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whofe power and wifdom are fully adequate to that arduous
tafk.

Many grofs and abfurd conceptions of Deity that have prevail-
ed among rude nations, are urged by fome writers as another ob-
jection againft a fenfe of Deity. 'That objection {hall not be
overlooked ; but it will be anfwered to better purpofe, after thefe
grofs and abfurd conceptions are examined ; which fhall be done
in the chapter immediately following.

The proof of a Deity from the innate fenfe here explained, dif-
fers materially from what is contained in eflays on morality and
natural religion (a). The proof there given is founded on a chain
of reafoning, altogether independent on the innate fenfe of Deity,
Both equally produce conviction ; but as a fenfe operates intui-
tively without reafoning, the fenfe of Deity is made a branch of
human nature, in order to enlighten thofe who are incapable of
a long chain of reafoning; and to fuch, who make the bulk of
mankind, it is more convincing, than the moft perfpicuous rea-
foning to a philofopher,

e - S L IT.

Progrefs of Opinions with refpe¢t to DE1T 7.

HE fenfe of Deity, like many other delicate fenfes, is in ia-
vages fo faint and obfcure as eafily to be biafled from truth,
Among them, the belief of many fuperior beings, is univerfal.
And two caufes join to produce that belief, The firft is, that be-

(«) Partz, [c&. 5.
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ingaccuftomed to-a plurality of vifible objects, men, mountains,
trees, cattle, and fuch like, they are naturally led to imagine the
{ame plurality in things not vifible; :and from that flight bias,
flight indeed but natural, is partly derived the {fyftem of Poly-
theifin, univerfal among favages. The other is, 'that favages
know little of the conneftion between caufes and effects, and ftill
lefs of the order and government of this world : every event that
is not familiar, appears to them fingular and extraordinary; and
if fuch event exceed human power, it is without hefitation afcri-
bed to a fuperior being. But as it occurs not to a favage, nor to
any perfon who 1s not a Ehilofopher, that the many various events
exceeding human power and {eemingly unconneced, may all pro-
ceed from the fame caufe; they are readily afcribed to different
beings. Pliny afcribes Polytheifin to another caufe, viz.the con-
fcioufnefs men have of their imbecility : * Our powers are con-
¢ fined within marrow bounds: we do not readily conceive
“ powers in the Deity much more extenfive; and we fupply by
“ number what is wanting in power.” Polytheifm, thus found-
ed, is the firlt ftage in the progrefs of theology; for it is em-
braced by the rudeft favages, who have neither capacity nor in-
clination to pierce deeper into the nature of things.

The next ftage is diftingunifhable from others, by a belief that
all fuperior beings are malevolent, Man, by nature weak and
helplefs, is prone to fear, dreading every new object and every
unufual event. Savages, having no proteGion againft f{torms,
tempefls, or other external accidents, and having no pleafures but
in gratifying hunger, thirft, and animal love, have much to
fear, and little to hope. In that difconfolate condition, they at-
tribute the bulk of their diftreffes to invifible beings, who in their
opinion muit be malevolent, This feems to have been the opi-
nion of the Greeks in the days of Solon; as appéars in a conver-
fation between him and Creefus King of Lydia, mentioned by

Herodotus
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Heérodotus in the firft book of his hiftory, * Creefus, fiid So-
“ lon, you afle me about human affairs; and I anfwer as one
“ who' thinks that all the gods are envious, and difturbers of
¢ mankind.” The negroes on the coaft of Guinea, dread their
deities as tyrants and oppreflors: having no conception of a good
deity, they attribute the few bleflings they receive, to the foil, to
the rivers, to the trees, and to the plants. The Lithuanians con-
tinued Pagans down to the fourteenth century; and worthipped
in gloomy woods, where their deities were held to refide. Their
worthip probably was prompted by fear, which is allied to
gloominefs or darknefs. The people of Kamfkatka acknowledge
to this day many malevolent deities, having little or no notion
of a good deity. They believe the air, the water, the moun-
tains, and the woods, to be inhabited by malevolent fpirits,
whom they fear and worfhip. The favages of Guiana aferibe to
the devil even their moft common difeafes; nor do they ever
think of another remedy, but to apply to a forcerer to drive him
away. Such negroes as believe in the devil, paint his images
white.

Conviction. of fuperior beings, who, like men, are of a mixed
nature, {fometimes doing good, fometimes mifchief, conftitutes
the third ftage. This came to be the {yftem of theology in Greece.
The introduction of writing among the Greeks, while they were
little better than favages, produced a compound of chara&er and
manners, that has not a parallel in any other nation. They were
acute in {cience, fkilfulin fine arts, extremely deficient in morals,
grofs beyond conception in theology, and fuperftitious to a degree
of folly ; a ftrange jumble of exquilite fenfe and ablurd nonfenfe,
They held their gods to refemble men in their external figure, and
to be corporeal. In the z21ft book of the Iliad, Minerva with a
huge ftone beats Mars to the ground, whofe monfirous body co-
vered feven broad acres. As corporeal beings, they were fuppofed
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to require the nourifhment of ‘meat, drink, and fleep. Homer
mentions more than once the inviting of gods to a feaft : and Pau-
fanias reports, that in the temple of Bacchus at Athens, there were
figures of clay, reprefenting a feaft given by Amphy&ion to Bac-
chus and other deities, The inhabitants of the ifland Java are not
fo grofs in their conceptions, as to think that the gods ecat the of-
ferings prefented to them: but it is their opinion, that a deity
brings his mouth near the offering, fucks out all its favour, and
leaves it taflelefs like water *.  The Grecian gods, as defcribed by
Homer, drefs, bathe, and anoint, like mortals. Venus, after be-
ing detected by her hufband in the embraces of Mars, retires to
Paphos,

Where to the pow’r an hundred altars rife,

And breathing odours fcent the balmy fkies :

Conceal'd fhe bathes in confecrated bow’rs,

The Graces unguents fhed, ambrofial fhow'rs,

Unguents that charm the gods! She laft affumes

Her wondrous robes ; and full the goddefs blooms,
OpYssEY, book 8,

Juno's drefs is moft poetically defcribed, Iliad, book 14. Tt was
alfo univerfally believed, that the gods were fond of women, and
had many children by them. The ancient Germans thought more
fenfibly, that the gods were too high to refemble men in any de-
gree, or tobe confined within the walls of a temple, Led by the
fame impreflions of deity, the Greeks feem to have thought, that
the gods did not much exceed themfelves in knowledge. When
Agefilaus journeyed with his private retinue, he ufually lodged in

* All Greek writers, and thofe in their neighbourhood, form the world outof a

chaos. They had no fuch exalied notion of 2 deity as to believe, that he counld
make the world out of nothing.
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a temple ; making the gods witnefles, fays Plutarch, of his moft
fecret actions. The Greeks thought, that a god, like a man,
might know what paffed within his own houfe ; without know-
ing any thing pafling at a greater diftance. Agamemnon, in E-
f{chylus, putting off his travelling habit, and drefling himfelf in
fplendid purple, is afraid of being feen and envied by fome jea-

lous god. We learn from Seneca, that people ftrove for the feat

next to the image of the deity, that their prayers might be the
better heard. But what we have chiefly to remark upon this head,
is, that the Grecian gods were, like men, held capable of doing
both good and ill. Jupiter, their higheft deity, was a ravifher of
women, and a notorious adulterer. In the {fecond book of the Iliad,
he fends a lying dream to deceive Agamemnon. Mars feduces
Venus by bribes to commit adultery (). In the Rhefus of Eu-
ripides, Minerva, difguifed like Venus, deceives Paris by a grofs
lie. The ground-work of the tragedy of Xuthus is a lying oracle,
declaring Ion, fon of Apollo and Creufa, to be the fon of Xuthus.
Oreftes in Euripides, having flain his mother Clytemneftra, ex-
cufes himfelf as having been mifled by Apollo to commit the
crime. ““ Ah!” fays he, * had I confulted the ghoft of my fa-
* ther, he would have diffuaded me from a crime that has proved
* my ruin, without doing him any good.” He concludes with
obferving, that having acted by Apollo’s command, Apollo is the
only criminal. In a tragedy of Sophocles, Minerva makes no
difficulty to cheat Ajax, by promifing to be his friend, while un-
derhand fhe is ferving Ulyfles, his bitter enemy. Mercury, in re-
venge for the murder of his fon Myrtilus, entails curfes on Pelops
the murderer, and on all his race *. 1In general, the gods, every

(#) Odyfley, book 8.

* The Englifh tranflator of that tragedy, obferves it to be remarkable in the
Grecian creed, that the gods punith the crimes of men upon their innocent polte-
rity.

where
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where in Greek tragedies, are partial, unjuft, tyrannical, and re-
vengeful.  The Greeks accordingly have no referve in maltreating
their gods. In the tragedy of Prometheus, Jupiter, without the
leaft ceremony, is accufed of being an ufurper. Efchylus pro-
claims publicly on the ftage, that Jupiter, a jealous, cruel, and
implacable tyrant, had overturned every thing in heaven; and
that the other gods were reduced to be his flaves. In the Iliad,
book 13. Menclaus addrefles Jupiter in the following words :
O father Jove! inwifdom, they fay, thou excelleft both men and
gods. Yet all thefe ills proceed from thee; for the wicked thou
doftaid in war, Thou art a friend to the Trojans, whofe fouls de-
light in force, who are never glutted with blood.” The gods were
often treated with a fort of contemptuous familiarity, and em-
ployed in very low offices. Nothing is more common, than to in-
troduce them as actors in Greek tragedies ; frequently for trivial
purpofes : Apollo comes upon the {tage moft courteoufly to ac-
quaint the audience with the fubje& of the play. Why is this
not urged by our critics, as claflical authority againft the rule of

lorace, Nec deus interfit mifi dignus vindice nodus ¥.  Homer makes
very ufeful fervants of his gods. Minerva, in particular, is a
faichful attendant upon Ulyfles, She aéts the herald, and calls
the chiefs to council (a). She marks the place where a great ftone
fell that was thrown by Ulyfles (4). She afiifts Ulyfles to hide his
treafure in'a cave (c), and helps him to wreftle with the beg-
gar (4). TUlyfles being toft with cares in bed, fhe defcends

* Nor let a god in perfon ftand difplay’d,
Unlefs the labouring plot deferve his aid.
Fraxcis,

() Odyfley, book 8.
{#) Book 8.
{¢) Book 13-
{d) Book 18.
from
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from heaven to make him fall afleep (a). This laft might poflibly
be {queez'd into an allegory, if Minerva were not frequently in-
troduced where there is no place for an allegory. Jupiter, book
17. of thelIliad, is introduced comforting the fteeds of Achilles
for the death of Patroclus, It appears from Cicero (), that when
Greek philofophers began to reafon about the deity, their notions
were wonderfully crude. One of the hardeft morfels to digeft i
Plato’s philofophy, was his do&@rine, That God is incorporeal ;
which by many was thought abfurd, for that, without a body,
he could not have fenfes, nor prudence, nor pleafure. The reli-
gious creed of the Romans feems to have been little lefs impure
than that of the Greeks. It was a ceremony of theirs, in befieging
a town, to evocate the tutelar deity, and to tempt him by a reward
to betray his friends and votaries. In that ceremony, the name
of the tutelar deity was thought of importance ; and for that rea-
fon, the tutelar deity of Rome was a profound fecret *, Appian

of

{a) Odylley, book zo.

(#) Lib. 1. De natura deorums.

* The form of the evseatio follows. * Tuo dutu, inquit, Pythic Apollo,
¥ tuoque numine inftindtus, pergo ad delendam urbem Veios : tibique hinc deci-
¢ mam partem pradwe voveo. Te fimul, Juno Regina, quw nunc Veios colis, pre-
“ cor; ut nos vitores in noftram tuamque mox fururam urbem fequare : ubi te,
¢ dignum amplitudine tua, templumaccipiat.” Titus Livius, lib. 5. cap. 20. — [In
Englifb thus : ** Under thy guidance and divine infpiration, O Pythian Apollo,
“ ‘march to the deftrution of Veif; and to thy fhrine I devote a tenth of the plun-
* der. Imperial Juno, guardian of Veii, deign to profper our viftorious arms,

“ and a temple fhall be ereéted to thy honour, fuitable to the greatnefs and

¥ majelty of thy name.”] But it appears from Macrobius, that they ufed a
form of evocation even when the name of the tutelar deity was unknown to them.
¢ Si deusy fi dea eit, cui populus civitafique Carthaginienfis eft in tutela, teque
“ maxime ille qui urbis hujus populique tutelam recipifti, precor, venerorque, ve-
* niamque a vobis peto, ut vos populum civitatemque Carthaginienfem deferatis,
“ loca, templa, facra, urbemque corum relinguiatis, abfque his abeatis, eique po-

(11 113](}}
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of Alexandria, in his book of the Parthian war, reports, that An-
thony, reduced to extremity by the Parthians, lifted up his eyes
to heaven, and befought the gods, that if any of them were jea-
lous of his former happinefs, they would pour their vengeance
upon his head alone, and fuffer his army to efcape. The ftory
of Paris and the three goddefles gives no favourable impreflion,
either of the morals or religion of the Romans, Juno and her
two fifter-deities fubmit their difpute about beauty to the {hepherd
Paris, who confcientioufly pronounces in favour of Venus, DBut

manet alta mente rfpoﬂmn
Fudicium Paridis, [preteque injuria forme,

Juno, not fatisfied with wreaking her malice againft the honeft
fhepherd, declares war againft his whole nation. Not even E-
neas, tho' a fugitive in foreign lands, efcapes her fury. Their
great god Jupiter is introduced on the ftage by Plautus, to deceive
Alcmena, and to lie with her in the fhape of her hufband. Nay,
it was the opinion of the Romans, that this play made much for
the honour of' Jupiter ; for in times of national troubles and ca-
lamaties, it was commonly acted to appeafe his anger ;—a moft

« pulo, civitatique metum, formidinem, oblivionem injiciatis, proditique Romam
¢« ad me meofque veneatis, noftraque vobis loeca, templa, facra, urbs, acceptior
¢ probatiorque fit, mihique populoque Romano militibufque meis preepofiti fitis,
# yut fciamus intelligamufque.  Siita feceritis, voveo vobis templa ludofque faftu-
o rum,” Saturnal. lib. 3. eap. 9. — [In Englifb thur : * That divinicy, whether
¢ god or goddefs, who is the guardian of the ftate of Carthage, that divinity I in-
¢ voke, I pray and fupplicate, that he will defert that perfidious people. Honour
# not with thy prefence their temples, their ceremonies, nor their city, abandon
¢ them to all their fears, leave them to infamy and oblivion. Fly hence to Rome,
& where, in my country, and among my fellow-citizens, thou fhalt have nobler
# temples, and more acceptable facrifices; thou fhalt be the tutelar deity of this
# army, and of the Roman ftate. On this condition, I'here vow to eret temples
i and infiitute games to thine honour.”]

prcgﬂant
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pregnant inflance of the grofs conceptions of that warlike people
in morality, as well as in religion.

A divifion of invifible beings into benevolent and malevolent,
without any mixture of thefe qualities, makes the fourth ftage.
The talents and feelings of men, refine gradually under good go-
vernment : focial amufements begin to make a figure: benevo-
lence is highly regarded ; and {ome men are found without gall.
Having thus acquired a notion of pure benevolence, and finding it
exemplified in fome perfons, it was an eafy flep in the pmgr'cfs of
theological opinions, to beftow the fame chara@er upon fome fupe-
rior beings. This led men to diftinguifh their gods into two
kinds, eflentially different ; one entirely benevolent, another en-
tirely malevolent ; and the difference between good and ill, which
are diametrically oppofite, favoured that diftinétion. Fortunate
events out of the common courfe of nature, were accordingly a-
fcribed to benevolent deities; and unfortunate events of that
kind, to malevolent, In the time of Pliny the elder, malevolent
deities were worthipped at Rome. He mentions a temple dedica-
ted to Bad Fortune, another to the difeafe termed a Fever, The La-
cedemonians worthipped Death and Fear ; and the people of Cadiz
Poverty and Old Age ; in order to deprecate their wrath. Such gods
were by the Romans termed Adverrunci, as putting away evil.,

Conviction of one fupreme benevolent Deity, and of inferior
deities, fome benevolent, {ome malevolent, is the fifth ftage.
Such conviction, which gains ground in proportion as morality
ripens, arifes from a remarkable difference between gratitude and
fear. Willing to thow my gratitude for fome kindnefs proceed-
ing from an unknown hand, feveral perfons occur to my con-
jectures ; but I always fix at laft upon one perfon as the moft
likely, Fear is of an oppofite nature: it expands itfelf upon e-
very fufpicious perfon, and blackens them all equally. Thus,
upon providential good fortune above the power of man, we na-

Vou. II, 2 A turally




e ——

-

o e e —y

370 8 G.L E.N GQoR-S. Book III,

turally reft upon one benevolent Deity as the caufe; and to him
we confine our gratitude and veneration. When, on the other
hand, we are ftruck with an uncommon calamity, every thing that
poflibly may be the caufe, raifes terror inus, Hence the propen-
fity in favages to multiply objeéts of fear; but to' confine their
gratitude and veneration to a fingle object. Gratitude and vene-
ration, at the {fame time, are of fuch a nature, as to raife a high
opinion of the perfon,who is their object ; and when a fingle in-
vifible being is underftood to pour out bleflings with a liberal
hand, good men, inflamed with gratitude, put no bounds to the
power and benevolence of that being. And thus one fupreme be-
nevolent Deity comes to be recognifed among the more enlight-
ened favages. With refpe&t to malevolent deities, as they are
fuppofed to be numerous, and as there is no natural impulfe
for elevating one above another, they are all of them held to be of
an inferior rank, fubordinate to the fupreme Deity.

Unity in the fupreme being hath, among philofophers, a more
{olid foundation, viz. unity of defign and of order in the creation
and government of this world *. At the fame time, the paffion
of gratitude, which leads even favages to the attribute of unity
in the fupreme being, prepares the mind for relifhing the proof of
that unity, founded on the unity of his works.

The belief of one fupreme benevolent Deity, and of fubordinate
deities benevolent and malevolent, 1s and has been more univer-
fal than any other religious creed. I confine myfelf to a*few in-

# All things in the univerfe are evidently of a piece. Every thing is adjufted to
every thing; one defign prevails through the whole : and this uniformity leads the
mind to acknowledge one author; becaufe the conception of different authors
without diftinétion of attributes or operations, ferves only to perplex the imagina-
tion, without beftowing any fatisfaftion on the underfianding. Natuwral hiffory of
Religion, by Dauvid Hume, Efquire.

{tances ;
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ftances ; for a complete enumeration would be endlefs. The dif-
ferent favage tribes in Dutch Guiana, agree pretty much in their
articles of faith. They hold the exiftence of one fupreme Deity,
whofe chief attribute is benevolence ; and to him they afcribe e-
very good that happens. But as it i1s againft his nature to do ill,
they believe in fubordinate malevolent beings, like our devil, who
occafion thunder, hurricanes, earthquakes, and who are the au-
thors of death, difeafes, and of every misfortune. To thefe de-
vils, termed in their language Yowahoos, they direét every fuppli-
cation, in order to avert. their malevolence ; while the fupreme
Deity is entirely neglected : fo much more powerful among fava-
ges, is fear than gratitude. The North-American favages have all
of themn a notion of a fupreme Deity, creator and governor of the
world, and of inferior deities, fome good, fome ill. Thefe are
fuppofed to have bodies, and to live much as men do, but
without ‘being fubjected to any diftrefs. The fame creed pre-
vails among the negroes of Benin and Congo, among the people
of New Zeland, among the inhabitants of Java, of Madagafcar,
of the Molucca iflands, and of the Caribbee iflands, The Chin-
gulefe, a tribe in the ifland of Ceylon, acknowledge one God crea-
tor of the univerfe, with fubordinate deities who aé as his de-
puties : agriculture is the peculiar province of one, navigation of
another, The creed of the Tonquinefe 1s nearly the fame, The
inhabitants of Otaheite, termed Ring George's ifland, believe in
one fupreme Deity ; and in inferior deities without end, who pre-
fide over particular parts of the creation. They pay no adoration
to the fupreme Deity, thinking him toe far elevated above his
creatures to concern himfelf with what they do. They believe
the ftars to be children of the fun and moon, and an eclipfe to be
the time of copulation. According to Arnobius, certain Roman
deities preflided over the various operations of men, Venus prefi-
ded over carnal copulation ; Puta affifted at pruning trees ; and

3 Aa Peta
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Peta in requelting benefits ; Nemeftrinus was god of the woods,
Nodutus ripened corn, and Terenfis helped to threfh it ; Vibilia
aflifted travellers; orphans were under the care of Orbona, and
dying perfons, of Nania ; Oflilago hardened the bones of infants ;
and Mellonia prote@ed bees, and beftow’d fiveetnefs on their honey.
The inhabitants of the ifland of Formofa recognife two {upreme
deities in company ; the one a male, god of the men, the other a
female, goddefs of the women. The bulk of their inferior deities
are the {fouls of upright men, who are conftantly doing good, and
the {fouls of wicked men, who are conftantly doing ill. ‘The in-
land negroes acknowledge one fupreme being, creator of all
things ; attributing to him infinite power, infinite knowledge,
and ubiquity, They believe that the dead are converted into {pi=-
rits, termed by them Jananini, or protecors, being appointed to
guard their parents and relations, The ancient Goths, and feve-
ral other northern nations, acknowledged one fupreme being ;
and at the {fame time worfhipped three fubordinate deities ; Thor,
reputed the fame with Jupiter ; Oden, or Woden, the fame with
Mars ; and Friga, the fame with Venus *. Socrates, taking the
cup of poifon from the executioner, held it up toward heaven,
and pouring out fome of it as an oblation to the fapreme Deity,
pronounced the following prayer: *‘ I implore the immortal God
* that my tranflation hence may be happy.” Then turming to
Crito, faid, ‘O Crito! I owe a cock to Efculapius, pay it.” From
this incident we find that Socrates, foaring above his countrymen,
had attained to the belief of a fupreme benevolent Deity. But in
that dark age of religion, fuch purity is not to be expeted from

§ R{-gnntur omnium Deus, cztera ﬂ|'|_}_j;_»&_1 atque paventia 3 Tacitur de moribus
Germanorum; cap. 39. [ln Englif thys : % One God the rulep of alls the refk
¢ inferior and fubordinate,”]

Socrates
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Socrates himfelf, as to have rejected fubordinate deities, even of
the mercenary kind.

Different offices being afligned to the gods, as above mentioned,
proper names followed of courfe. And when a god was afcer-
tained by a name, the bufy mind would naturally proceed to trace
his genealogy.

As unity in the Deity was not an eftablifhed dorine in the
countries where the Chriftian religion was firlt promulgated,
Chriftianity could not fail to prevail over Paganifin ; for irnprove-
ments in the mental faculties lead by f{ure fteps, tho’ flow, to one
God.

The fixth ftage is, the belief of one fupreme benevolent Deity,
as in that immediately foregoing, with many inferior benevolent
deities, and one only who is malevolent. As men improve in na-
tural knowledge, and become fkilful in tracing caufes from effeéts,
they find much lefs malice and ill-defign than was imagined :
humanity at laft prevails, which, in conneftion with improved
knowledge, banifhes the fufpicion of ill-defign, in every cafe
where an event can poflibly be explained without it. In'a word,
a fettled opinion of good prevailing in the world, produced con-
viction among fome nations, lefs ignorant than their neighbours,
and lefs brutal, that there is but one malevolent fubordinate deity,
and good fubordinate deities without number. The ancient Per-~
fians acknowledged two principles; one all good and all powerful,
pamed Hormuz, and by the Greeks corruptly Oromazes ; ithe other
evil, named Abaruman, and by the Greeks Arimanes. Some au-
thors affert, that the Perfians held thefe two principles to be co-
eternal : others, that Oromazes fir{t fubfifted alone, that he crea-
ted both light and darknefs, and that he created Arimanes out of
darknefs, That the latter was the opinion of the ancient Perfians,
appears from their Bible, termed the Sadder ; which teaches, That
there is one God fupreme over all, many good angels, and but

onc
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one evil {pirit. Plutarch acquaints us, that Hormuz and Ahari-
man, for ever at variance, formed, each of them, creatures of
their own ftamp ; that the former created good. genii, fuch ag
goodnefs, truth, wifdom, juftice; and that the latter created e-
vil genii, fuch as infidelity, falfehood, oppreflion, theft. Thig
fyftem of theology, commonly termed the Manichean Siflem, is
(ud to be alfo the religious creed of Pegu, with the Iu]fowum
addition, that the cwi principle only is to be worfhipped ; wlnch
is abundantly probable, as fear is a predominant paflion in bar-
barians. The people of Florida believe a fupreme benevolent
Deity, and a fubordinate deity that is malevolent : neglecting the
former, who, they fay, does no harm, they bend their whole at-
tention to foften the latter, who, they fay, torments them day
and night. The inhabitants of Darien acknowledge but one evil
{pirit, of whom they are defperately afraid. The Hottentots,
mentioned by fome writers as altogether deftitute of religion, are,
on the contrary, farther advanced toward its purity, than fome
of their neighbours. Their creed is, That there is a fupreme
being, who is goodnefs itfelf; of whom they have no occafion to
ftand in awe, as he is incapable by his nature to hurt them s that
there is allo a malevolent {pirit, {fubordinate to the former, who
muft be ferved and worfhipped in order to avert his malice. The
Epicurean doétrine with refpeét to the gods in general, That being
happy in themfelves, they extend not their providential care to
men, differs not widely from what the Hottentot believes with re-
{pect to the fupreme being.

Having traced the fenfe of deity, from its dawn in the grofleft
favages, to its approaching maturity among enlightened nations,
we proceed to the laft ftage of the progrefs, which makes the true
{yftem of theology; and that is, convi®ion of 2 fupreme being,
boundlefs in every perfection, without any {ubordinate dunu‘v,
benevolent or malevolent, Savages learn ear ly to trace the chain

of
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of caufes and effects, with refpect to ordinary events: they know
that fafting produces hunger, that labour occafions wearinefs,
that fire burns, that the fun and rain contribute to vegetation. But
when they go beyond fuch familiar events, they lofe fight of caufe
and effect: the changes of weather, of winds, of heat and cold,
imp:'eﬁi them with a notion of chance : earthquakes, hurricanes,
{ftorms of thunder and lightning, which fill them with terror, are
afcribed to malignant beings of greater power than man. In the
progrefs of knowledge, light begins to break in upon them: they
difcover, that fuch phenomena, however tremendous, come un-
der the general law of caufe and effec, and that there is no ground
for afcribing them to malignant fpirits, At the fame time, our
more refined fenfes ripen by degrees: focial affe@tions come to
prevail, and morality makes a deep impreflion. In maturity of
fenfe and underftanding, benevolence appears more and more ;
and beautiful final caufes are difcovered in many of nature’s pro-
ductions, that formerly were thought ufelefs, or perhaps deftruc-~
tive: and the time may come, we have folid ground to hope that
it will come, when doubts and difficulties about the government
of Providence, will all of them be cleared up ; and every event be
found conducive to the general good. Such views of Providence
banifh malevolent deities; and we fettle at laft in a moft com-
fortable opinion ; either that there are no fuch beings ; or that, if
they exift and are permitted to perpetrate any mifchief, it is in
arder to produce greater good. Thus, through a long maze of
errors, man arrives at true religion, acknowledging but one Being,
fupreme in power, intelligence, and benevolence, who created all
other beings, to whom all other beings are {ubjected, and who di-
rects every event to an{wer the beft purpofes. This fyftem is true
theology *. :
Having
* Pliny feems to relith the dodtrine of unity in the Deity ; butis at a lofs about

forming
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Having gone through the different ftages of religious belief, in
its gradual progrefs toward truth and purity, I proceed to a very
important article, viz. The hiftory of tutelar deities. The belief
of tutelar deities preceded indeed feveral of the ftages mentioned,
witnefs the tutelar deities of Greece and Rome; but as it is not
connected with any one of them exclufive of the reft, the clearnefs
of method required it to be poftponed to all of them. This be-
lief, founded on felfithnefs, made a rapid progrefs after property
in the goods of fortune was eftablilhed. The Grecks, the Ro-
mans, and indeed moft nations that were not mere fﬂ.végcs, ap-
propriated to themfelves tutelar deities, who were underftood to
befriend them upon all occafions ; and, in particular, to fight for
them againft their enemies. The lliad of Homer is full of mira-
culous battles between the Greeks and Trojans, the tutelar deities
mixing with the contending parties, and partaking of every dif-
after, death only excepted, which immortals could not fuffer. The
lares, penates, or houfehold-gods, of Indoftan, of Greece, and of
Rome, bear witnefs, that every family, perhaps every perfon, was
thought to be under the protection of a tutelar deity. Alexander
ab Alexandro gives a lift of tutelar deities. Apollo and Minerva
were the tutelar deities of Athens; Bacchus and Hercules of the
Beeotian Thebes ; Juno of Carthage, Samos, Sparta, Argos, and
Mycene ;3 Venus of Cyprus; Apollo of Rhodes, and of Delphos ;
Vulcan of Lemnos; Bacchus of Naxus; Neptune of Tenedos,
&c, The poets teftify, that even individuals had tutelar deities :

Mulciber in Trojam, pro Troja ftabat Apollo :
fEqua Venus Teucris, Pallas iniqua fuit.
Oderat Lneam, propior Saturnia Turno ;
Ille tamen Veneris numine tutus erat,
forming any juft conception of him, fometimes confidering the world to be our

puly deity, fometimes the fun,
Sxpe
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Swepe ferox cautum petiit Neptunus Ulyflem ;
Eripuit patruo fepe Minerva fuo * (a).

Though the North-American favages recognife a fupreme Being,
wife and benevolent, and alfo fubordinate benevolent beings who
are intrufted with the government of the world ; yet as the great
diftance of thefe fubordinate beings, and the full occupation they
have in general government, are {fuppofed to make them overlook
individuals, every man has a tutelar deity of his own, termed
Maniton, who is conftantly invoked during war to give him victory
over his enemies, The Natches, bordering on the Miflifippi, offer
up the fkulls of their enemies to their god, and depofite them 1n
his temple. They confider that being as their tutelar deity who
aflifts them againft their enemies, and to whom therefore the fkull
of an enemy muft be an acceptable offering. Tho’ they worfhip
the fun, who impartially fhines on all mankind ; yet fuch 1s their
partiality, that they confider themfelves as his chofen people, and
that their enemies are his enemies.

A belief fo abfurd fhows woful imbecility in human nature.
Is it not obvious, that the great God of heaven and earth, governs
the world by inflexible laws, from which he never can {fwerve in
any cafe, becaufe they are the beft pofiible in every cafe? To fup;
pofe any family or nation to be an objet of his peculiar love, is
no lefs impious, than to fuppofe any family or nation te be an

* ¢ The rage of Vulcan, and the martial maid,
¢ Purfu'd old Troy ; but Phabus’ love repay’d.

-

¢ JEneas fufe, defy'd great Juno's hate,

“ For Venus guar{Es her favour™d U[ﬁ]‘:ring’s fate

-

¢ In vain Ulyfies Neptm ne's wrath affails,
«« O'er winds and waves Minerva’s power prevails.,”

(a} Owid. Trift, lib. 1. eleg. 2.
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object of his peculiar hatred : they equally arraign Providence of
partiality.  Even the Goths had more juft notions of the Deity,
Totila, recommending to his people juftice and humanity, fays,
* Quare fic habete, ea qua amari ab hominibus folent ita vobis
“ falva fore, fi juftitie reverentiam fervaveritis. Si tranfitis in
mores alios, etiam Deum ad hoftes tranfiturum, Neque enim
ille, aut omnibus omnino hominibus, aut uni alicui genti, ad-

dicit {fe focium *.’

(13
(13

(11

That God was once the tutelar deity of the Jews, is true; but
not in the vulgar acceptation of that term, importing a deity cho-
fen by a people to be their patron and proteGor. The orthodox
faith is, “ That God chofe the Jews as his peculiar people, not
* from any partiality to them, but that there might be one nation
*“to keep alive the knowledge of ene fupreme Deity ; which fhould
* be profperous while they adhered to him, and unprofperous when
** they declined to idolatry ; not only in order to make them perfevere
** in the true faith, but alfo in order to exemplify to all nations the
* condué of his Providence.” It is certain, however, that the per-
verfe Jews claimed God Almighty as their tutelar deity, in the vulgar
acceptation' of the term, And this error throws light upon an
incident related in the Ads of the Apoftles. There was a prophecy
firmly believed by the Jews, that the Mefliah would come among
them in perfon to reftore their kingdom. The Chriftians gave a
different fenfe to the prophecy, viz. that the kingdom promifed
was not of this world. And they faid, that Chrift was fent to pave

* ¢ Be affured of this, that while ye preferve your reverence for juftice, ye will
“ enjoy all the bleflings which are eftimable among mankind. If ye refufe to obey
* her diétates, and your morals become corrupted, God himfelf will abandon you,
“ and take the part of your enemics. For altho' the benevolence of that power
* is not pardally confined to tribe or people, vet in the eye of his jullice all men
“ are not equally the objets of his approbarion.”

the
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the way to their heavenly kingdom, by obtaining forgivenefs of
their fins, At the fame time, as the Jews held all other nations in
abhorrence, it was natural for them to conclude, that the Mefliah
would be fent to them only, God’s chofen people ; for which rea-
fon, even the apoftles were at firlt doubtful about preaching the
gofpel to any but to the Jews (). But the apoftles reflecting, that
it was one great purpofe of the miflion, to banifh from the Jews
their groveling and impure notion of a tutelar deity, and to pro=-
claim a ftate of future happinefs to all who believe in Chrift, they
proceeded to preach the gofpel to all men: *“ Then Peter opened
*“ his month, and faid, Of a truth I perceive, that God is no re-
** {pecter of perfons: but in every nation, he that feareth him,
* and worketh righteoufnefs, is accepted with him (4).” The
foregoing reafoning, however, did not fatisfy the Jews : they could
not digeft the opinion, that God fent his Mefliah to fave all na-
tions ; and that he was the God of the Gentiles as well as of the
Jews. They ftormed againft Paul in particular for inculcating
that doérine {¢).

Confidering that religion in its purity was eftablithed by the
gofpel, is it not amazing, that even Chriftians fell back to the
worthip of tutelar deities ? They did not indeed adopt the abfurd
opinion, that the fupreme Being was their tutelar deity : but they
held, that there are divine perfons fubordinate to the Almighty,
who take under their care nations, families, and even indivi-
duals ; an opinion that differs not effentially from that of tutelar
deities among the Heathens. That opinion, which flatters felf-
love, took root in the fifth century, when the deification of faints

was introduced, fimilar to the deification of heroes among the an-

(#) Seethe yoth and 11th chapters of the Ads of the Apoltes.
{#) Aés of the Apoflles, x 3.
{s) A&sof the Apoltles, chap. 13.

2B 2 clents,
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cients, With regard to matters fpiritual, as well as temporal,
peoplé are fond of friends to be their interceflors; and with re-
gard to the Deity, deified faints were thought the propereft inter-
cellors, Temples were built and dedicated to them, and folemn
rites of worthip inftituted to render them propitious. It was i-
magined, that the fouls of deified faints are at liberty to roam
where they lift, and that they love the places where their bodies
are interred ; which accordingly made the fepulchres of the faints.
a common rendezvous of fupplicants, What paved the way to no-
tions {o abfurd, was the grofs ignorance that clouded the Chri-
ftian world aftér the northern barbarians became mafters of Eu-
rope. In the feventh century, the bifhops were fo illiterate, as to
be indebted to others for the thallow fermons they preached ; and
the very few of that order who had any learning, fatisfied them-
{felves with compofing infipid homilies, collected from the wri-
tings of Auguftin and Gregory. In the ninth century, matters,
grew worfe and worfe ; for thefe faints, held at firft to be medi-
ators for Chriftians in general, were now converted into tutelar
deities in the ftriGelt fenfe. An opinion prevailed, that fuch fhints
as are occupied about the fouls of Chriftians in general, have little
time for individuals; which led every church, and every pri-
vate Chriftian, to ele@® for themfelves a particular faint, as their
peculiar patron or tutelar deity. That prachice made it neceflary
to deify faints without end, in order to furnifh a tatelar deity to
every individual. The dubbing of faints, became a new fource of
abufes and frauds in the Chriftian world : lying wonders were
invented and fabulous hiftories compofed, to celebrate exploits.
that never were performed, and to glorify perfons that never
had a being., And thus religion among Chriftians, funk down

into as low a ftate as it had been among Pagans.
There {lill remains upon hand a capital branch of our hiftory ;
and that is idolatry, which properly fignifies the worlhipping vi-
fible
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fible obje@s as deities, But as idolatry evidently {fprung from re-
ligions worfhip, corrupted by the ignorant and brutifh, it will
make its appearance with more advantage in the next fection, of
which religious worfhip 1s the fubject.

We have thus traced with wary fteps, the gradual progrefs of
theology through many ftages, correfponding to the gradual o-
penings and improvements of the human mind, But tho’ that
progrefs in almoft all countries appears uniform with refpect to
the order of fucceflion, it is far otherwife with refpe to the
quicknefs of fucceffion: nations, like individuals, make a pro-
grefs from infancy to maturity ; but they advance not with an
equal pace, fome making a rapid courfe toward perfection in
knowledge and in religion, while others remain ignorant barba-
rians. The religion of Hindoftan, if we credit hiftory or tradi-
tion, had advanced to a confiderable degree of purity and refine-
ment, at a very early period. -The Hindoftan Bible, termed Cha-
tabbbade or Shaffab, gives an account of the creation, lapfe of the
angels, and creation of man ; inftructs us in the unity of the Deity,
but denies his prefcience as being inconfiftent with free-will in
man ; all of them profound doGrines of an illuminated people ;
to eftablifh which a long courfe of time muit have been requifite,
after wandering through errors without number. Compared with:
the Hindows in theology, even the Greeks were mere favages.
'The Grecian gods were held to be Iittle better than men, and their
hiftory, as above mentioned, correfponds to the notion entertain’d
of them.

In explaining the opinions of men with refpeé to Deity, Ihave
confined my view to fuch opinions as are fuggefted by principles
or biaffes that make a part of common nature; omitting many
whimfical notions, no better than dreams of a roving imagina-=
tion. The plan delineated {hows wonderful uniformity in the
progrefs of religion throu gh all nations, ‘That the whim fical no~

tions
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tions'mentioned are far otherwife, is not wonderful. Take the
following fpecimen. The Kamfkatkans are not fo ftupidly igno-
rant, as to be altogether void of curiofity. They fometimes think
of matural appearances.— Rain, fay they, is fome deity pifing
upon them ; and they imagine the rainbow to be a party-coloured
garment, put on by him in preparing for that operation. They
believe wind to be produced by a god fhaking his long hair about
his head with violence. Such tales will fcarce amufe children in
the nurfery. The inhabitants of the ifland Celebes formerly ac-
knowledged no gods but the fun and the moon, which were held
to be eternal.  Ambition for fuperiority made them fall out. The
moon being wounded in flying from the fun, was delivered of the
earth.

Hitherto of the gradual openings of the human mind with re-
fpect to Deity. I clofe this fection with an account of fome un-
found notions concerning the condué of Providence, and concern-
ing fome fpeculative matters. T begin with the former,

In days of ignorance, the condu@ of Providence is very little
underftood. Far from having any notion, that the government
of this world 1s carried on by general laws, which are inflexible
becaufe they are ‘the belt poffible, every important event is attri-
buted to an immediate interpofition of the Deity. As the Grecian
gods were thought to have bodies like men, and like men to re-
quire nourifhment ; they were imagined to a& like men, forming
fhort-fighted plans of operation, and varying them from time to
time according to exigencies. Even the wife Athenians, had an
utter averfion at philofophers who attempted to account for eflects
by general laws : fuch do&rine they thought tended to fetter the
gods, and to prevent them from governing events at their plea-
fure.  An eclipfe being held to be a prognoftic given by the gods
of fome grievous calamity, Anaxagoras was accufed of Atheifin
for attempting to explain the eclipfe of the moon by natural cau-

fes :




Sk, IIL. 1. T HEOLOG Y, 383

he was thrown into prifon, and with difficulty was relieved
by the influence of Pericles. Protagoras was banithed Athens for
maintaining the {ame dodrine, Procopius overflows with fignal
interpofitions of Providence; and Agathias, beginning at the
battle of Marathon, fagely maintains, that from that time down-
ward, there was not a battle loft, but by an immediate Judge-
ment of God, for the fins of the commander, or of his army, or
of one perfon or other, Our Saviour’s do@rine with refpect to
thofe who fuffered by the fall of the tower of Siloam, ought to
have opened their eyes ; but fuperftitious eyes are never opened
by inftruction, At the fame time, it is deplorable that fuch be-
lief has no good influence on manners: on the contrary, never
doth wickednefs fo much abound as in dark times. A curious
fact is related by Procopius (a) with refpect to that fort of fuper-
ftition. When Rome was befieged by the Goths, and in danger
of deftruction, a part of the town-wall, de;lmmg from the per-
pendicuilar, was in a tottering condition., Belifarins, propofing
to fortify it, was oppofed by the citizens, affirming, that it was
guarded by St Peter. Procopius obferves, that the event anfwer-
ed expectation ; for that the Goths, during a tedious fiege, never
once attempted that weak part. He adds, that the wall remained
in the {fame ruinous ftate at the time of his writing, Here is a cu-
rious conceit : —Peter created a tutelar deity, able and willing,
for the fake of his votaries, to countera@ the laws by which GDJ,
governs the material world. And for what mighty benefit to
them ? Only to fave them five or fifty pounds in rebuilding the
crazy part of the wall.
Itis no lefs inconfiftent with the regular courfe of Providence,
to believe, as many formerly did, that in all doubtful cafes the
Almighty, when appealed to, never fails to interpofe in favour of

f2) Hiftaria Gothica, lib, 1.
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the right fide, The inhabitants of Conftantinople, ann, 1284,
being fplit into parties about two contending patriarchs, the Em-
peror ordered a fire to be made in the church of St Sophia, and a
memorial from each party to be thrown inte it; never doubting,
but that God would fave from the flames the memorial of the party
whofe caufe he efpoufed. But, to the utter aftonifhment of all behold-
ers, the flames paid not the leaft regard to either of the memorials,
The fame abfurd opinion gave birth to the trial by fire, by water,
and by fingular battle. And it is not a little remarkable, that
fuch trials were common among many nations that had no inter-
courfe one with another : even the enlightened people of Indoftan
try crimes by dipping the hand of a fufpeéted perfon in boiling
oil. — Such uniformity is there with refpect even to fuperftitious
opinions. Pope Gregory VIL infifting, that the Kings of Caftile
and Aragon fhould lay afide their Gothic liturgy for the Romifh,
the matter was put to trial by fingular barttle; and two cham-
pions were chofen, to declare by victory the opinion of God
Almighty. The Emperor Otho I obferving the doctors to dif=
fer about a point of law, viz. the right of reprefentation in land-
eftates, appointed a duel ; and the right of reprefentation gain’d
the viftory. 1f any thing can render fuch a doctrine palatable,
it is the believing in a tutelar deity, who with lefs abfurdity may
interpofe in behalf of a favourite opinion, or of a favourite people.
Appian gravely reports, that when the city of Rhodes was be-
fieged by Mithridates, a ftatue of the goddefs Ifis was feen to dart
flames of fire upon a bulky engine, raifed by the befiegers to over-
top the wall.

Hifltorians mention an incident that happened in the ifland
Celebes, founded on a belief of the fame kind with that above
mentioned. About two centuries ago, fome Chriftian and fome
Mahometan miflionaries made their way to that ifland. The
chief king, firuck with the fear of hell taught by both, aflembled

&
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a general council ; and extending his hands toward heaven, ad-

drefled the following prayer to the fupreme being. *° Great

‘“ God, from thee I demand nothing but juftice, and to me thoun
“ oweft it. Men of different religions have come to this ifland,
‘ threatening eternal punifhment to me and my people if we dif~

(4

obey thy laws. What are thy laws? Speak, O my God, who

“ art the author of nature: thou knoweft the bottom of our

*“ hearts, and that we can never intentionally difobey thee. But
“* if it be unworthy of thy effence to employ the language of ‘men,
&

I call upon my whole people, the fun which gives me light,

¢ the earth which bears me, the fea which furrounds my empire,

““ anid upon thee thyfelf, to bear witnefs for me, that in the fin-

¢ cerity of my heart I with to know thy will ; and this day I de-

¢ clare, that I will acknowledge as the depofitaries of thy oracles,

¢ the firlt minifters of either religion that {hall land on this ifland.”

It is equally erroneous to believe, that certain ceremonies will
protect one from mifchief. In the dark ages of Chriftianity, the
figning with the figure of a crofs, was held not only to be an an-
tidote againft the {fnares of malignant {pirits, but to infpire refo-
lution for fupporting trials and calamities : for which reafon no
Chriftian in thofe days undertook any thing of moment, till he
had ufed that ceremony. It was firmly believed in France, that
a gold or filver coin of St Louis, hung from the neck, was a pro-
tection againft all difeafes : and we find accordingly a hole in e-
very remaining coin of that king, for fixing it to a riband. In
the minority of Charles VIIL of France, the three eftates, ann. 1484,
fupplicated his Majefty, that he would no longer defer the being
anointed with the holy oil, as the favour of Heaven was vifibly
conneéted with that ceremony. They aflirmed, that his grand-
father Charles VII. never profpered till he was ancinted ; and
that Heaven afterward fought on. his fide, till the Englifh were
expelled out of his kingdom. The high altar of St Margaret’s

Vou. IL 3 G church
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church in the ifland of Icolmkill, was covered with a plate of blue
marble finely veined ; which has fuffered from a {fuperftitious
conceit, that the finalleft bit of it will preferve a fhip from fink-
ing. It has accordingly been carried off piece-meal ; and at pre-
fent there is {carce enough left to make an experiment. In the
Sadder, certain prayers are enjoined when one fneezes or piiles,
in order to chafe away the devil. Cart-wheels in Lifbon, are
compofed of two boards clumfily cut in a circular form, and nail-
ed together. 'Tho’ the noife is intolerable, yet the axles are never
greafed, becaufe the noife, fay they, frightens the devil from
hurting their oxen. _
Nay, fo far has fuperftition been carried, as to found a belief,
shat the devil by magic can control the courfe of Providence. A
Greek bithop having dreamed, that a certain miracle had failed
by magic, the fuppofed magician and his fon were condemned -to
die, without the leaft evidence but the dream. Montefquien col-
lects a number of circumftances, each of which, tho’ all extreme-
ly improbable, ought to have been clearly made out, in order to
prove the crime (2). The Umperor Theodore Lafcaris, imagining
magic to be the caufe of his diftemper, put the perfons fufpected
to the trial of holding a red-hot iron without being burnt. In the
capitularies of Charlemagne, in the canons of feveral councils,
and in the ancient laws of Norway, punifhments are enaced a-
gainit thofe who are fuppofed able to raife tempefts, termed Zem-
peffari,  During the time of Catharine de Medicis, in the court
of France there was a jumble of politics, gallantry, laxury, de-
bauchery, fuperftiion, and Atheifm. It was common to take
the refemblance of enemies in wax, in order to torment them by
voafting the figure at a flow fire, and pricking it with ncedles, If

{#) L'Efpric des loix, lib, 12. ch. ¢
Ay
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an enemy happened in one inftance of a thoufand to pine and die,
the charm was eftablithed for ever. Sorcery and witchcraft were
{o univerfally believed in England, that in a preamble to a {tatute
of Henry VIIL ann. 1511, it is fet forth, * That {fmiths, weavers,
¢ and women, boldly take upon them great cures, in which they
“ partly ufe forcery and witchcraft.” The firft printers, who
were Germans, having carried their books to Paris for {ale, were
condemned by the parliament to be burnt alive as forcerers ; and
did not efcape punifhment but by a precipitant flight. It had in-
deed much the appearance of forcery, thata man could write fo
" many copies of a book, without the flighteft variation.

There are many examples of extraordinary virtue being attri-
buted to certain things, in themfelves of no fignificancy. T-I;c
Hungarians were pofleffed of a golden crown, fent from heaven
with the peculiar virtue, as they believed, of beftowing upon the
perfon who wore it, an undoubted title to be their king. ‘

But the moft extraordinary effort of abfurd fuperftition, is a
perfuafion, that one may control the courfe of Providence, by
making a dewnright bargain with God Almighty to receive from
him quid pro quo. A herd of Tartars in Siberia, named by the
Ruflians Baravinfko:, have in every hut a wooden idol, termed in
their language Sheitan, about eighteen inches high, to which they
addrefs their prayers for plenty of game in hunting, promifing to
give it, if fuccefsful, 2 new coat or a new bonnet: a fort of bar-
gain abundantly brutith ; and yet more excufable in mere favages,
than what is made with the Virgin Mary by enlightened Roman
Catholics ; who, upon condition of her relieving them from di-
ftrefs, promife her a waxen taper to burn on her altar, Philip IL
of Spain made a vow, that, upon condition of gaining the battle
of St Quintin, he would build the monaftery of Efeurial; as
if an eftablithment for fome idle monks, could be a motive with

202 the
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| 1lbd | (il the great God to vary the courfe of his Providence *. Befide the
| | abfurdity of thinking that fuch vows can have the effe@ to alter

the eftablifhed laws of Providence, they betray a moft contempt-
IR ible notion of the Deity, as if his favours, like a horfe or a cow,

E il could be purchafed with money.

' But however loofe and disjointed, events appear to the ignorant,

[ , when viewed as paft, or as pafling, future events take on a very
| ' it different appearance. The do@rine of prognoftics is evidently
..“4 founded upon a fuppofition, that future events are unalterably
.!‘E _' fixed ; for otherwife that doérine would appear abfurd, even to

e ) the moft ignorant. There is no bias in human nature that has
' greater influence, than curiofity about futurity ; which in dark a-
ges governs without control : men with no lefs folly than induftry
have ranfacked the earth, the fea, the air, and even the ftars, for

| prognoflics of future events. The Greeks had their oracles, the
,,}E | ' Romans their augurs, and all the world their omens, The Gre-
li cian oracles and the Roman augurics are evidently built upon
| their belief of tutelar deities ; and the numberlefs omens that in-
f fluence weak people in every country, {eem to reft upon the fame
Wil foundation f. Ancient hiftories are ftuffed with omens, prodi-

* Having gained the battle of St Quintin on the feftival of St Lau rence, Philip
reckoned himf{elf obliged to the faint for this victory, no lefs than to God Almighty s

—

and accordingly, he not only built the monaftery he had vowed, but alfo a church
for the faint and a palace for himfelf, all under one roof: and what js not a little
ludicrous, the edifice is built in refemblance of a gridiron, which,

. fepend, was the inftrument of Laurence’s martyrdom,

according to the

e s gy ——

1 It is no wonder that the Romans were fuperftitioufly addifted to omens and au-
guries : like mere favages, they put no value upon any feience but that of war j and,

for that reafon, they banifhed all philofophers, as ufelefs members of fociety. Thus,
that nation, fo fierce and fo great in war, furrendered themfelv

——

e e e

es blindly to fuperiti- [
tion, and became flaves to imaginary evils. Even their graveft hiftorians were
deeply tainted with that difeafe,

e T =

gies,
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gies, and prognoftics : Livy overflows with fooleries of that kind,
Endlefs are the adverfe omens reported by Appian of Alexandria,
that are faid to have given warning of the defeat of Craflus by the
Parthians ; and no fewer in number are thofe which happened at
the death of the Emperor Hadrian, if we believe Spartianus.
Lampridius, with great gravity, recites the omens which progno-
fticated that Alexander Severus would be Emperor: he was born
the {fame day on which Alexander the Great died: he was brought
forth in a temple dedicated to Alexander the Great: he was named
Alexander 3 and an old woman gave to his mother, a pigeon’s egg
of a purple colour produced on his birthday. A comet is an in-
fallible prognoftic of the death of a king. But of what king? Why,
of the king who dies mnext, Suetonius, with the folemnity of a
pulpit-inftructor, informs us, . that the death of the Emperor
Claudius was predi¢ted by a comet ; and of Tiberius, by the fall
of a tower during an earthquake. Such opinions, which indeed
have fome foundation in our nature, take faft hold of the mind,
when envigorated by education and example. Even philofophy is
not fuflicient to eradicate them but by flow degrees: witnefs Ta-
citus, the moft profound of all hiftorians, who cannot forbear to
ufher in the death of the Emperor Otho, with a foolifh account of
a ftrange unknown bird appearing at that time. He indeed, with
decent referve, mentions it only as a fact reported by others ; but
from the warm {tyle of his narrative it is evident, that the ftory
had made an mmpreflion upon him. The ancient Germans drew
many of their omens from horfes: *° Proprium gentis, equorum

“ prefagia ac monitus experiri, Publice aluntur iifdem nemo-

*“ ribus ac lucis, candide, et nullo mortali opere contacti, quos

¢ preflos facro curru, facerdos, ac rex, vel princeps civitatis, comi-

* tantur, hinnitufque ac fremitus obfervant. Nec ulli aufpicio
* major fides, non folum apud plebem, fed apud proceres, apud

“ facerdotes
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“ facerdotes * (a).” ‘There is fcarce a thing feen or imagined,
but what the inhabitants of Madagafcar confider as a prognoftic
of fome future event, The Hindows rely on the augury of birds,
precifely as the old Romans did. Tho’ there is not the flighteft
probability, that an impending misfortune was ever prevented by
fuch prognoftics ; yet the defire of knowing future events is {o
deeply rooted in our nature, that omens will always prevail a-
mong the vulgar, in {pite of the cleareft light of philofophy 1.
With refpect to prophecies in particular, one apology may be
made for them, that no other prognoltic of futurity is lefs apt to
do mifchief. What Procopius (4) obferves of the Sybilline oracles,
1s equally applicable to prophecies in general, *“ That it is above
* the fagacity of man to explain any of them before the event
happen.”  After perufing many, he gives the following reafon.
Matters are there handled,” fays he, ‘ not in any order, nor in
a continued difcourfe : but after mentioning the diftrefles of A-
frica, for example, they give a {light touch at the Perfians, the
Romans, the Affyrians; then returning to the Romans, they

(13
£c
L33
19

it

® # Tt is peculiar to that people, to deduce omens and prefages from horfes.
Thefe animals are maintained at the public expence, in groves and forelts, and
are not allowed to be polluted with any work for the ufe of manj; but being
¢ yoked in the facred chariot, the prieft, and the king, or chief of the ftate, at-
tend them, and carcfully obferve their neighings. The greateft faith is given to
“ this method of augury, both among the vulgar and the nobles.”

+ Is it not mortifying to human pride, that a great philofopher [ Bacon] fhould
think like the vulgar upon this fubje&t? Mentioning great rejoicings in London
upon the daughter of Henry VIL. of England being married to James [V. of Scot-
land, he adds, * not from any affeftion to the Scots, but from a fecret inftinct
¢ and infpiration of the advantages that would accrue from the match.”

(a) Tacitus, De moribus Germanorum, cap. 10.

{#) Gothica Hiltoria, lib, 1.
“ fall




Sk. 1II. 1. T H'E 9 LOE Y 391

¢ fall flap-dafh upon the calamities of Britain.” A curious ex-~
ample of this obfervation, is a book of prophecies compofed in
Scotland by Thomas Learmont, commonly called Thomas the
Rbymer, becaufe the book is in rhyme. Plutarch, in the life of
Cicero, reports, that a {pe@re appeared to Cicero’s nurfe, and
foretold, that the child would become a great fupport to the Ro-
man ftate ; and moft innocently he makes the following reflec-
tion: “ This might have pafled for an idle tale, had not Cicero
* demonftrated the truth of the prediction ;” which in effect is
faying, that if a predi@ion happen to prove true, it is a real pro-
phecy ; if otherwife, that it is an idle tale. There have been prophe-
cies not altogether fo well guarded as the Sybilline oracles. Na-
pier, inventor of the logarithms, found the day of judgement
predicted in the Revelation; and named the very day ; which
unfortunately he furvived. He made another prediftion, but
prudently named a day fo diftant, as to be in no hazard of blufh-
mng a fecond time. Michel Stifels, a German clergyman, {pent
moft of his life in attempting to difcover the day of Judgement ;
and at laft announced to his parifhioners, that it would happen
within a year. The parifhioners, refolving to make the beft of a
bad bargain, fpent their time merrily, taking no care to lay up
provifions for another year; and fo nice was their calculation, as
at the end of the year to have not a morfel remaining, either of
food or of induftry. The famous Jurieu has fhown greéat inge-
nuity in explaining prophecies ; of which take the following in-
ftance. In his book, intitled, Accompliflment of the prophecies, he
demonitrates, that the beaft in the Apocalypfe, which held the
poculum aureum plenunt abominationum *, is the Pope ; and his reafon
15, that the initial letters of thefe four Latin words compofe the
word papa; a very fingular prophecy indeed, that is a prophecy

* ¢ The golden cup full of abominations.”
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in Latin, but in no other language. The candid reader will ad-
vert, that fuch prophecies as relate to our Saviour, and tend to
afcertain the truth of his miflion, fall not under the foregoing
reafoning ; for they do not anticipate futurity, by producing fore-
knowledge of future events. They were not underftood till our
Saviour appeared among men ; and then they were clearly under-
{lood as relative to him.

There is no end of {uperftition in its various modes. It was be-
lieved univerfally in dark times, that by certain forms and invo-
cations, the fpirits of the dead could be called upon to reveal future
events. A lottery in Florence, gainful to the government, and
ruinous to the people, gives great fcope to fuperftition, The pur-
chafer of tickets, in order to be fuccefsful, muit faft fix and thirty
hours, muft repeat a certain number of Ave Maries and Pater No-
fters, muft not fpeak to a living creature, muft not go to bed, muft
continue in prayer to the Virgin, and to faints, till {ome propi~
tious {aint appear and declare the numbers that are to be fuccefs-
ful. 'The ticket-holder, fatigued with fafting, praying, and ex~
pectation, falls afleep. Occupied with the thoughts he had when
awake, he dreams that a faint appears, and mentions the num-
bers that are to be fuccefsful. If he be difappointed, he is vexed
at his want of memory ; but trufts in the faint as an infallible o-
racle. Again he buys tickets, again falls afleep, again fees a vi-
fion, antl again is difappointed.

Lucky and unlucky days, which were {fo much rely’d on as e-
ven to be marked in the Greek and Roman calendars, make an
appendix to prophecies. The Tartars never undertake any thing of
moment on a Wednefday, being held by them unlucky. The No-
gayan Tartars hold every thirteenth year to be unlucky : they will
not even wear a {word that year, believing that it would be their
death ; and they maintain, that none of their warriors ever re-
turned who went upon an expedition in one of thefe years., They

pals
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pafs that time in falting and prayer, and during it never marry.
The inhabitants of Madagafcar have days forrunate and unfortu-
nate with refpect to'the birth of children: they deftroy without
mercy every ‘child that is born on an unfortunate day.

I clofe this important article with a reflettion that ought to
make an impreflion upon every rational mind. The knowledge
of future events, as far asit tends to influence our condudt, is in-
confiftent with a ftate of trial, fuch as Providence has allotted to
man in this life. It would deprive him of hopes and fears, and
leave him nothing to deliberate upon, nor any end to profecute.
In a word, it would put an end to his aétivity, reduce him
to be merely a paflive being. Providence therefore has wifely
drawn a veil over future events, affording us no light for prying
mto them but fagacity and experience.

Thefe are a few of the numberlefs abfurd opinions about the
conduc of Providence, that have prevailed among Chriftians, and
ftill prevail among fome of them. ' Many opinions no lefs abfurd
have prevailed about fpeculative points. I confine myfelf to one
or two inftances; for to make a complete lift would require a vo-
lume. The firft 1 {hall mention, and the moft noted, 1s tranfub-
ftantiation; which, tho’ it has not the leaft influence on practice,
i5 reckoned {o effential to falvation, as to be placed above every
moral duty, The following text is appealed to as the fole foun-
dation of that article of faith, ** And as they were eating, Jelus
¢ took bread, and bleffed it, and brake it, and gave it to the dif-
“ ciples, and faid, Take, eat ; this is my body. And he took the
[

cup, and gave thanks, and gave ‘it to them, faying, Drink ye

“ 4]l of it: for this is my blood of the new teftament, which is

“ {hed for many for the remiffion of fins. But I fay unto -you,

¢ 1 will not drink henceforth of this fruit of the vine, untl that

“ day when I drink it new with you in my Father's king-

VoL, 1. il B * dom
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* dom (a).” 'That this is a metaphor, muft firike every oné: the
paflage cannot even bear a literal meaning, confidering the final
clanfe; for furely the moft zealous Roman believes not, that Chri-
{lians are to drink new wine with their Saviour in the kingdom.
of heaven. At the fame time, it ismnot fo much as infinuated,
that there was here any miraculous tranfubftantiation of the bread
and wine into the body and blood of our Saviour ; nor is it infi-
nuated, that the apoftles believed they were eating the flefh of
their mafter, and drinking his blood. St John, the favourite a-
poftle, mentions not 2 word of this ceremony, which he certain-
ly would not have omitted, had he imagined it an eflential ar-
ticle of faith.

But fuppofing tranfubftantiation to be more clearly exprefled in
this text, than it really is; yet men of good underftanding will
be loth to admit a meaning that contradi&s their five fenfes. They
will reflet, that no man now living ever faw the original books of
the New Teftament ; nor are they certain, that the editions we
have, are copied directly from the originals. Every remove from
them 1s liable to errors, which may juflly create a fufpicion of e-
very text that contradicts reafon and common fenfe, Add, that
the bulk of Chriftians have not even a copy from the original to
build their faith upon, but only a tranflation into another lan-
guage.

And this leads to what chiefly determined me to fele@ that in-
ftance. God and nature have beftowed upon us the faculty of rea-
fon, for diftinguithing truth. from falfehood. 1f by reafoning
with candor and impartality, we difcover a propofition to be
crue or falfe, it is not in our power to remain indifferent : we muft
judge, and according to our judgement we muft pronounce, I
fay more, to pronounce is a duty we owe to our Maker; for to

{a}- St Matthew; xxvi. 24, &c,

what
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what purpofe has he beftow’d reafon upon us, but in order to di-
rect our belief? At the fame time, we may depend on it as an
intuitive truth, that God will never impofe any belief on us, con-
tradiCtory not ‘only to our reafon, but to our f{enfes.

The following objection however will perhaps relith more with
people of plain underftanding. Tranfubftantiation is a very ex-
traordinary miracle, reiterated every day and in every corner of the
earth, by priefts not always remarkable either for piety or for mo-
rality. Now 1 demand an anfwer to the following plain queftion ;
"T'o what good end or purpofe is fuch a profufion of miracles fubfer-
vient ! I {ee none. But I difcover a very bad one, if they have
any influence; which is, that they accuftom the Roman Catholics
to more cruelty and barbarity, than even the grofleft favages are
ever guilty of : {ome of them indeed devour the fleth of their ene-
mies ; but none of them, the flefh of their friends, efpecially of
their greateft friend. But to do juftice to people of that religion,
I am confident, that this fuppofed miracle has no influence what-
ever upon their manners: to me it appears impoflible for any
man ferioufly to believe, that the bread and wine ufed at the
Lord’s fupper, is actually converted into the body and blood of
our Saviour. The Romifh church requires the belief of tranfub-
ftantiation ; and a zealous Catholic, out of pure obedience, thinks
he believes it. Convince once a man that falvation depends on
belief, and he will believe any thing ; thatis, he will imagine
that he believes : Credo quia impoffibile ¢ff ¥,

That

* A traveller deferibing the Virgin Mary’s houfe at Loretto, has the following

(&)

refleftion. * When there are fo many faints endued with fuch miraculous powers,
“ {o many relics, and fo many impregnated wells, each of them able to cure the
¢ moft dangerous difeafes; opg would wonder, that phyficians could live there, or

13

others die. But people die here as elfewhere 3 and even churchmen, who preach
“ upon the miracles wrought by relics, grow fick and die like other men.” It is
3Da2 ane

j
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That our firft reformers, who were prone to differ from the Ro-
mifh faith, fthould adopt this dotrine, {fhows the f{upreme in-
fluence of fuperftition. The Lutherans had not even the excufe
of inattention : after ferious examination, they added one abfur-
dity more ; teaching, that the bread and wine are converted into
the body and blood of our Saviour, and yet remain bread and
wine as at firflt ; which is termed by them confubffantiation. 1 am
perfuaded, that at this time not a fingle man of them harbours
fuch a thought,

Many perfons, proof againft a ferious argument, are fufficient-
ly clear-fighted to difcover falfehood when put in a ridiculous
light. It requires, I am fenfible, a very delicate hand to attack
a grave {ubject with ridicule as a teft of truth ; and for that rea-
fon, I forbear to offer any thing of my own. ButI will {et be-
fore my readers {ome excerpts from a book of abfolute authority
with Roman Catholics. Tho’ tranfubftantiation be there handled
in the moft ferious manner, with all the ceremonies and pundéti-
lios that naturally flow from' it, yet to my tafte, nothing can be
contrived to give 1t a more ridiculous appearance, The book is
the Roman Miflal, from which the following is a literal tranfla-
tion,

¢ Mafs may be deficient in the matter, in the form, in the mi-

onc thing to belicve, it is another thing to fancy that we believe. In-the year 1666
a Jew named Sabatai Levi appeared at Smyrna, pretending to be the true Mefliah,
and was :.:kimwlcdgud to be fuch b}‘ many. The Grand Signior, for proof of his
miflion, infifted for a miracle; propofing that he fhould prefent himfelf as a mark
to be fhot at, and promifing to belicve that he was the Mefliah, if he remained un-
wounded. Sabatai, declining the trial, turned Mahometan to fave his life. But ob-
ferve the blindnefs of fuperflition : tho® Sabarai was feen every day walking the
firects of Conftantinople in the Turkifth habit, the Jews infifted that the true Saba-
tai was taken up into heaven, leaving only behind him his fhadow ; and probably
they molt pioufly fancied that they believed fo.

““ nifter,

\
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nifter, or in the aGtion. Firlt, in the matter. If the bread be
not of wheat, or if there be fo great a mixture of other grain
that it car ~ot be called wheat-bread, or if any way corrupted,
it does not make a facrament. If it be made with rofe-water,
or any other diftilled water, it is doubtful whether it make a
facrament or not. Tho’ corruption have begun, or tho’ it be
leavened, it makes a facrament, but the celebrator fins grievouf-
ly.

“ If the celebrator, before confecration, obferve that the hoft
is corrupted, or is not of wheat, he muft take another hoft:
if after confecration, he muft ftill take another and fivallow it,
after which he muft alfo fwallow the firft, or give it to another,
or preferve it in fome place with reverence. But if he have
fwallowed the firft before obferving its defeéts, he muft never-
thelefs fivallow alfo the perfect hoft ; becaufe the precept about
the perfection of the facrament, is of greater weight than that
of taking it fafting. 1f the confecrated hoft difappear by an
accident, as by wind, by a miracle, or by fome animal, ano-
ther muft be confecrated.

¢ If the wine be quite four or putrid, or made of unripe grapes,

or be mixed with fo much water as to {poil the wine, it is no

L

facrament. - If the wine have begun to four or to be corrupted,
or be quite new, or not mixed with water, or mixed with rofe-
water or other diftilled water, it makes a facrament, but the ce-
lebrator fins grievoully.

¢ If the prieft, before confecration, obferve that the materials
are not proper, he muft ftop, if proper materials cannor be got
but after confecration, he mufk proceed, to avoid giving fcan-
dal. If proper materials can be procured by waiting, he muft
wait for them, that the facrifice may not remain imperfect.

¢ Second, in form, If any of the words of confecration be o-
mitted, or any of them be changed into words of a different

o T
meaning,
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meaning, it is no facrament: if they be changed into words of
the fame meaning, it makes a facrament; but the celebrator
fins grievoufly,

* Third, in the minifter, If he does not intend to make a fi-
crament, but to cheat; if there be any part of the wine, or a-
ny wafer that he has not in his eye, and does not intend to
confecrate ; if he have before him eleven wafers, and intends
to confecrate only ten, not determining what ten he intends :
in thefe cafes the confecration does not hold, becaufe intention
1s requifite. If he think there are ten only, and intends to
confecrate all before him, they are all confecrated ; therefore
prielts ought always to have fuch intention. If the pricft,
thinking he has. but one wafer, fhall, after the confecration,
find two fticking together, he muft take them both. And he
muft take off all the remains of the confecrated matter; for
they all belong to the fame facrifice. If in confecrating, the
intention be not actual by wandering of mind, but virtual in
approaching the altar, it makes a facrament: tho' priefts
{hould be careful to have intention both virtual and atual,

* Befide intention, the prieft may be deficient in difpofition of
mind. If he be fufpended, or degraded, or excommunicated,
or under mortal fin, he makes a facrament, but fins grievouf-
ly. He may be deficient alfo in difpofition of body. If he
have not fafted from midnight, if he have tafted water, or any
other drink or meart, even in the way of medicine, he cannot
celebrate nor communicate. If he have taken meat or drink
before midnight, even tho' he have not flept nor digefted it,
he does not fin. But on account of the perturbation of mind,
which bars devotion, itis prudent to refrain.

‘ If any remains of meat, flicking in the mouth, be fwallow-
ed with the hoft, they do not prevent communicating, provi-
ded they be fwallowed, not as meat, but as fpittle. The fame

(13 ii
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is to be faid, if in wafhing the mouth a drop of water be-fival
lowed, provided it be againft our will,
* Fourth, in the a&ion. If any requifite be wanting, it is no
facrament ; for example, if it be celebrated out of holy ground,
or upon an altar not confecrated, or not covered with three nap-
kins ; if there be no wax candles; if it be not celebrated be-
tween day-break and noon; if the celebrator have not fuid mat-
tins with lauds; if he omit any of the facerdotal robes; if thefe
robes and the napkins be not blefled by a bifhop ; if there be
no clerk prefent to ferve, or one who ought not to ferve, a wo-
man, for example; if there be no chalice, the cup of which is
gold, or filver, or pewter ; if the veftment be not of clean linen
adorned with filk in the middle, and blefled by a bithop; if the
prictt celebrate with his head covered ; if there be no miffal pre-
lent, tho’ he have it by heart. '
“ If a gnat or fpider fall into the cup after confecration, the
prieft muft fwallow it with the blood, if he can : otherwife,
let him take it out, wafh it with wine, burn it, and throw it
with the wafhings into holy ground. If poifon fall into the
cup, the blood niuft be poured on tow or on a linen cloth, re-
main till it be dry, then be burnt, and the afhes be thrown
upon holy ground. If the hoft be poifoned, it muft be kept in
a tabernacle till it be corrupted.
““ If the blood freeze in winter, put warm cloths about the
cup : 1f that be not fufficient, put the cup in boiling water.
* If any of Chrift’s blood fall on the ground by negligence, it
muft be licked up with the tongue, and the place fcraped : the
{crapings muft be burnt, and the afhes buried in holy ground,
* 1f the prieft vomit the eucharift, and the fpecies appear en-
tire, it muft be licked up moft reverently. If a naufea prevent
that to be done, it muft be kept till it be corrupted, If the fpe-
T
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