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Laws of Nature refpecling onr MoRraL CoNDUCT IN SOCIETY,

Standard being thus eftablifhed for regulating our moral con-

~ du&t in fociety, we proceed to invefligate the laws that re-
fult from it, But firft we take under confideration, what other
principles concur with the moral {fenfe to qualify men for fociety.
When we refle¢t on the different branches of human knowledge,

it might feem, that of all fubjeéts human nature fhould be the
beft underftood ; becaufe every man has daily opportunities to
ftudy it, in his own paflions and in his own actions. But human
nature, an interefting fubjec, is feldom left to the inveftigation
of philofophy. Writers of a fweet difpofition and warm imagina-
tion hold, that man is a benevolent being, and that every man
ought to dire¢t his conduét for the good of all, without regard-
ing himfelf but as one of the number (2). Thofe of a cold tempe-
rament, and contracted mind, hold him to be an animal entirely
felfith ; to evince which, examples are accumulated without
end (4). Neither of thefe {yftems is that of nature. The felfith
fyflem is contradited by the experience of all ages, affording the

cleareft evidence, that men frequently act for the fake of others,

vithout regarding themfelves, and fometimes in dire¢t oppofition

to their own intereft. And however much felfifhnefs may prevail

{2) Lord Shaftefbury,

(#) Helvetius.
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in adtion, it certainly prevails not in fentiment and affe@ion : all
men confpire to put a high eflimation upon generofity, benevo-
lence, and other focial virtues; while even the moft flfifh are
difguited with {felfithnefs in others, and endeavour to hide it in
themfelves. - The moft zealous patron of the felfifh principle
will not venture to maintain, that it renders us altogether indif-
ferent about our fellow-creatures. Laying afide felf-intereft, with
every connelion of love and hatred, good fortune happening to
any one is agreeable to all, and bad fortune happening to any one
is difagreeable to all. ' On the other hand, the fyftem of univer-
fal benevolence, is no lefs contraditory to experience; from
which we learn, that men commonly are difpofed to prefer their
own intereft before that of others, efpecially where there is no
{trict connection : nor do we find that fuch bias is oppofed by the
moral fenfe. Man in fa& is a complex being, compofed of prin-
ciples, fome benevelent, fome felfith : and thefe principles are {o
juftly blended in his nature, as to fit him for ading a proper part
in fociety. It would indeed be lofing time to prove, that without
fome affection for his fellow-creatures he would be ill qualified for
fociety. And it will be made evident afterward (), that univer-
fal benevolence would be more hurtful to fociety, than even ab-

folute felfilhnefs *.

(a) Sed. 4.

* ¢ Many moralifts enter fo deeply into one paffion or bias of human natre,
¥ that, to ufe the painter’s phrafe, they quite overcharge it. Thus I have feen a
* whole fyftem of morals founded upon a fingle pillar of the inward frame; and
*¢ the entire conduét of life, and all the charaters in it, accounted for, fometimes
® from fuperflition, fometimes from pride, and moft commonly from intereft.
* They forget how various a ereature it is they are painting ; how many fprings
* and weights, nicely adjufted and balanced, enter into the movement, and re-
* quire allowance to be made for their feveral clogs and impulfes, ere you can de-
¢ fine its operation and effe@s.” Enguiry into the life and writings of Homer.

Vo, II, Kk We
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We are now prepared for inveftigating the laws that refult from
the foregoing principles. The feveral duties we owe to others
{hall be firlt difcufled, taking them in order, according to the ex-
tent of their influence. And for the fake of perfpicuity, I thall firft
prefent them in a general view, and then proceed to particulars,
Of our duties to others, one there is {o extenfive, as to have for
its objec all the innocent part of mankind. It is the duty that
prohibits us to hurt others: than which no law 1s more clearly
di¢tated by the moral fenfe; nor is the tranfgreffion of any other
law more deeply ftamped with the character of wrong. A man
may be hurt externally in his goods, in his perfon, in his rela-
tions, and in his reputation. Hence the laws, Do not fteal ; De-
fraud not others ; Do not kill nor wound ; Be not guilty of defa-
mation. A man may be hurt internally, by an ation that occa-
fions to him diftrefs of mind, or by being imprefled with falfe no-
tions of men and things. Therefore confcience dictates, that we
ought not to treat men difrepectfully ; that we ought not caufe-
lefsly to alienate their affections from others; and, in general,
that we ought to forbear whatever may tend to break their peace

of mind, or tend to unqualify them for being good men, and good
citizens.

The duties mentioned are duties of reftraint.. Our adtive duties
regard particular perfons ; fuch as our relations, our friends, our
benefactors, our mafters, our fervants. It is our duty to honour
and obey our parents ; and to eftablifh our children in the world
with all advantages internal and external: we ought to be faith-
ful to our friends, grateful to our benefactors, fubmiffive to our
mafters, kind to our fervants, and to aid and comfort every one
of thefe perfons when in diftrefs. To be obliged to do good to
others beyond thefe bounds, muft depend on pofitive engage-
ment ; for, aswill appear afterward, univerfal benevolence is not
a duty.

This
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" This general fketch will prepare us for particulars. The duty
of reftraint comes firft in view, that which bars us from harm-
ing the innocent ; and to it correfponds a right in the innocent to
be fafe from harm. This is the great law preparatory to {ociety ;
becaufe without it, fociety could never have exifted. Here the
moral fenfe is inflexible : it di@ates, that we ought to fubmit to
any diftrefs, even death itfelf, rather than procure our own fafety
by laying violent hands upon an innocent perfon. And we are
under the fame reftraint with refpect to the property of another ;
for robbery and theft are never upon any pretext indulged.  Itis
indeed true, that in extreme hunger I may lawfully take food
where it can be found; and may freely lay hold of my neigh-
bour’s horfe, to carry me from an enemy who threatens death.
But it is his duty as a fellow-creature to affift me in diftrefs ; and
when there is no time for delay, 1 may lawfully ufe what he
ought to offer were he prefent, and what I may prefume he would
offer. Tor the fame reafon, if in a ftorm my fhip be driven a-

mong the anchor-ropes of another thip, I may lawfully cut the
ropes in order to get free. But in every cafe of this kind, it would

be a wrong in me to ufe my neighbour’s property, without refol-
ving to pay the value, If my neighbour be bound to aid me in
diftrefs, confcience binds me to make up his lofs *,

The

# This doftrine is obvioufly founded on juilice ; and yet, in the Roman law,
there are two paflages which deny any recompence in fuch cafes. ¥ Jtem Labeo
¢ feribit, fi eum vi ventorum navis impulfa effet in funes anchorarum alterius, et

namz funes precidiffent ; fi nullo alio mode, nifi precifis funibus, explicare fe

potuit, nullam adtionem dandam3” L 29. § 3. ad leg. Aquil,. Quod dicitur
damnum fnfuria datwm dquilia perfequi, lic erit accipiendum, ur videatur dam-
num injuria datum quod cum damno injuriam actulerit; nii magna vi cogente,
fuerit faltum, Ut Celfus {cribit circa eum, qui incendil arcendi gratia vicinas
mdes intercidit: et five pervenitignis, five ante extinctus cft, exiftimar legis A-
Ekz ¢ quilize
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The prohibition of hurting others internally, is perhaps not ef-
fential to the formation of focieties, becaufe the tranfgreflion of
that law doth not much alarm plain people : but where manners
and refined fentiments prevail, the mind is fufceptible of moré
gricvous wounds than the body ; and therefore, without that law,
a polifhed fociety could have no long endurance.

By adultery, mifchief is done both external and internal. Each
fex is fo conftituted, as to require {tri& fidelity and attachment in
a mate: and the breach of thefe duties is the greateft external
harm that can befal them : it harms them alfo internally, by
breaking their peace of mind. It has indeed been urged, that no
harm will enfue, if the adultery be kept fecret; and confequent-
ly, that there can be no crime where there is no difcovery. But

fuch as reafon thus do not advert, that to declare fecret adultery
to be lawful, is in effe&t to overturn every foundation of mutual

truft and fidelity in the married ftate. It is cléar beyond all doube,

{ays a reputable writer, that no man is permitted to violate his

¢ quili® aftionem ceflare™ L 49, § 1. eod. — [In Englifb thus : *¢ In the opiniom
¢ of Labeo, if a fhip is driven by the violence of a tempelt among the anchor=
*¢ ropes of another ihip, and the failors cut the ropes, having no other means
* of getting free, there is no aflion competent, The Aquilian law muft
¢ be underftood "to apply only to fuch damage as carries the idea of an injury a
¢ long with it, unlefs fuch injury has not been wilfully done, but from neceffity.
¢ Thus Celfus puts the cafe of a perfon who, to ftop the progrefs of a fire, pulls
¢ down his ncighbour’s houfe ; and whether the fire had reached that houfe which
¢ is pulled down, or was extinguithed before it got to it, in neither cafe, he thinks,
« will an aftion be competent from the Aquilian law.”] —— Thefe opinions are
indoubtedly erroneons. And it is nor difficult to fay what has occafioned the er-
ror: the cafes mentioned are treated as belonging to the lex Aquilia ; which being
confined to the reparation of wrongs, lays it jullly down for a rule, That no adtion
for reparation can lie, where there is no cufpa. Durt had Labéo and Celfus advert-
ed, that thefe cafes belong to a different head, viz. the duty of recompenfe, where
onc fuffers lofs by benefiring another, they themfelves would have had no diffi-
culty of fuftdining a claim for making up that lofs.

faith ;
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faith ; and that the man is unjuft and barbarous who deprives
his wife of the only reward fhe has for adhering to the auftere du-
ties of her fex, But an unfaithful wife is {lill more criminal, by
diflolving the whole ties of nature : in giving to her hufband chil-
dren that are not his, fhe betrays both, and joins perfidy to infi--
delity (a). :

Veracity is commonly ranked among the a@ive duties; but er-
roneouly : for if a man be not bound to f{peak, he cannot be
bound to {peak truth, It is therefore only a reftraining duty, pro-
hibiting us to deceive others, by affirming what is not true. A-

mong the many correfponding principles in the human mind that

in conjunétion tend to make fociety comfortable, a principle of
veracity *, and a principle that leads us to rely on human tefti-
mony, are two : without the latter, the former would be an ufe-
lefs principle ; and without the former, the latter would lay us
open to fraud and treachery. The moral fenfe accordingly dictates,
that we ought to adhere ftriftly to truth, without regard to con-
fequences,

It muft not be inferred, that we are bound to explain our
thoughts, when truth is demanded from us by unlawful means.
Words uttered voluntarily, are naturally relied on, as exprefling
the {peaker’s mind ; and if his mind differ from his words, he
tells a lie, and is guilty of deceit. But words drawn from a man

(«) Emile, liv. g,

* Truth is always uppermoft, being the natural iffue of the mind: it requires
Ho art nor traifing, no inducement ner temptation,, but only that we yield to na-
tural impulfe. Lying, on the contrary, is doing violence to our nature; and is
never practifed, even by the worlt of men, without fome temptation. Speaking
truth is like ufing our natural foed, which we would do from appetite altho® it an-
fivered no end: lying is like taking phyfic, which is naufcous to the tafte, and
which no man takes but for fome end which he cannot otherwife attain, Dr Reid’s

Enguiry inte the buman mind.

by
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by torture, are no indication of his mind ; and he is not guilty of
deceit in uttering whatever words may be agreeable, however a-
lien from his thoughts: if the author of the unlawful violence
fuffer himfelf to be deceived, he ought to blame himfelf, not the
{peaker.

It need fcarce be mentioned, that the duty of veracity excludes
not fable, nor any liberty of {peech intended for amufement
folely.

Adive duties, as hinted above, are all of them directed to par-
ticular perfons. And the firft I {hall mention is, that which {ub-
fifts between a parent and child. The relation of parent and
child, the ftrongeft that can exift between individuals, binds thefe
perfons to exert their utmoft powers in mutual good offices. Be-
nevolence among other blood-relations, is alfo a duty ; but not {o
indifpenfable, being proportioned to the inferior degree of rela-
tion.

Gratitude is a duty direéted to the perfon who has been kind
tous. But tho' gratitude is firictly a duty, the meafure of per-
formance, and the kind, are left moftly to our own choice. It it
fearce neceflary to add, that the active duties now mentioned, are
acknowledged by all to be abfolutely inflexible, perhaps more fo
than the reflraining duties : many find excufes for doing harm
but no one hears with patience an excufe for deviating from truth,
friendfhip, or gratitude.

Diflrefs tends to convert benevolence into a duty. But diftrefs
alone is not fufficient, without other concurring circumf{tances: for
to relieve every perfon in diftrefs, is beyond the power of any hu-
man being. Our relations 1n diftrefs claim that duty from, us,
and even our neighbours: but diftant diftrefs, without a parti-
cular conneétion, fcarce rouies our {ympathy, and never 1is an

objec of duty. Many other connections, too numerous for this

fhort efliy, extend the duty of relieving others from diftrefs ; and
i.u.L[L
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thefe make a large branch of equity. Tho’ 1n various inftances,
benevolence. is thus converted into a duty by diftrefs, it follows
not, that the duty is always proportioned to the degree of diftrefs.
Nature has more wifely provided for the fupport of virtue, . A vir-
tuous perfon in diftrefs commands our pity : a vicious perfon.in
diftrefs has much lefs influence ; and if by vice he have brought
on the diftrefs, indignation is raifed, not pity (a).

One great advantage of fociety, is the co-operation of many to
accomplith fome ufeful work, where a fingle hand would be in-
fufficient. Arts, manufactures, and commercial dealings, require
many hands: but as hands cannot be fecured without a pre-
vious engagement, the performance of promifes and covenants
is, upon that account, a capital duty in fociety. In their original
occupations of hunting and fithing, men living {cattered and dif-
perfed, have feldom opportunity to aid and benefit each other; and
in that fituation, covenants being of little ufe, are little regarded :
but hufbandry requiring the co-operation of many hands, draws
men together for mutual affiftance ; and then covenants make a
figure : arts and commerce make them more and more neceflary ;
and in a polifhed fociety great regard is paid to them.

But contracs and promifes are not confined to commercial deal-
ings : they ferve alfo to make benevolence a duty ; and are even
extended to conne@ the living with the dead : a man would die
with regret, if he thought his friends were not bound by their
promifes, to fulfil his will after his death : and to quiet the minds
of men with refpe to futurity, the moral fenfe makes the per-
forming fuch promifes our duty. Thus, if 1 promife to my friend
to eret a monument for him after his death, confcience binds me,
even tho’ no perfon alive be entitled to demand performance: e-
very one perceives this to be my duty ; and I muft expe@ to fuf-
fer reproach and blame, if I negle&t my engagement,

(4) See Elements of Criticifm, vol. 1. p. 187. edit, 5.

To
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To fulfil a rational promife or covenant, deliberately made, isa

duty no lefs inflexible than thofe duties are which arife independ-
ent of confent, But as man is fallible, often mifled by ignorance
or error, and liable to be deceived, his condition would be deplo-
rable, did the moral fenfe compel him to fulfil every engagement,
however imprudent or irrational. Here the moral fenfe gives way
to human infirmity: it relieves from deceit, from impofition,
from ignorance, from error; and binds a man by no engagement
but what anfivers the end fairly intended,

The other branch of duties, viz. thofe we owe to ourfelves,
fhall be difcufled in a few words. Propricty, a branch of the mo-
ral fenfe, regulates our conduct with refpeét to ourfelves; as Fu-
Sice, another branch of the moral fenfe, regulates our condu@
with refpect to others. Propriety dictates, that we ought to a&
up to the dignity of our nature, and to the ftation allotted us by
Providence : it diftates in particular, that temperance, prudence,
modefty, and uniformity of condué, are felf-duties. Thefe du-
ties contribute to private happinefs, by preferving health, peace
of mind, and felf-efteem ; which are ineftimable bleflings : they
contribute no lefs to happinefs in fociety, by gaining the love
and efteem of others, and aid and fupport in time of need.

Upon reviewing the foregoing duties refpeting others, we find
them more or lefs extenfive ; but none fo extenfive as to have for
their end the good of mankind in general. The moft extenfive
duty is that of reftraint, prohibiting us to harm others : but even
that duty has a limited end ; for its purpofe is only to prote o-
thers from mifchief, not to do them any pofitive good, The ac-
tive duties of doing pofitive good are circumicribed within ftll
narrower bounds, requiring fome relation that conneéts us with
others ; fuch as thofe of parent, child, friend, benefaétor. The
flighter relations, wunlefs in peculiar circumftances, are not the
foundation of any active duty : neighbourhood, for example, does

not
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not alone make benevolence a duty: but fuppofing a neighbour
to be in diitrefs, it becomes our duty to relieve him, if it can be
done without diftrefs to ourfelves. The duty of relieving from
diftrefs, {eldom goes farther ; for tho’ we always {fympathife with
our relations, and with thofe under our eye, the diftrefs of perfons
remote and unknown affe@s us very little. Pactions and agree-
ments become neceffary, if we would extend the duty of benevo-
lence, in any particular, beyond the limits mentioned. Men, it
is true, are capable of doing more good than is required of them
as a duty ; but every {uch good muft be a free-will effering.

And this leads to arbitrary aions, viz. thofe that may be
done or left undone ; which make the fecond general head of mo-
ral actions. - With refpet to thefe, the moral fenfe leaves us at
freedom : a benevolent aét is approved, but the omiflion is not
condemned. This holds firi¢tly in fingle a&s; but in viewing
the whole of a man’s condu@, the moral fenfe appears to vary a
little.. As the nature of man is complex, partly focial, partly
felfith, we have an intuitive perception, that our conduct ought
to be conformable to eur nature ; and that in advancing our own
intereft, we ought not altogether to negle&t that of others.  The
man accordingly who confines his whole time and thoughts with-
in his own little {phere, is condemned by all the world as guilty
of wrong conduct; and the man himfelf, if his moral perceptions
be not blunted by felfithnefs, muft be fenfible that he deferves to
be condemned. On the other hand, it is poflible that free bene-
volence may be extended beyond proper bounds. The juft tem-
perament 1s a fubordination of benevolence to felf-love: but

where benecvolence prevails, it commonly leads to excels, by

prompting a man to facrifice a great intereft of his own to a {mall
intereft of others; and the moral fenfe di¢tates, that fuch con~
duct is wrong.
Thus, moral actions are divided into two clafles : the firlt re-
Vou. I, L1 gards




66 < R DR o ViRl O G Book II1,

gards our duty, containing actions that ought to be done, and
actions that ought not to be done ; the other regards arbitrary ac-
tions, containing actions that are right when done, but not wrong
when left undone, The well-being of fociety depends more on
the firlt clafs than on the fecond: fociety is indeed promoted by
the latter ; but it can fearce fubfift, unlefs the former be made our
duty. Hence it is, that a&tions only of the firft clafs are made
indifpenfable ; thofe of the other clafs being left to our free-will,
And hence alfo it is, that the various propenfities that difpofe us
to actions of the firft fort, are diftinguithed by the name of prima-
7y wirtues 3 leaving the name of fecondary wirtues to thofe propen-
fities which difpofe us to actions of the other fort *,

The deduction above given makes it evident, that the general
tendency of right actions is to promote the good of fociety, and of
wrong actions, to obftru@ that good. Univerfal benevolence is

indeed not required of man; becaufe to put that principle in prac-

tice, is beyond his utmoft abilities. But for promoting the gene-
ral good, every thing is required of him that he can accomplifh ;

which will appear from reviewing the foregoing duties. The pro-
hibition of harming others is an eafy tafk ; and upon that account
is made univerfal. Our ative duties are very different: man is
circum{cribed both in capacity and power: he cannot do good
but in a flow fucceflion ; and therefore it is wifely ordered, that
his obligation to do good fhould be confined to his relations, his
friends, his benefactors. Even diftrefs makes not benevolence a
general duty : all a man can readily do, is to relieve thofe at
hand ; and accordingly we hear of diftant misfortunes with little
OT NO Concern,

* Virtue fignifies that difpofition of mind which gives the afcendant to moral
principles, Vice fignifies that difpofition of mind which gives little or ' no afcend-
ant to moral prineiples.

At
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