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5 E G T. I

Rehgious Worfhip.

HE obligation we are under to worfhip God, or to walk hum-

bly with him, is, as obferved above, founded on the two
great principles of gratitude and obedience ; both of them requi-
ring fundamentally a pure heart, and a well-difpofed mind. But
heart-worthip is alone not fufficient : there are over and above re-
quired external figns, teftifying to others the fenfe we have of thefe
duties, and a firm refolution to perform them. That fuch is the
will of Geod, will appear as follows. The principle of devotion,
like moft of our other principles, partakes of the imperfe@ion of
our nature: yet however faint originally, it is capable of being
greatly invigorated by cultivation and exercife. Private exercife
is not fufficient. Nature, and confequently the God of nature,
require public exercife or public worfhip: for devotion is infec-
tious, like joy or grief (a); and by mutual communication in a
numerous aflembly, is greatly invigorated. A regular habit of
exprefling publicly our gratitude and refignation, never fails to
purify the mind, tending to wean it from every unlawful purfuit.
This is the true motive of public worthip ; not what is commonly
inculcated, viz. Thatit is required from us, as a teftimony to our
Maker of our obedience to his laws: God, who knows the heart,
needs no fuch teftimony *. I fhall only add upon the general
head,

(a) Elements of Criticifm, vol. 1. p. 180. edit, .

® Arnobius (4dverfus gentes, lib. 1.) accounts rationally for the worlhip we pay
1 the Deity ;¢ Huic omnes ex more profternimur, hunc collatis precibus adora-
6 mus,
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head, that lawgivers ought to avoid with caution the enforcing
public worfhip by rewards and punifhments : human laws can-
not reach the heart, in which the effence of worfhip confifts : they
may indeed bring on a liftlefs habit of worthip, by feparating the
external a&t from the internal affection, than which there can be
nothing more hurtful to true religion. The utmoft that can be
{afely ventured, is to bring public worfhip under cenforian powers,
as a matter of police, for preferving good order, and for prevent-
ing bad example.

The religion of Confucius, profeffed by the ZAterati and perfons
of rank in China and Tonquin, confifts in a deep inward venera-
tion for the God or King of heaven, and in the pradice of every
moral virtue. They have neither temples, nor priefts, nor any
fettled form of external worfhip: every one adores the fupreme
Being in the manner he himfelf thinks beft. This is indeed the
moft refined fyftem of religion that ever took place among men,
There is however an invincible objetion againft it, which is, that
it is not fitted for the human race: an excellent religion it would

-

- mus, ab hoc jufta, et honefta, et auditu ejus condigna, depofcimus. Non quo

a~
-

iple defideret fupplices nos efle, aut amet fubfternitot millium venerationem vide-
i re. Utilitas hec noftra eft, et commodi noftri rationem fpeftans. Nam quia
“® pmn'l ad culpas, et ad libidinis varios appetitus, vitio fumus infirmitatis ingcni[:c,
L l::].titlll‘ {e ﬂ:mper noftris cog]mtiouibus anirip'l: ut dum illum oramus, et mere-
¥ ri ejus contendimus munera, accipiamus innocenti® veluntatem, et ab omni nos
¢ Jabe delitorum omnium amputatione purgemus.”— [fn Englifs thus: ¢ It is
¥ ‘pur cuftom to proftrate ourfelves before him; and we atk of him fuch gifts {:-n]j,r
as are confiftent with juftice and with honour, and fuitable to the charadter of the

=
-

. Being whom we adore. Not that he receives plu;lﬁJ re or fatisfadtion from the
« humble veneration of thoulands of his creatures. From this we ourfelves derive
benefit and advantage; for being the flives of appetite, and prone to erv from

the weaknefs of our nature, when we addrefs ourfelves to God in prayer, and
ftudy by our aétions to merit his approbation; we gain at lealt the with, and the

B

L1

-

inclination, to be virtnous.”]

i ) be
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be for angels ; but is far too refined, even for fages and philofo~
phers.

Proceeding to deviations from the genuine worfhip required by
our Maker, and grofs deviations there have been, 1 begin with
that {ort of worfhip which is influenced by fear, and which for
that reafon is univerfal among favages. The American favages
believe, that there are inferior deities without end, moft of them
prone to mifchief: they neglect the fupreme Deity becaufe he is
good ; and direét their worfhip to foothe the malevolent inferior
deities from doing harm. The inhabitants of the Molucea iflands,
who believe the exiftence of malevolent invifible beings fubordi-
nate to the fupreme benevolent Being, confine their worthip to
the former, in order to avert their wrath ; and one branch of their
worfhip is, to {et meat before them, hoping that when the belly is
full, there will be lefs inclination to mifchief. The worfhip of the
inhabitants of Java is much the fame. The negroes of Benin wor-
fhip the devil, as Dapper exprefles it, and facrifice to him both
men and beafts. They acknowledge indeed a fupreme Being, who
created the univerfe, and governs it by his Providence : but they
regard him not; * for,” fay they, ‘it is needlefs, if not imper-
* tinent, to invoke a being, who, good and gracious, is inca-
‘“ pable of injuring or molefting us,”

The aufterities and penances that are pra@ifed in almoft all re-
ligions, {pring from the fame root. One way to pleafe invifible
malignant powers, is to make ourfelves as miferable as poflible.
Hence the horrid penances of the Faquirs in Hindoftan, who out-
do in mortification whatever is reported of the ancient Chriftian
anchorites.  Some of thefe Faquirs continue for life in ene po-
fture : fome never lie down : fome have always their arms raifed
above their head : and fome mangle their bodies with knives and
{courges. The town of Jagrenate in Hindoftan is frequented by
pilgrims, fome of them from the diftance of 300 leagues, which

they
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they travel, not by walking or riding, but by meafuring the road
with the length of their bodies ; in which method of loco-motion,
fome of them confume years, before they complete their pilgri-
mage. A religious {ect made its way fome centuries ago into Ja-
pan, termed Bub/doifts, from Bubs, the founder. This fe&t has pre-
vailed over the ancient fe¢t of the Sintos, chiefly by its aufterity
and mortifications. 'The {pirit of this fet infpires nothing but
exceflive fear of the gods, who are painted prone to vengeance,
and always offended. The people of that religion pafs moft of
their time in tormenting themf{elves, to expiate imaginary faults ;
and they are treated by their priefts with defpotifin and cruelty,
that is not paralleled but by the inquifitors of Spain. The man-
ners of the people are fierce, cruel, and unrelenting, fuch as ne-
ver fail to be infpired by horrible fuperftition. The notion of in-
vifible malevolent powers, formerly univerfal, is not to this hour
eradicated, even among Chriftians; for which I appeal to the
faftings and flagellations among Roman-Catholics, held by them
to be an ellential part of religion. People infected with religious
horrors, are never ferioufly convinced, that an upright heart and
found morality make the effence of religion. The do&rine of the
Janfenifts, concerning repentance and mortification, thows evident-
ly, however they may deceive themfelves, that they have an im-
preflion of the Deity as a malevolent being. They hold the guilr
contracted by Adam’s fall to be a heinous fin, which ought to be
expiated by acts of mortification, fuch as the torturing and ma-
cerating the body with painful labour, exceflive abftinence, conti-
nual prayer and contemplation. Their penances, whether for ori-
ginal or voluntary fin, are carried to extravagance; and they who
put an end to their lives by fuch feverities, are termed the facred
victims of repentance, confumed by the fire of divine love. Such
fuicides are eflteemed peculiarly meritorious in the eye of Heaven ;
and. it is thought, that their fufferings cannot fail to appeafe the

D.]lgﬁ!'
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anger of the Deity. That celibacy is a ftate of purity and per-

fection, is a prevailing notion in many countries : among the Pa-
gans, a married man was forbid to approach the altar, for fome
days after knowing his wife ; and this ridiculous notion of pollu-
tion, contributed to introduce celibacy among the Roman-Catholic
priefts. The Emperor Otho, anno 1218, became a fignal peni-
tent: but inftead of atoning for his fins by repentance and re-
ftitution, he laid himfelf down to be trod under foot by the boys
of his kitchen ; and frequently fubmitted to the difcipline of the
whip, inflited by monks, The Emperor Charles V. toward the
end of his days, was forely deprefled in {pirit with fear of hell,
Monks were his only companions, with whom he {pent his time
in chanting hymns. As an expiation for his fins, he in private
difciplined himfelf with fuch feverity, that his whip, found af-
ter his death, was tinged with his blood. Nor was he {atisfied
with thefe acts of mortification : timorous and illiberal folicitude
ftill haunting him, he aimed at fomething extraordinary, at fome
new and fingular a& of piety, to difplay his zeal, and to merit
the favour of Heaven. The act he fixed on was as wild as any
that fuperftition ever fuggefted to a diftempered brain : it was to
celebrate his own obfequies. He ordered his tomb to be erected
in the chapel of the monaftery : his domeftics marched there
in funeral proceflion, holding black tapers : he followed in
his throud : he was laid in his coffin with much {olemnity :
the fervice of the dead was chanted ; and he himfelf joined in the
prayers offered up for his requiem, mingling his tears with thofe
of his attendants. The ceremony clofed with fprinkling holy wa-
ter upon the coffin; and the afliftants retiring, the doors of the
chapel were thut.  Then Charles rofe out of the coffin, and flole

privately to his apartment.
The hiftory of ancient facrifices is not fo accurate, as in every
mftance to afcertain upon what principle they were founded, whe-
ther
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ther upon fear, upon graticude for favours received, or to folicit
future favour. Human facrifices undoubtedly belong to the pre-
fent head : for being calculated to deprecate the wrath of a male-
volent deity, they could have no other motive but fear; and in-
deed they are a moft direful effe&t of that paflion. It is needlefs
to lofe time in mentioning inftances, which are well known to
thofe who are acquainted with ancient hiftory. A number of
them are collected in Hiftorical Law-tra®s (a) : and to thefe I
take the liberty of adding, that the Cimbrians, the Germans, the
Gauls, particularly the Druids, pradifed human facrifices; for
which we have the authority of Julius Cefar, Strabo, and other
authors. A people upon the Miflifippi, named Tenfas, worthip
the fun, and, like the Natches their neighbours, have a temple for
that luminary, with a facred fire in it, continually burning.
The temple having been fet on fire by thunder, was all in flames,
when fome French travellers faw them throw children into the
fire, one after another, to appeafe the incenfed deity. The Pro-
phet Micah (4), in a paffage partly quoted above, inveighs bit-
terly againft fuch facrifices : “ Wherewith fhall I come before the
“ Lord, and bow myfelf before the high God ? fhall I come be-
““ fore him with burnt-offerings, with calves of a year old ? will
* the Lord be pleafed with thoufands of rams, or with ten thou-
*“ fands of rivers of 0il? fhall I give my firft-born for my tranfgref-
“ fion, the fruit of my body for the fin of my foul? He hath
““{hewed thee, O man, what is good: and what doth the Lord
““require of thee, but to do juftly, to love mercy, and to walk
*“ humbly with thy Ged ?”

The ancient Perfians acknowledged Oromazes and Arimanes as
their great .deities, authors of good and ill to men. ButI find

(«) Trattu,

{¥) Chap. 6.,
ot

R
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not that Arimanes, the evil® principle, was ever an object of any
religious worfhip. The Gaures, who profefs the ancient religion
of Perfia, addre(s no worfhip but to one God, all-good and all-
powerful,

Next, of worfhipping the Deity in the charater of a mercenary
being.” Under that head come facrifices and oblations, whether
prompted by gratitude for favours received, or by felf-intereft to
procure future favours ; which, for the reafon mentioned, I fhall
not attempt to diftinguifth, = As the deities of early times were
thought to refemble men, it is not wonderful, that men endea-
voured to conciliate their favour, with fuch offerings as were the
moft acceptable to themfelves. It is probable, that the firft facri-
fices of that kind were of {weet-fielling herbs, which in the fire
emitted a flavour, that might reach the noftrils of a deity, even at
a diftance. The burning incenfe to their gods, was practifed in
Mexico and Peru ; and at prefent is practifed in the peninfula of
Corea. An opportunity {o favourable for making religious zeal
a fund of riches to the priefthood, is feldom negleéted. There
was no difficulty to perfuade ignorant people, that the gods could
eat as well as fmell: what was offered to a deity for food, being
carried into the temple, was underftood to be devoured by him.

With refpe@ to the Jewifh facrifices of burnt-offerings, meat-
offerings, fin-offerings, peace-offerings, heave- offerings, and wave-
offerings, thefe were appointed by God himfelf, in order to keep that
ftiff-necked people in daily remembrance of their dependence on
him, and to preferve them if poflible from idolatry. But that un-
tractable race did not adhere to the purity of the inftitution : they
infenfibly degenerated into the notion that their God was a mer-
cenary being; and in that character only, was the worfhip of
facrifices performed to him: the offerings mentioned were li-
berally beftowed on him, not fingly as a token of their de-

pendence,

F
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pendence, but chiefly in order to avert his wrath, or to gain his
favour ¥,

The religious notions of the Greeks were equally impure : they
could not think of any means for conciliating the favour of their
pods, more efficacious than gifts. Homer paints his gods as mer-
cenary to an extreme., In the fourth book of the Iliad, Jupiter
fays, “ Of thefe cities, honoured the moft by the foul of Jove, is
“ facred Troy. Never ftands the altar empty before me, oblations
“ poured forth in my prefence, favour that afcends the fkies.”
Speaking in the fifth book of a warrior, known afterward to be
Diomedes, * Some god he is, fomeé power againit the Trojans en-
““raged for vows unpaid : deftruétive is the wrath of the gods.”
Diomedes prays to Minerva, * With thine arm ward from me the
“ foe: a year-old heifer, O Queen, fhall be thine, broad-fronted,
“ unbroken, and wild : her to thee I will offer with prayer,. gild-
*ing with gold her horns.” Precifely of the fame kind, are the
offerings made by fuperftitious Roman-Catholics to the Virgin
Mary, and to faints. Ele€tra, in the tragedy of that name, fup-
plicates Apollo in the following terms.

O ! hear Ele&tra too ;
Who, with unfparing hand, her choiceft gifts
Hath never fail'd to lay before thy altars ;
Accept the little All that now remains
For me to give.

The people of Hindoftan, as mentioned above, atone for their

* There is no mention in-ancient authors of fith being offcred to the gods in fi-
crifice.” 'THe reafon T take to'be, that the miol {?11'01{1'}' food of man was reckoned
the moft agreeable to their gods; that favages never thought of fifh till land-animals
became fcarce ; and that the matter as well as form of facrifices were eftablifhed in

prattice, long before men had recourfe to fifh for food,

Vo, I, 3 F fins
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fins by auftere penances ; but they have no notion of prefenting
gifts to the Deity, nor of deprecating his wrath with the blood
of animals. On the contrary, they reckon it a fin to flay any li-
ving creature ; which reduces them to vegetable food. This is
going too far; for the Deity could never mean to prohibit animal
food, when man’s chief dependence originally was upon it. The
abftaining, however, from animal food, thows greater humanity
in the rebigion of Hindoftan, than of any other known country,
The inhabitants of Madagafcar are in a ftage of religion, common
among many nations, which is, the acknowledging one fupreme
benevolent deity, and many malevolent inferior deities, Moft
of their worfhip is indeed addrefled to the latter; but they
have fo far advanced before feveral other nations, as to offer facri-
fices to the fupreme Being, without employing either idols or
temples.

Philofophy and found fenfe, in polifhed nations, have purified
religious worfhip, by banifhing the profeffion at leaft of oblations
and facrifices. The Being that made the world, governs it by laws
that are inflexible, becaufe they are the beft poflible ; and to ima-
gine that he can be moved by prayers, oblations, or facrifices, to
vary his plan of government, is an impious thought, degrading
the Deity to a level with ourfelves: * Hear, O my people, and I
*“ will teftify againft thee: I am God, even thy God. I will take
* no bullock out of thy houfe, nor he-goat out of thy fold: for
* every bealt of the foreft is mine, and the cattle upon a thoufand
“ hills. Will I eat the flefh of bulls, or drink the blood of goats?
“ Offer unto God thankfgiving, and pay thy vows to the Moft
* High, Call upon me in-the day of trouble : I will deliver thee,
““and thou fhall glorify me (a).” * Thou defireft not facrifice,
“elfe would I give it; thou delighteft not in burnt-offering.

{a} Plalm 5o
 The
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“ The facrifices of God are a broken fpirit: a broken and a con-
¢ ¢rite heart, O God, thou wilt not defpife (2).” *“ For I defired
“ mercy, and not facrifice; and the knowledge of God, more
¢ than burnt-offerings (4).” In dark ages, there is great {hew of
religion, with little heart-worfhip : in ages of philofophy, warm
heart-worthip, with little fhew *.

This is a proper place for the hiftory of idolatry ; which, as
will anon appear, fprung from religious worlhip, corrupted by

% Agathias urges a different reafon againft facrifices. “ Ego nullam naturam

efle exiftimo, cui voluptati fint feedata fanguine altaria, et animantium lanienze.
Quod fi qua tamen eft cui ifta fint cordi, non ca mitis t benigna eft aliqua, fed

i
-

¢ fera ac rabida, qualem pavorem poetz fingunt, et Metum, et Bellonam, er Ma-
lam Fortunam, et Difcordiam, quam indomitam appellant” — [Zn Engli/b thus :
¢ ] cannot conceive, that there fhould exift a fuperior being, who takes delight in

"
ES

¢ the facrifice of animals, or in altars ftained with blood. If fuch there be, his
¢ nature is not benevolent, but barbarous and cruel. Such indeed were the gods
¢ whom the poets have created : fuch were Fear and Terror, the goddefs of War,
% of Evil Fortune, and of Difcord.”] —— Arnobius batters down bloody facrifices
with a very curious argument. ¢ Ecce {i bos aliquis, aut quodliber ex his animal,
¢ gunod ad placandas czditur mitigandafque ad numinum furias, vocem hominis
¢ fumat, cloquaturque his verbis: Ergone, O Jupiter, aut quis alius deus es,
¢ humanum eft iftud et reftum, aut mquitatis alicujus in weftimatione ponendum,
¢ ut cum alius peccaverit, ego occidar, et de meo fanguine fieri tibi pataris fatis,
3

qui nunquam te leferim, nunquam {ciens aut nefciens, tuum numen majefta-
¢ temque violarim, animal, wut fcis, mutum, naturse mee fimplicitatem fequens,
' pec multiformium morum varietatibus lubricum " — [fn Engli/b thus ¢ ¢ What
% if the ox, while he is led put to flaughter to appeafe the fancied wrath of an of-

fended  deity, fhould affume the human voice, aud in thefe words aftonith his
i

conduétors: Are thefe, O merciful God, are thefe the dictates of humanity, or
& of juftice, that for the crime of another I thould forfeit my life. I have never
& by my will offended thee, and, dumb as I am, and uninformed by reafon, my
% aftions, according to the fimplicity of my nature, cannot have given thee dif-

pleafure, who haft made me as [ am.”] — If this argoment were folid, it
would be equally conclufive againft animal food.
(«) Phalm j1. '

{#) Holea vi. 6.
3 F 2 men
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men of fhallow underftanding and grofs conceptions, upon whom

things invifible make little impreffion.

Savages, even of the loweft clafs, have an impreflion of invifible
powers, tho’ they cannot form any diftin@ notion of them, But
fuch impreflion is too faint for the exercife of devotion. Whether

infpired with love to a good being, or with fear of an ill being,

favages are not at eafe without fome fort of vifible object to ani-
mate them. A great {tone ferved that purpofe originally ; a very
low inftrument indeed of religious worthip; but not altogether
whimfical, if it was introduced, which is highly probable, in the
following manner. It was an carly and a natural cuftom among

favages, to mark with a great ftone, the place where their wor=
thies were interred ; of which we have hints every where in an=
cient hiftory, particularly in the poems of Offian, * Place me,”
fays Calmar, mortally wounded, * at the fide of a ftone of remem-

** brance, that future times may hear my fame, and the mother of

* Calmar rejoice over the flone of my renown.” Superflition in later
times having deified thefe worthies, their votaries, rejoicing as for=
merly over the {tones dedicated to them, held thefe ftones to be effen-
tial in every act of religious worfhip performed to their new deities *,

% Frequent mention is made of fuch ftones in the poems of Offian.  But re-
“ member, my fon, to place this fword, this bow, and this horn, within that dark
* and narrow houfe marked with one gray ftone.” £ 55 % Whofe fame is in
¢ that dark-green tomb? Four ftones with their heads of mofs ftand there, and
 mark the narrow houfe of death.” p. 67. “ Let thy bards mourn thofe who
# fell. Let Erin give the fons of Lochlin to earth, and raife the mofly ftones of
¢ their fame; thar the children of the north hereafter may behold the place where
¢ their fathers fought.” p. 78. ¢ Earth here inclofes the lovelieft pair on the
# hill: grafs grows between the ftones of the tomb.” P+ 208, In the fame poems
we find ftones made inftruments of worfhip. The {pirit of Loda is introduced
threatening Fingal : *¢ Fly to thy land, replied the form: receive the wind and fly.
% The blafts are in the hollow of my hand : the conrfe of the ftorm is mine. The
* King of Sora is my fon: he bends at the ftone of my power.” p. 200.

Tradition

pa——
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Tradition points out many ftones in different parts of the world,
that were ufed in religious worfhip. A large flone worfhipped
by the Peflenuntians, a people of Phrygia, under the name of /dzq
mater, was, upon a folemn embalfly to that people, brought to
Rome ; it being contained in the Sybilline books, that unlefs the
Romans got polleflion of that goddefs, they never would prevail
over Hannibal. And Paufanias mentions many ftones in Greece,
dedicated to different divinities ; particularly thirty fquare ftones
in Achaia, on which were engraved the names of as many gods.
In another place, he mentions a very ancient ftatue of Venus in
the ifland Delos, which, inftead of feet, had only a {quare ftone,
This may appear a puzzling circumftance in the hiftory of Greece,
confidering that all the Grecian gods were originally mortals,
whom it was eafy to reprefent by ftatues: but in that early pe-
riod, the Greeks knew no more of ftatuary than the moft barba-
rous nations. It is perhaps not eafy to gather the meaning of fa-
vages, with refpect to fuch {tones: the moft natural conjedture is,
thata great ftone, dedicated to the worfhip of a certain deity, was
confidered as belonging to him, This notion of property had a
double effe@: the worfhippers, by conneflion of ideas, were led
from the {tone to the deity: and the ftone tended to fix their
wandering thoughts, It was probably imagined, over and above,
that fome latent virtue communicated to the flone, made it holy
or facred. Even among enlightened people, a fort of virtue or
fanéity is conceived to refide in the place of worfhip: why not
alfo in a ftone dedicated to a deity? The ancient Ethiopians,
in their worfhip, introduced the figure of a {erpent as a fymbol of
the deity : two flicks laid erofs reprefented Caftor and Pollux,
Roman divinities : a javelin reprefented their god Mars; and in
Tartary, formerly, the god of war was worfhipped under the {fym-
bol of an old rufty fabre, The ancient Perfians ufed confecrated
fire, as an emblem of the great God, Tho’ the negroes of Congo

and
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and Angola have images without number, they are not however
idolaters in any proper fenfe: their belief is, that thefe images are
only organs by which the deities {ignify their will to their vota-
Ties.

If the ufe that was made of {tones and of other fymbols in reli-
gious worfhip, be fairly reprefented, it may appear ftrange, that
the ingenious Greeks funk down into idolatry, at the very time
they were making a rapid progrefs in the fine arts. Their im-
provements in ftatuary, one of thefe arts, was the caufe. They
began with attempting to carve heads of men and women, repre-
fenting their deified heroes ; which were placed upon the {tones
dedicated to thefe divinities. In the progrefs of the art, ftatues
were executed complete in every member ; and at laft, ftatues of
the gods were made, exprefling fuch dignity and majefty, as in-
fenfibly to draw from beholders a degree of devotion to the ftatues
themfelves. Hear Quintilian upon that fubject. ** At quz Poly-
¢ cleto . defuerunt, Phidiz atque Alcameni dantur. Phidias ta-

“ men diis quam hominibus efficiendis melior artifex traditur :

“ in cbore vero, longe citra mulum, vel fi nihil nifi Miner-
¢ yam Athenis aut Olympium in Elide Jovem feciflet, cujus pul-
£

chritudo adjecifle aliquid etiam recepta religioni videtur ; adeo
¢ majeftas operis deum zquavit *.” Here is laid a foundation
for idolatry : let us trace its progrefs. Such ftatues as are repre-
fented by Quintilian, ferve greatly to enflame devotion ; and du-

ring a warm fit of the religious paflion, the reprefentation is loft,

# « The deficiencies of Polycletus were made up in Phidias and Alcamenes.
¢t Phidias is reckoned to have had more {kill in f.:::‘ming the ftatues of gods than of
¢ men. In works of ivory he was unrivalled, altho’ there had been no other proofs

¢ of his excellence than the ftatue of Minerva at Athens, and the Jupiter Olym-

¢ pius in Elis. Its beauty {eems to have added to the received religion ; the ma-
e jeftic ftatue refembling fo much the god himfelf.”

and
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and the ftatue becomes a deity ; precifely as where King Lear is
reprefented by Garrick: the a&or vanifhes; and, behold! the
King himfelf. This is not fingular. Anger occafions a meta-
morphofis ftill more extraordinary : if I happen to {trike my gouty
toe againft a ftone, the violence of the pain converts the ftone for
a moment into a voluntary agent ; and [ wreak my refentment on
it, as if it really were fo. It is true, the imageis only conceived
to be a deity during the fervour of devotion ; and when that fub-
fides, the image falls back to its original reprefentative ftate.
But frequent inftances of that kind, have at laft the effect among
illiterate people, to convert the image into a fort of permanent
deity : what fuch people fee, makes a decp impreflion ; what they
fee not, little or none at all. There is another thing that concurs
with eye-fight, to promote this delufion : devotion, being a vi-
gorous principle in the human breaft, will exert itfelf upon the
meaneft obje@, when none more noble is in view.

The ancient Perfians held the confecrated fire to be an emblem
only of the great God : but fuch veneration was paid to that em-
blem, and with fo great ceremony was it treated, that the vulgar
came at laft to worfhip it as a fort of deity. The priefts of the
Gaures watch the confecrated fire day and night: they keep it a-
live with the pureft wood, without bark: they touch it not with
fword nor knife: they blow it not with bellows, nor with the
mouth : even the prieft is prohibited to approach it, till his mouth
be covered with fine linen, left it be polluted with his breath : if
it happen to go out, it muft be rekindled by ftriking fire from flint,
or by a burning glafs.

The progrefs of idolatry will mere clearly appear, from attend-
ing to the religion of the Greeks and Romans. The Greeks, as
mentioned above, made ufe of ftones in divine worfhip, long be-
fore idolatry was introduced : and we learn from Varro, that for

a hundred and feventy years after Numa, the Romans had no fta-
tues
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tues nor iinages in their temples. After ftatues of the gods came
in fafhion, they acquired by degrees more and more refpeét. The
Greek and Roman writers, talk of divine virtue being communi-
cated to ftatues ; and fome of the Roman writers talk familiarly,

of the numen of a deity refiding in his ftatue. Arnobius, in his
book againft the Gentiles, introduces a Gentile delivering the fol-
lowing opinion, ‘“ We do not believe, thatthe metal which com-
“ pofes a ftatue, whether gold, or filver, or brafs, is a god. But
we bélieve, that a folemn dedication brings down the god to
inhabit his image ; and it is the god only that we worfhip in

(13
11

“ that image.” This explains the Roman ceremony, of inviting

to their fide the tutelar deities of towns befieged by them, termed

— - -
o —— e - -

evocatio tutelarium deorum : the Romans, cruel as they were, over-
flowed with fuperflition ; and as they were averfe from combating

il

the tutelar deities even of their enemies, they endeavoured to gain
thefe deities by large promifes, and affurance of honourable treat-
ment. As they could not hope that a {ftatue would change its
place, their notion muft have been, that by this ceremony, the tu-
telar deity might be prevailed upon to withdraw its ammen, 'and
leave the ftatue a dead lump of matter. When Stilpo was banith-
ed by the Arcopagus of Athens for affirming, that the ftatue in
the temple of Minerva was not the goddefs, but a picce of mat-

ter carved by Phidias ; he furely was not condemmned fbr faying,

that the fltatue was made by Phidias, a fact univerfally known:

{y confifted in dcnyiug that the numen of Minerva refided

in the flatue. Auguftus, having twice loft his fleet by ftorm,

his here

forbade Neptune to be carried in proceflion along with the other
gods ; imagining he had avenged himfelf of Neptune, by ne-
glecting the favourite ftatue in which his numen refided.

When faints*in the Chriftian church were deified, even their i-
s Bere biedts of b dis o % LI hat
mages became objects of worfhip ; from a fond imagination, that

fuch worfhip draws down into the images, the fouls of the faints
they

e
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they reprefent: which is the fame doérine that Arncbius, in the
paffage above mentioned, afcribes to the Gentiles; and is not
widely different from the belief of the Pagan Tartars and Oftiacs,
by and by to be mentioned. In the eleventh century, there was a
violent difpute about images in the Greek church ; many affert-
ing, that in the images of our Saviour and of the faints, there re-
fides an inherent fanctity, which is a proper obje@ of worfhip ;
and that Chriftians ought not to confine their worfhip to the per-
fons reprefented, but ought alfo to extend it to their images.

As ignorant and favage nations can form no conception of
Deity, but of a being like a man, only fuperior in power and
greatnefs, 1mages are made of the Deity in feveral nations con-
formable to this conception. It is eafy to make fome refemblance
of a man ; but how i1s power and greatnefs to be reprefented ?
To perform this with propriety, would require a Hogarth. Sa-
vages go more bluntly to work: they endeavour to reprefent a
man with many heads, and with a ftill greater number of hands,
The northern Tartars {feem to have no deities but certain ftatues
or images coarfely formed out of wood, and bearing fome diftant
refemblance to the human figure. To palliate fo grofs an abfur-
dity, as that a god can be fabricated by the hands of man, they i-
magine this image to be endued with a foul : to {fay whence that
foul came, would puzzle the wifeft of them. That foul is concei-
ved to be too elevated for dwelling conitantly in a piece of mat-
ter : they believe that it refides in fome more honourable place;
and that it only vifits the image or idol, when it is called down
by prayers and fupplications. They facrifice to this idol, by rub-
bing its mouth with the fat of fith, and by offering it the warm
blood of fome beaft killed in hunting. The laft ftep of the cere-
mony is; to honour the foul of the idol with a joyful fhout, as a
fort of convoy to it when it returns home, The Oftiacs have a
wooden idol, termed, The QGld Man of Oby, who is guardian of

Vou, IL 3 G their
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their fihery : it hath eyes of glafs, and a head with fhort horns.
When the ice diffclves, they crowd to this idol, requefling that he
will be propitious to their fithery. If unfuccefsful, he is loaded
with reproaches : if fuccefsful, he is entitled to a fhare of the cap-
ture. They make a feaft for him, rubbing his fnout with choice
fat ; and, when the entertainment is over, they accompany the
foul of the idol a little way, beating the air with their cudgels.
The Oftiacs have another idol, that is fed with milk {fo abundant-
ly, as to come out on both fides of the fpoon, and to fall down
upon the vefture ; which, however, is never wathed, fo little 1s
¢leanlinefs thonght eflential to religion by that people. It is in-
deed wonderfully abfurd, to think, that invifible fouls require
food like human creatures; and yet the fame abfurdity prevailed
in Greece.

The ancient Germans, a fober and fenfible people, had no no-
tion of reprefenting their gods by ftatues, nor of building temples
to them. 7They worthipped in confecrated groves (a). The E-
gyptians, from a juft conception that an invifible being can have
no refemblance to one that is vifible, employ’d hieroglyphical fi-
gures for denoting metaphorically the attributes of their gods;
and they employ’d, not only the figures of birds and beafts, but
of vegetables; lecks, for example, and onions. This metaphori-
cal adjunét to religion, innocent in itfelf, funk the Egyptians to
the loweft degree of idolatry. As hieroglyphical figures, compo-
fed frequently of heterogeneous parts, refemble not any being hu-
man or divine; the vulgar, lofing fight of the emblematic figni-
fication, which is not readily underftood but by poets and philo-
fophers, took up with the plain figures as real divinities. How
otherwife can it be accounted for, that the ox, the ape, the onion,
were in Egypt worfhipped as deities?  But this mult be under-

{#) Tacitus de moribus Germanorom, cap. 9-

{tood
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{tood of the vulgar only. It is fcarce fuppofable, that the better
fort of people could think fo grofsly ; and we have the authority
of Plutarch for doubting. In his chapter upon Ifis and Ofiris, he
obferves, that the Egyptians worfhipped the bull, the cat, and o-
ther animals ; not as divinities, but as reprefentatives of them,
like an image feen in a glafs ; or, as he exprefles it in another part
of the fame chapter, * juft as we fee the refemblance of the fun
‘“ in a drop of water.” However this be, the Egyptian worfhip
is an illuftrious inftance of the influence of devotion : how power-
ful muft it be in its purity, when even in a wrong direction, it
can force its way againft every obftacle of common fenfe! And
fuch refpect was paid to thefe animals, if we can truft Diodorus
Siculus, that in a great famine, the Egyptians ventured not to
touch the facred animals, tho’ they were forc'd to devour one an-
other. The veneration paid to a cow in Hindoftan arofe proba-
bly from the fame caufe, viz. its having been ufed as a fymbol of
the Deity. A fnake of a particular kind, about a yard long, and
about the thicknefs of a man’s arm, is worfhipped by the Whi-
dans in Guinea. It has a large round head, piercing eyes, a fhort
pointed tongue, and a {fmooth fkin, beautifully fpeckled. It has
a {lrong antipathy to all the venomous kind; in other refpects,
innocent and tame. To kill them being a capital crime, they tra-
vel about unmolelted, even into bedchambers, They occafioned,
ann. 1697, a ridiculous perfecution. A hog, teafed by one of
them, gnafhed it with his tufks till it died. The priefts carried
their complaint to the king; and no one prefuming to appear as
counfel for the hogs, orders were iflued for laughtering the whole
race. At once were brandifhed a thoufand cutlalles; and the
race would have been extirpated, had not the king iuterpofed, re-
prefenting to the priefts, that they ought to reft fatisfied wich the
innocent blood they had {pilt. Rancour and cruelty never rage
more violently, than under the mafk of religion,

383 It
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It is amazing how prone the moft polithed nations formerly
were to idolatry., The Tyrians, beflieged by Alexander, chained
down Hercules, their tutelar deity, to prevent him from deferting’
1o the enemy; which is faid to have been alfo practifed in Sparta.
The city of Ambracia being taken by the Romans, and every
ftatue of their gods being carried to Rome; the Ambracians com~
plained bitterly, that nota fingle divinity was left them to wor=-
fhip. How much more rational are the Hindoftan bramins,
who teach their difciples, that idols are emblems only of the
Deity, intended merely to fix the attention of the populace!

The firt ftatues in Greece and Tuftany, were made with
wings, to fignify the {wift motion of the gods. Thefe ftatues
were fo clumfy, as {fcarce to refemble human creatures, not to
talk of a divinity., But the admirable ftatues executed in later
times, were imagined to refemble moft accurately the deities re-
prefented by them: whence the vulgar notion, that gods have.
wings, and that angels have wings.

I proceed to what in the hiftory of idolatry may be reckoned the
fecond part. Statues, we have feen, were at firlt ufed as repre-
fentatives only of the Deity ; but came afterward to be metamor-
phofed into divinities. The abfurdity did not ftop there. People,
not fatisfied with the vifible deities erected in temples for public
worfhip, became fond to have private deities of their own, whom
they worfhipped as their tutelar deities ; and this pradiice fpred fo
wide, as that among many nations every family had houfehold
gods cut 1n wood or ftone. Every family in Kamikatka has a tu-
telar deity in the fhape of a pillar, with the head of a man, which
is fuppofed to guard the houfe againft malevolent fpirits. They
give it food daily, and anoint the head with the fat of fith. The
Prophet Ifaiah (2) puts this {pecies of deification in a moft ridi-

(2) Chap. 44
culous
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culous light: ¢ He burneth part thereof in the fire: with part
¢ thereof he roafteth fleth : of the refidue he maketh a god, even
“ his graven image: he falleth down, worfhipping, and praying
“ to it, and faith, Deliver me, for thou art my god.” Mulu-
plication could not fail to fink houfehold-gods into a degree of
contempt : expetation of good from them, might produce {ome
cold ceremonial worfhip ; but there could be no real devotion at
heart. 'The Chinefe manner of treating their houfehold-gods, will
vouch for me. When a Chinefe does not obtain what he prays
for, * Thou fpiritual dog,” he will fay, “ 1 lodge thee well, thou
¢ art beautifully gilded, treated with perfumes and burnt-offer-
“ ings; and yet thou with-holdeft from me the neceflaries of life.”
Sometimes they faften a cord to the idol, and drag it through the
dirt. The inhabitants of Ceylon treat their idols in the fame
manner. Thor, Woden, and Friga, were the great deities of the
Scandinavians. They had at the fame time inferior deities, who
were {uppofed to have been men tranflated into heaven for their
good works. Thele they treated with very little ceremony, refu-
fing to worfhip them if they were not propitious ; and even pu-
nithing them with banifhment; but reftoring them after a time,
in hopes of amendment. Domeftic idols are treated by the Oftiacs
not more reverently than by the people mentioned. Eut they have
public idols, fome particularly of brafs, which are highly reve=
renced : the folidity of the metal is in their imagination connected

' | "

with immortality ; and great rega

rd is paid to thefe idols, for the
knowledge and experience they muft have acquired in an endlefs
courfe of time.

Saints, or tutelar deities, are fometimes not better treated among
Roman Catholics, than among Pagans. ““ When we were in Por-
“ tugal,” fays Captain Brydone, the people of Caftelbranco were
“ {o enraged at St Antonio, for fuffering the Spaniards to plunder
“ their town, contrary, as they affirmed, to his exprefs agree-
““ ment
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* ment with them, that they broke many of his ftatues to pieces ;
** and one that had been more revered than the reft, they took
* the head off, and in its ftead placed one of St Francis. The
‘¢ great St Januarius himfelf was in imminent danger, during the
* laft famine at Naples. They loaded him with abufe and invec-
“ tive ; and declared point-blank, that if he did not procure them
““ corn by fuch a time, he fhould be no longer their faint.” The
tutelar faint of Cattania, at the foot of Mount Ftna, is St Agatha.
A torrent of lava burflt over the walls, and laid wafte great part
of that beautiful city, Where was St Agatha at this time? The
people fay, that they had given her juft provocation ; but that
the has long ago been reconciled to them, and has promifed - ne-
ver to fuffer the lava to hurt them again. At the foor of Mount
Etna, a ftatue of a faint is placed as a memorial, for having pre-
vented the lava from running up the mountain of Taurominum,
and deftroying that town ; the faint having condud@ed the lava
down a low valley to the fea.

When a traveller once happens to deviate from the right road,
there is no end of wandering. Porphyrius reports, that in Anu-
bis, an Egyptian city, a real man was worfhipped as a god ; which
1s alfo aflerted by Minucius Feelix, in his apology for the Chri-
ftians. A tnoufand writers have faid, that the Tartars believe their
high-prieft, termed Dalai Lama, to be immortal. But that is a
miftake : his death is publifhed through the whole country ; and
couriers, fent even to Pekin, intimate it to the Emperor of China:
his effigy, at the fame time, is taken down from the portal of the
great church, and that of his fucceflor is put in its ftead. The
fyftem of the metempfychofis, adopted in that country, has occa-
fion’d the miftake, They believe, that the holy {pirit, which ani~
mates a Dalai Lama, pafles upon his death into the body of his fuc-
ceflor. Thef{pirit therefore is believed to be immortal, not the body.
"The Dalai Lama, however, is the obje@ of profound vencration.

The
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The Tartar princes are daily fending prefents to him, and confult-
ing him as an oracle: they even undertake a pilgrimage in order to
worfhip him in perfon. In a retired part of the temple, he is fhown
covered with precious ftones, and fitting crofs-legged. They pro-
firate themfelves before him at a diftance, for they are not per-
mitted to kifs his toe. The priefts make traffic even of his excre-
ments, which are greedily purchafed at a high price, “and are
kept in a golden box hanging from the neck, as a charm againft
every misfortune. Like the crofs of Jefus, or the Virgin’s milk,
we may believe, there never will be wanting plenty of that pre-
cious ftuff to anfwer all demands : the priefts out of charity will
furnith a quota, rather than fuffer votaries to depart with their
money for want of goods to purchafe. The perfon of the Japan
Pope, or Ecclefiaftical Emperor, is held fo"facred, as to make the
cutting his beard, or his nails, a deadly fin. But abfurd laws are
never fteadily executed. The beard and the nails are cut in the
night-time, when the Pope is fuppofed to be fleeping ; and what
is taken away by that operation, is underftood to be ftolen from
him, which is no impeachment upon his Holinefs.

That the Jews were idolaters when they fojourned in the land
of Gofhen, were it not prefumable from their commerce with the
Fgyptians, would however be evident from the hiftory of Mofes.
Notwithftanding their miraculous deliverance from the Egyptian
king, notwithftanding the daily miracles wrought among them in
the wildérnefs ; fo addiCted were they to a vifible deity, that, du-
ring even the momentary abfence of Mofes converfing with God
on the mount, they fabricated a golden calf, and worfhipped it
as their god. * And the Lord faid unto Mofes, Go, get thee
“ down : for thy people which thou broughteft out of the land
“ of Egypt, have corrupted themfelves : they have turned afide
“ quickly out of the way which 1 commanded them : they have
 made them a molten calf, have worfhipped it, have facrificed

¢ thereunto,
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*“ thereunto, and faid, Thefe be thy gods, O Ifrael, which have
** brought thee up out of the land of Egypt (a).” The hiftory of
the Jews, {hows how difficult it is to reclaim from idolatry a bru-
tith people, addicted to fuperftition, and fettered by inveterate ha-
bit. What profufion of blood, to bring that obftinate and per-
verfe people to the true religion ! all in vain, The book of Judges,
in particular, is full of reiterated relapfes, from their own invi-
fible God, to the vifible gods of other nations. And in all proba-
bility, their anxious defire for a vifible king, related in the firlt
book of Samuel, arofe from their being deprived of a vifible god,
There was a neceflity for prohibiting images (4); which would
have foon been converted into deities vifible : and it was extremely
prudent, to fupply the want of a vifible god, with endlefs {hews
and ccremonies ; which accordingly became the capital branch of
the Jewifh worfhip.

It appears to me from the whole hiftory of the Jews, that a
grofs people are not fufceptible but of a grofs religion ; and with-
out an enlightened underftanding, that it is vain to think of eradi~
cating fuperftition and idolatry. And after all the covenants made
with the Jews, after all the chaftifements and all the miracles la-
vifh’d on them, that they were not however reclaimed from the
moft groveling idolatry, is evident from the two golden calves
fabricated by Jeroboam, faying, ¢ Behold thy gods, O Ifrael,
¢ which brought thee up out of the land of Egypt (¢).” The people
alfo of Judah fell back to idol-worfhip under Rehoboam, fon of
Solomon (d). Jehu, king of the ten tribes, did not tolerate the

(2) Exod, xxxii, 4.
{#) Deutercnomy, xvi, 22,
{c) 1 Kings, xii. 28

(4) 1 Kings, xiv. 23
worlhip
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worfhip of other gods (a) ; but he continued to worfhip the
two golden calves fabricated by Jeroboam (£). Down to the days
of King Hezekiah, the Jews worfhipped the brazen ferpent ereted
by Mofes in the wildernefs. The Jews feem indeed to have been
a very perverfe people : the many promifes and threatenings an-
nounced by their prophets, and the many miracles wrought a-
mong them, had no permanent effect to reftrain them from ido-
latry ; and yet, during their captivity in Babylon, feveral of
them fubmitted to be burnt alive, rather than to join in idol-wor=
fhip (¢). Captivity cured them radically of idolatry; and from
that period to this day, they have not been guilty of a fingle re-
lapfe. Xiphilin, in his abridgement of Dion Caffius, relating their
war with Pompey, many centuries after the Babylonifh captivity,
gives the following account of them. *° Their cuftoms are quite
¢ different from thofe of other nations. Befide a peculiar manner of
‘¢ living, they acknowledge none of the common deities ; they ac-
“ knowledge but one, whom they worfhip with great veneration..
“ There never was an image in Jerufalem ; becaufe they believe
“ their God to be invifible and ineffable. They have built him a
““ temple of great fize and beauty, remarkable in the following
‘¢ particular, that it is open above, without any roof.”

There lies no {olid obje¢tion againft images among an enlighten-
ed people, when ufed merely to roufe devotion. But as images
tend to pervert the vulgar, they ought not to be admitted into
churches : pictures are lefs liable to be mifapprehended ; and the
Ethiopians accordingly indulge pictures, tho’ they prohibit fta-
tues, in their churches. The general council of Frankfert permit-

(a) 2 Kings, . 25.
(5) 2 Kings, x. 29.
(c) Daniel, chap. 3.
Vor. 1. 31 B ted
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ted the ufe of images in churches ; but ftrictly prohibited any

worfhip to be addreffed to them. So prone however to idolatry
are the low and illiterate, that the prohibition loft ground both in
France and in Germany; and idol-worfhip became again ge-
neral.

It is extremely probable, that the fun and moon were early
Leld to be deities, and that they were the firft vifible objets of
worfhip. Tt muft indeed be acknowledged, that of all the differ-
ent kinds of idolatry, it is the moft excufable. Upon the {un de-
pends health, vigour, and cheerfulnefs: during his retirement,
all is dark and difconfolate: when he performs his majeftic
round, to blefs his fubjeéts, and to beftow fecundity upon every
animal and vegetable, can a mere favage with-hold gratitude and
veneration! Hear an old Pagan bard upon that fubje&t. **.0
¢ thou who rolleft above, round as the fhield of my fathers!
¢ \Whence are thy beams, O fun, thy everlafting light? Thou
¢« comeft forth in thy awful beanty, and the ftars hide their face:
¢ +hou movell alone, for who can be a companion of thy courfe !
¢ The oaks of the mountain fall: the mountains decay with
¢ years: the occan {hrinks and grows again : the moon herfelf is
¢ oft in heaven : but thou art for ever the fame, rejoicing in the
¢ brightnefs of thy courfe, When tempefls darken the world,
¢ when thunder rolls, and lightning flies, thou lookelt in thy
¢ beauty from the clouds, and laugheft at the ftorm (a).” Wor-
fhip to the fun as a real deity, was in former times univerful ;
and prevails 10 many countries even at prefent. The American
favages worfhip the {fun, as fovereign of the univerfe, known by the
name of Ariskoui among the Hurons, and of dgriskoue among the
Troquois. They offer him tobacco, which they term finoking the

fun : the chief man in the affembly lights the calumet, and offers

{a) Ofiza,
it
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it thrice to the rifing fun ; imploring his protection, and recom-
mending the tribe to his care. The chief proceeds to fmoke ; and
every one fmokes in his turn, This ceremony is performed on
important occafions only : lefs matters are referved for their Ma-
nitou. The Miflifippi people offer to the fun the firft of what they
take in hunting ; which their commander artfully converts to his
own ufe. The Apalachites, bordering on Florida, worfhip the
fun ; but facrifice nothing to him that has life: they hold him to
be the parent of life, and think that he can take no pleafure in the
deftrudtion of any living creature : their devotion is exerted in per-
fumes and fongs. The Mexicans, while a free people, prefented
to the fun a fhare of their meat and drink, The inhabitants of
Darien, believe in the fun as their god, and in the moon as his
wife, paying equal adoration to each. The people of Borneo,
worlhip the fun and moon as real divinities, The Samoides wor-
fhip both, bowing to them morning and evening in the Perfian
manner.

But if the fun and moon were the firft objels of idolatry,
knowledge and refle@tion reformed many from the error of hold-
ing thefe luminaries to be deitics. ¢ That original intelligence,”
fay the Magians, *“ who is the firft principle of all things, difco-
¢ yers himfelf to the mind and underftanding only: but he
“ hath placed the fun as his image in the vifible univerfe ; and
¢ the beams of that bright luminary, are but a faint copy of the
¢ glory that fhines in the higher heavens.” The Perfians, as He-
rodotus reports, had neither temples, nor altars, nor images for,
fays that author, they do not think, like the Greeks, that there
is any refemblance between gods and men, The Caures, who to
this day profefs the ancient religion of Perfia, celebrate divine
worthip before the facred fire, and turn with peculiar veneration
toward the rifing fun, as the reprefentative of God ; but they
adore neither the fun, nor the facred fire. They are profelled e-
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nemies to every image of the Deity cut with hands: and hence
the havock made by the ancient Perfians, upon the ftatues and
temples of the Grecian gods. Such fublimity of thou ght was a-
bove the reach of other uninfpired nations, excepting only the
Hindows and Chinefe,

I clofe the hiftory of idolatry with a brief recapitulation of the
outlines. Admitting the fun and moon to have been the firft ob-
jects of idolatry, yet as Polytheifm was once univerfal, they make
only two of the many gods that were every where worfhipped.
We. have feen, that the facred fire was employ'd in the worthip
of the fun, and that images were employ’d in the worfhip of o~
ther deities. Images were originally ufed for the fole purpofe of
animating devotion : fuch was their ufe in Perfia and Hindoftan 3
and fuch was their ufe in every country among philofophers. The
Emperor Julian, in an epiftle to Theodore concerning the images
of the gods, fays, * We believe not that thefe images are gods :
* we only ufe them in worfhipping the gods.” In the progrefs
toward idolatry, the next ftep is, to imagine, that a deity loves
his image, that he makes it his refidence, or at leaft communi-
cates fome virtue to it, The laft ftep is, to imagine the image
itfelf to be a deity ; which gained ground imperceptibly as {ta-
tuary advanced toward perfection. It would be incredible that
men of fenfe fhould ever fuffer themfelves to be imprefled with
fo wild a delufion, were it not the overbearing influence of reli-
gious fuperftition. Credo quia impoffibile ef, is applicable to idola-
try as well as to tranfubftantiation. The worfhipping the fun and
moon as deities, is idolatry in the ftriGeft fenfe. With refpect to
images, the firflt ftep of the progrefs is not idolatry : the next is
mixed idolatry : and the laft is rank idolatry,

So much upon idolatry, I proceed to what approaches the
neareft to it, which is worfhip addreffed to deified mortals, The
ancient gods were exalted fo little above men, that it was no hard
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tafk for the imagination to place in heaven, men who had made
a figure on earth. The Grecian heaven was entirely peopled with
" fuch men, as well as that of many other nations. Men are deified
every day by the Romifh church, under the denomination of faints ;
perfons are frequently felected for that honour who fearce defer-
ved a place on earth, and fome who never had a place there. The
Roman Catholics copy the Pagans, in worfhipping thefe fubordi-
nate divinities by prayers and oblations: and they are well re-
warded, by being taken under protection of thefe faints in quality
of tutelar deities. One branch of the office beftow'd on thefe
faints, is to explain the wants of their votaries to the King of
heaven, and to fupplicate for them, The mediatorial office pre-
vails with refpet to earthly potentates, as well as heavenly: be-
ing ftruck with awe and timidity in approaching thofe exalted a-
boveus, we naturally take hold of fome intermediate perfon to folicit
for us. Inapproaching the Almighty, the mind, finking down into
humility and profound veneration, ftops fhort, relying upon fome
friend in heaven to intercede in its behalf. Temples among the
Cochin-Chinefe are conftru@ed with a deep and dark niche, which
is their fantum fanctorum. They hold, that no reprefentation, whe-
ther by painting or fculpture, can be made of God, who is invi-
fible. The niche denotes his incomprehenfibility ; and the good
men placed by them in heaven, are believed to be their intercef-
fors at the throne of grace. The prayers of the Chingulefe are
feldom directed to the fupreme being, but to his vicegerents. In-
terceflors, at the fame time, contribute to the cafe of their vota-
ries : a Roman Catholic need not aflume a very high tone in ad-
drefling a tutelar faint chofen by himfelf.

Falfe notions of Providence have prompted groveling mortals
to put confidence in mediators and interceflors of a {till lower
clafs, viz. living mortals, who by idle aufterities have acquired
a reputation for holinefs, Take the following inftance, the {trong-
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elt of the kind that can be figured. Louis XI. of France, {enfible
of the approach of death, fent for a hermit of Calabria, named
Francifeo Martarillo ; and throwing himfelf at the hermit’s feet in
a flood of tears, entreated him to intercede with God, that his
life might be prolonged ; as if the voice of a Calabrian friar, fays
Voltaire, could alter the courfe of Providence, by preferving a weak
and perverfe foul in a worn-out body.

Having difcuffed the perfons that are the objeéts of worfhip,
the next ftep in order is, to take under view the forms and cere-
monies employ’d in religious worfhip. Forms are neceflary where-
ever a number of perfons join in one operation : they are eflential
in an army, and lictle lefs effential at public worfhip. The ufe of
cercmonies is to excite devotion: but to preferve a jult medium,
requires great delicacy of tafte; for tho’ ceremonies are necellary
at public worfhip to prevent languor, yet fuperfluity of ceremo-
nies quenches devotion, by occupying the mind too much upon
externals. The Roman-Catholic worfhip is crowded with cere-
monies : it refembles the Italian opera, which is all found, and no
{entiment, The Prefbyterian form of worfhip is too naked: itis
proper for philofophers more than for the populace. This is funda-
mentally the caufe of the numerous feceflions from the church of
Scotland that have made a figure of late: people diflike the efta-
bliflied forms, when they find lefs comfort in public worfhip than
is expected ; and without being fenfible of the real caufe, they
chufe paftors for themfelves, who fupply the want of ceremo-
nies by loud fpeaking, with much external fervor and devotion.

The frequent ablutions or wafhings among the Mahometans
and others, as acts of devotion, fhow the influence that the flight-
eft refemblances have on the ignorant. Becaufe purification, in
feveral languages, is a term applicable to the mind as well as to
the body, fhallow thinkers, mifled by the double meaning, 1ma-
gine that the mind, like the body, is purified by water,
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The fe@ of Al ufe the Alcoran tranflated into the Perfian lan-
guage, which is their native tongue. The {e& of Omar efteem this
to be a grofs impiety ; being perfuaded, that the Alcoran was
written in Arabic, by the Angel Gabriel, at the command of God
himfelf. The Roman Catholics are not then the only people who
profefs to {peak nonfenfe to God Almighty ; or, which is the fame,
who profefs to pray in an unknown tongue.

At meals, the ancients poured out fome wine as a libation to
the gods : Chriftians pronounce a fhort prayer, termed a giace.

The grofs notion of Deity entertained by the ancients, is ex-
emplified in their worfhipping and facrificing on high places; in
order, asthey thought, to be more within fight, Jupiter in Ho-
mer praifes Heor for facrificing to him frequently upon the top
of Ida ; and Strabo obferves, that the Perfians, who ufed neither
images nor altars, facrificed to the gods in high places. Balak
carried Balaam the prophet to the top of Pifgah, and other moun-
tains, to facrifice there, and to curfe lfrael. The votaries of Baal
always worfhipped in high places. Even the {fage Tacitus was in-
fected with that abfurdity. Speaking of certain high mountains
where the gods were worfhipped, he exprefles himfelf thus:
Maxime celo appropinquare, precefque mortaluom a Deo nufguam pio-
prus audiri ¥,

Ceremonies that tend to unhinge morality, belong more pro-
perly to the following fection, treating of the connection between
religion and morality.

It is now full time to take under confideration an objedtion to
the fenfe of Deiry hinted above, arguing from the grofls concep-
tions of deity among many nations, that this fenfe cannot be in-
nate, The objection is not indeed ftated in the following pallage
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borrowed from a juftly-celebrated author ; but as it may be im-
plied, the paflage fhall be fairly tranfcribed. *“ The univerfal
*“ propenfity to believe invifible intelligent power, being a gene-
ral attendant on human nature, if not an original inftin@®, may
‘ be confidered as a kind of ftamp which the Deity has fet upon

111

*“ his work; and nothing furely can more dignify mankind,
““ than to be the only earthly being who bears the ftamp or image
¢ of the univerfal Creator. But confult this image as it common-
‘“ ly 1s in popular religions: how is the Deity disfigured ! what
* caprice, abfurdity, and immorality, are attributed to him (a)!”
A fatisfactory anfwer to the objection implied in this paflage,
will occur, upon recollecting the progrefs of men and nations
from infancy to maturity. Qur external fenfes, neceffary for
{elf-prefervation, foon arrive at perfection : the more refined fenfes
of propriety, of right and wrong, of Deity, of being accountable
creatures, and many others of the fame kind, are of flower
growth : the {enfe of right and wrong in particular, and the fenfe
of Deity, feldom reach perfedtion, but by good education and
much ftudy. If fuch be the cafe among enlightened nations,
what is to be expected from favages who are in the loweft ftage
of underftanding ? To a favage of New Holland, whofe fenfe of
deity is extremely obfcure, one may talk without end of a being
who created the world, and who governs it by wife laws ; but in
vain ; for the favage will be never the wifer. The {fame favage hath
alfo a glimmering of the moral {enfe, as all men have ; and yet in
vain will you difcourfe to him of approbation and difapprobation,
of merit and demerit: of thefe terms he has no clear conception.
Hence the endlefs aberrations of rude and barbarous nations,
from pure religion as well as from pure morality. Of the latter
there are many inftances colle€ted in the preceding tract; and of

{2) Natural Hiltory of Religion.
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the former, inftances {till more plentiful in the prefent tract.
The fenfe of deity in dark times has indeed been ftrangely diftort-
ed by certain bialles and paflions that enflave the rude. and illite-
rate : but thefe yield gradually to the rational faculty as it ripens,
and at laft leave religion free to found philofophy. Then it is
that men, liftening to the innate fenfe of deity purified from eve-
ry bias, acquire a clear conviction of one fupreme Deity who
made and governs the world.

The foregoing objection then, impartially confidered, weighs
not againft the fenfe of deity more than againft the moral f{enfe,
If it have weight, it refolves into a complaint againft Providence
for the weaknefs of the fenfe of deity in rude and illiterate nations.
If {fuch complaint be folidly founded, it pierces extremely deep :
why have not all nations, even in their nafcent ftate, the fenfe of
deity, and the moral {fenfe, in purity and perfection? why do
they not poflefs all the arts of life without neceflity of culture or
experience ! why are we born poor and helplefs infants, inftead
of being produced complete in every member, internal and ex-
ternal, as Adam and Eve were? The plan of Providence is far a-
bove the reach of our weak criticifms. 1 fhall only obferve, that
as, with refpect to individuals, there is a progrefs from infancy to
maturity ; {o there is a {imilar progrefs in every nation, from its
favage ftate to its maturity in arts and fciences, A child that has
juft conceptions of the Deity and of his attributes, would be a
great miracle ; and would not fuch knowledge in a {avage be e-
qually fo? Nor can I difcover what benefit a child or a favage
could reap from fuch knowledge ; provided it remained a child or
a favage in every other refpect. The genuine fruits of religion, are
gratitude to the Author of our being, veneration to him as the
fupreme being, abfolute refignation to the eftablithed laws of his
providence, and chearful performance of every duty : but a child
has not the fligheft idea of gratitude nor of veneration, and very
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