had the curiofity or induftry to go to the fountain
head.

In fome of the renovations of the world, Brimha, or the
wildom of God, is reprefented in the form of an infant with
his toe in his mouth, floating on a comala or water flower,
or fometimes upon a leaf of that plant, upon the watery
abyfs. The Brahmins mean no more by this allegory, than
thar at that time, the wifdom and defigns of God will ap-
pear, as in their infant flate. Brimha floating upon a leaf,
fhews the inftability of things at that ‘period. The toe
which he fucks in his mouth, implies that infinite wifdom
[ubfilts of itfelr; and the pofition of Brimha's body, is an:
emblem of the endlefs circle of eternity.

We fee Brimha fometimes creeping forth from a winding
fhell. This 1s an emblem of the untraceable’ way by
which divine wildom iflues forth from the fuite ocean: of
Gaod.

9
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Cod. He, at other times, blows up the world with a pipe,
which implies, that the earth is but a bubble of wvanity,
which the breath of his mouth can deftroy. Brimha; in
one of the renovations, is reprefented in the form of a {fnake,
one end of which, is upon a tortoife which floats upon the
vaft abyfs, and upon the other, he fupports the world. The
fnake is the emblem of wifdom, the tortoife is a fymbol of
fecurity, which figuratively fignifies providence, and the vait
abyfs is the eternity and infinitude of God.

What has been already faid has, it is hoped, thrown a new
light on the opinions of the Hindoos, upon the fubjelt
of religion and philofophical inquiry. We find that the
Brahmins, contrary to the ideas formed of them in the wefi,
invariably believe in the unity, eternity, omnifcience and
omnipotence of God: ‘that the polytheifm of which they
have been accufed, is no more than a fymbolical worfhip of
the divine attributes, which they divide into three prineipal
claffes. Under the name of Bri MHA, they worthip the wifdom
and creative power of God ; under the appellation of BisHEN,
his providential and preferving quality; and under that of
SHizam, that attribute which tends to deftroy.

This fyftem of worlhip, fay the Brahmins, arifes from
two opinions. The firft is, that as God is immaterial, and
confequently invifible, it is impofiible to raile a pro-
per idea of him, by any image in the human mind.
The fecond is, that it is neceflary to ftrike the grofs
ideas of man, with fome emblems of God’s attributes,
otherwife, that all fenfe of religion will naturally
vanith from the mind. They, for this purpofe, have

12 made
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made {ymbolical reprefentations of the three clafles of
the divine attributes; but they aver, that they do nort

believe them to be {eparate intelligences. Brimu, or

s

L] the fupreme divinity, has. a thoufand names: but the
i |1, | ; I 29
sl Hindoos would think it the grofleft, impicty to reprefent

him under any form. ¢ The human mind, fay they,
may form fome conception of his attributes f{eparately,

| it _ but who can gralp the whole, within the circle of
I‘ii::ﬁ,f‘ ‘ finite ideas.”

[

:h":lll,l |

?::

_‘ . That in any age or country, human reafon was ever

lo depraved as to worfhip the work of hands, for the
creator of the univerfe, we believe to be an abfolute
deception, which: arofe from the vanity of the abettors
of particular fyftems of religion. To attentive inquirers
into the human- mind, it will appear, that common fenfe,

I upon the affairs of religion, is pretty equally divided
if among all nations. Revelation and philofophy have, it is
b Bk confefled, lopped off fome of thofe fuperflitious ex-
. If"il! crefcences and abfurdities that naturally arife in weak
1 [ minds, upon a fubjeé fo myfterious: but it is much
to be doubted, whether the want of thofe neceflary pu-
A ._1h rifiers of religion, ever involved any nation in grofs 1do-
£ | | latry, as many ignorant zealots have pretended.
e

In India, as well as in many other countries, thereare two
religious fects; the one lock up to the divinity, through

r the medium of reafon and philofophy ; while the others
!i|, receive, as an article of their belief, every holy legend
| e and allegory which have been tranfmitted down from
{ Il antiquity. Irom a fundamental article in the Hindoo

taith,,
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faith, that God is ke Joul of the world, and is confe-
diffufed through all nature, the wvulgar revere
and U}rﬂ:qucurly every great natural
nor is the infi-

que ently
all the elements,

a3 containing a portion of God;

objett,
eafily comprechended - by

nity, of the fupreme being
weak minds, without falling into- this error. This vene-
ration for different objects, has, no doubt, given rie

among the common Indians, to an idea of fubaltern

igences ; but the learned Brahmins, with one voice,
the exiftence of inferior divinities ; and, indeed,
igious books of any antiquity, confirm that

intelli
deny
all their reh
aflertion.

Enp of the DISSERTATION
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