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little of moral duties ; and a favage, with refpeét to thefe, is not
much fuperior to a child. The formation and government of the
world, as far as we know, are excellent: we have great reafon to
prefume the fame with refpect to what we do not know; and eve-
ry good man will reft fatisfied with the following refle¢tion, That
we would have been men from the hour of our birth, complete

in every part, had it been Canbrmal.ble to the f}rftem of unerring_
Providence.

. LRI o 2 IT.

Morality confidered as a branch of duty to our Maker..

Aving travelled long on a rough road, not a little fatiguing,

the agreeable part lies before us ; which is, to treat of mora~
lity as a branch of religion. It was that fubje¢t which indunced
me to undertake the hiftory of natural religion; a fubject that
will afford falutary inftruction, and will-infpire true piety, if in-
firuétion can produce that effect.

Bayle ftarts a queftion, Whether a people may not be happy in
{ociety, and be qualified for good government, upon principles
of morality fingly, without any fenfe of religion. The queftion
is ingenious, and may give opportunity for fubtile reafoning ; but
it is ufelefs, becaufe the fact fuppofed cannot happen. The prin-
ciples of morality and of religion are equally rooted in our na-
rare : they are indeed weak in children and in favages ; but they
grow up together, and advance tosvard maturity with equal fteps.

Where--
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Where-ever the moral fenfe is in perfection, a fenfe of religion
cannot be wanting ; and if a man who has no fenfe of religion,
live decently in fociety, he is more indebted for his condud to
good temper than to found morals,

We have the authority of the Prophet Micah, formerly quoted,
for holding, that religion, or, in other words, our duty to God,
confifts in doing juftice, in loving mercy, and in walking hum-
bly with him. = The laft is the foundation of religious worfhip,
difcufled in the foregoing fection : the two former belong to the
prefent head. And if we have gratitude to our Maker and Bene-
factor, if we owe implicit obedience to his will as our rightful fo-
vereign, we ought not to feparate the worfhip we owe to him,
from juftice and benevolence to our fellow-creatures ; for to be
unjuft to them, to be cruel or hard-hearted, is a tranfgreflion
of his will, no lefs grofs than a total negle@ of religious wor-
thip. ‘¢ Mafter, which is the great commandment in the law ?
¢ Jefus faid unto him, Thou fhalt love the Lord thy God with
‘¢ all thy heart, with all thy foul, and with all thy mind. This
“ js the firft and great commandment. And the fecond is like
“ qunto it, Thou fhalt love thy neighbour as thyfelf. On thefe

(11 1
.

two commandments hang all the law and the prophets (a)
““ Then fhall the King fay unto them on his right hand, Come,
L ye blefled of my Father, inherit the kingdom prepared for you.
““ For I was hungry, and ye gave me meat: I was thirlty, and ye
‘ gave me drink : I was a ftranger, and ye took me in: naked,
““ and ye cloathed me: fick, and ye vifited me: in prifon, and
¢ ye came unto me. Then fhall the righteous anfwer, faying,
 Lord, when faw we thee hungry, and fed thee? or thirfty,
“ and gave thee drink? When faw we thee a ftranger, and took

¢ thee in? or naked, and cloathed thee? When {aw we thee

{a) Matthew, xxii, 36.

“ fick,
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fick, or in prifon, and came unto thee? And the King {fhall
anfwer, Verily 1 fay unto you, in as much as ye have done it
unto one of the leafl of thefe my brethren, ye have done it un-
to me (a).” ““ Pure religion and undefiled before God, is this,
To vifit the fatherlefs and widow in their afliction ; and to keep
him{elf unfpotted from the world (4).” ¢ Hoftias et viGimas
Domino offeram quas in ufum mei protulit, ut rejiciam el fuum
munus ! Ingratum eft; cum fit litabilis hoftia bonus animus,
et pura mens, et fincera conftientia. Igitur qui innocentiam co-
lit, Domino fupplicat; qui juftitiam, Deo libat; qui fraudi-
bus abftinet, propitiat Deum ; qui hominem periculo fubripit,
optimam vic¢timam czdit. Hec noftra facrificia, hec Dei facra
funt, Sic apud nos. religiofior eft ille, qui juftior * (¢).”  The

laws of Zaleucus, lawgiver to the Locrians, who lived before the
days of Pythagoras, are introduced with the fol]owing preamble.
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No man can queftion the exiftence of Deity who obferves the
order and harmony of the univerfe, which cannot be the pro-
du&ion of: chance, l".‘len ought to bridle their paflions, and to
guard againft every vice. God is pleafed with no facrifice but
a fincere heart; and differs widely from mortals, whofe delight
# ¢ Shall I offer to God for a facrifice thofe creatures which his Bounty has
given me for my ufe ¢ It were ingratitude to throw back the gift upon the gi-
o e . - - " =
ver. The moft acceptable facrifice is an upright mind, anuntainted confcience,
and an honelt heart, The aftions of the innocent aftend to God in prayer;
the obfervance of juftice is more grateful than incenfe ; the man who is fincere
in his dealings, fecures the favour of his Creator ; and the delivery of a fellow-

creature from danger or deftrudtion, is dearer in the eyes of the Almighty than
the facrifice of blood.”

{#) Matthew, xxv, 34)
(&) James,i. 27,
{¢) Minucivs Feeliz.
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#¢ are {plendid ceremonies and rich offerings. Let juftice there-
¢ fore be ftudied ; for by that only can a man be acceptable to
“ the Deity. Let thofe who are tempted to do ill, have always
¢ before their eyes, the fevere judgements of the gods againft
¢ wicked men. Let them always keep in view the hour of death,
¢ that fatal hour which is attended with bitter remorfe for tranf-
¢ grefling the rules of juftice. If a bad difpofition incline you
¢ to vice, pray to Heaven at the foot of the altar, to mend your
. heast.¥

Morality is thus included in religion. Some nations, however,
leave not this propofition to reafoning or conviction, but ingrofs
many moral duties in their religious creed. In the 67th chapter of
the Sadder, a lie is declared to be a great fin, and is difcharged
even where it tends to bring about good. So much purer is the
morality of the ancient Perfians than of the prefent Jefuits. The
religion of the people of Pegu, inculcates charity, forbids to kill,
to {teal, or to injure others. Attend to the confequence: that
people, fierce originally, have become humane and compaffionate.
In a facred book of the ancient Perfians, it is written, “If you
¢ incline to bea faint, give good education to your children;
¢ for their virtuous actions will be imputed to yow.” 'The people
of Japan pay great refpect to their parents ; it being an article in
their creed, That thofe who fail in duty to their parents, will be
punithed by the gods. In thefe two inftances, religion tends
greatly to conne@ parents and children in the moft intimate tie
of cordial affe@tion. The reverence the Chinefe have for their
anceftors, and the ceremonies performed annually at their tombs,
tend to keep them at home, and prevent their wandering into fo-
reign coundries.

Superftitious rites in fome religions, are fuccefsfully employ’d
to enforce certain moral duties, The Romans commorily made:
their folemn covenants in the capitol, before the ftatue of Jupi-

154 el
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ter ; by which folemnity he was underftood to guarantee the co-
venant, ready to pour out vengeance upon the tranfgreflor. The
Burates, a people in Grand Tartary, have a cuftom, which is, to
demand an ocath upon a mountain, held to be facred. They are
firmly perfuaded, that the perfon who fwears a falfehood, will not
come down alive. The Effenes, a Jewith {e&, bound themfelves
by a folemn oath, to fhun unlawful gain, to be faithful to their
promifes, not to lie, and never to harm any one. In Cochin-China,
the fouls of thofe who have been eminent for arts or arms, are
worfhipped. Their {tatues are placed in the temples; and the
fize of a ftatue is proportioned to the merit of the perfon repre-
{fented. If that cuftom be executed with candor, there cannot be
a nobler incitement to public fpirit. The Egyptians did not
reach the thought of honouring virtue after death ; but they dif-
honoured vice, by prohibiting it from the Elyfian fields.

The falutary influence of religion on morality, is not confined
to pure religion, whether by its connection with morality in ge-~
neral, or by inculcating particular moral duties, There are many
religious doctrines, doubtful or perhaps erroncous, that contribute
alfo to enforce morality. Some followers of Confucius afcribe
immortality to the fouls only of the juft; and believe that the
fouls of the wicked perifh with their bodies. In the fecond chap-
ter of the Sadder, it is written, that a man whofe good works are
more numerous than his fins, will go to paradife ; otherwife that
he will be thruft into hell, there to remain for ever. It adds,
that a bridge erected over the great abyfs where hell is fituated,
leads from this earth to paradife; that upon the bridge there
ftands an angel, who weighs in a balance the merits of the paflen-
gers; that the paflenger whofe good works are found light in
the balance, is thrown over the bridge into hell; but that the paf-
fenger whofe good works preponderate, proceeds in his journey to
paradife, where thereis a glorious city, gardens, rivers, and beau-

tiful

=
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tiful virgins, whofe looks are a perpetual feaft, but who muft
not be enjoy’d. In the fourth chapter of the Sadder, good works
are zealoufly recommended in the following parable. Zeradufht,

Zoroafter, being in company with God, faw a man in hell
who wanted his right foot. *“ Oh my Creator,” faid Zoroafter,
“ who is that man who wants the right foor? God aniwered,
“ He was the king of thirty-three cities, reigned many years,
“ but never did any good, except once, when, feeing a {heep ty'd
* where it could not reach its food, he with his right foot pufhed
“ the food to it ; upon which account, that foot was faved from
“ hell.” In Japan, thofe of the Sinto religion believe, that the
fouls of good men are tranflated to a place of happinefs, next to
the habitation of their gods. But they admit no place of torment;
nor have they any notion of a devil, but what animates the fox,
a very mifchievous animal in that country. What then becomes
of the fouls of ill men ? Being denied entrance into heaven, they
wander about to expiate their {ins. Thofe of the Bubfdo religion

believe, that in the other world, there is a place of mifery as well
as of happinefs. Of the latter, there are different {1{‘”1{_(.:., for dif-

ferent degrees of virtue; and yet, far from envying the happier
lot of others, every inhabitant is perfectly fatisfied with his own.
There are alfo different degrees of mifery; for juflice requires, that
gvery man be punifhed according to the nature and number of
his fins, Jemma O is the {evere judge of the wicked : their vices
appear to him in all their horror, by means of a mirror, named
the mirror of knowledge. When fouls have ex sniated their fins, after
fuffering long in the prifon of darknefs, they are fent back into
the world, to animate ferpents, toads, and fuch vile animals as
relembled them in their former exiftence. From thefe they pafs
into the bodies of more innocent animals; and at laft are again
fuffered to enter human bodies; after the diffolution ef which,

they run the fame courfe of happinefs or mifery as at firft, The

gtn]}l;:-
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people of Benin, in Africa, believe a man’s fhadow to be a real
being, that gives teftimony after death for or againft him ; and
that he accordingly is made happy or miferable in another world.
A religious belief in ancient Greece, that the fouls of thofe who
are left above ground without rites, have not accefs to Elyfium,
tended to promote humanity ; for thofe who are careful of the
dead, will not be altogether indifferent about the living.

Immenfe are the bleflings that men in fociety reap, from the
union of pure religion with found morality: but however im-
menfe, I boldly affirm, that they fcarce counterbalance the
manifold evils that fociety has fuffered from impure religion,
indulging and even encouraging grofs immoralities. A few
of the moft glaring inftances fhall be felected. The firft T {hall
mention is, the holding religion to confift in the belief of
points purely fpeculative, fuch as have no relation to good
works, The natural effet of that dolrine is, to divorce reli-
gion from morality, in manifeft contradiction to the will of God,
What avails 1t, for example, to the glory of God, or to the hap-
pinefs of mankind, whether the conception of the Virgin Mary
was maculate or immaculate? The following few inftances, ta-
ken out of a large heap, are controverfies of that kind, which mi-
ferably affliCted the Chriftian church for ages, and engendered
the bittereft enmity, raging with deftruction and flaughter among
brethren of the fame religion. In the fifth century, it was the em-
ployment of more than one general council, to determine, whe-
ther the mother of God, or the mother of Chriff, is the proper epi-
thet of the Virgin Mary. In the fixth century, a bitter contro-
verf{y arofe, whether Chrift’s body was corruptible. In the feventh
century, Chriftians were divided about the volition of Chrift,
whether he had one or two Wills, and how his Will operated. In
the eighrh and ninth centuries, the Greek and Latin churches di-
vided about the Holy Ghoft, whether he proceeded from the Fa-
ther and Son, or only from the Father, In the eleventh century,

there
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there arofe a warm conteft between the Greek and Latin churches,
about ufing unleavened bread in the eucharift. In the fourteenth
century, it was controverted between Pope John XXII. and the
divines of his time, whether fouls in their intermediate ftate fee
Cod, or only the human nature of Chrift. Francifcans have fuf-
fered death in multitudes about the form of their hood. It was
difputed between the Dominicans and Francifcans, whether Chrift
had any property. The Pope pronounced the negative propofition
to be a peftilential and blafphemous doétrine, fubverfive of Catho-
lic faith, Many councils were held at Comftantinople, to deter-
mine what fort of light it was that the difciples faw on Mount
Tabor : it was folemnly pronounced, to be the eternal light with
which God is encircled ; and which may be termed his energy or
operation, but is diftin¢t from his nature and eflence. A heap of
propofitions in the creed of St Athanafius, as far as intelligible,
are merely {peculative, fuch as may be adopted or rejected, with-
out the leaft danger to religion, or to morality ; and yet we are
commanded to believe every one of them, under the pain of eter=
nal damnation. An endlefs number of fuch propofitions, adopted
by the Romifh church, clearly evince, that Chriftianity was in
that church held to confift entirely in belief, without any regard
to good works *. ~Whether the Alcoran was eternal, or whether
it was created, is a difpute that has.occafioned much effufion of
Mahometan blood. The Calif Mamoun, with many do&ors, held
it to have been created ; but the greater number infifted, that being
the word of God, 1t mufl like him be eternal. This opinion is em-
braced by the prefent Mahometants, who hold all who deny it to

be infidels. There is among men great uniformity of opinion in

* The great weight that was laid upon orthodoxy, appears from a triumphal
arch erected over the tomb of Charlemagne, upon which was the following infcrip-

tion : ¢ Here lies the body of Charles, a great and orthodox emperor.”

Vo, IL, 3 K matter
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matters of importance. Religious differences are generally about
trifles, where liberty ought to be indulged without referve (a);
and yet upon thefe trifles are founded the bittereft enmities. It
ought rherefore to be a fundamental law in every church, to ab-
{ftain from loading its creed with articles that are not eflential ; for
fuch articles tend to eradicate brotherly love, and to convert into
bitter enemies, men who are fundamentally of the fame faith.

In the next place fhall be mentioned, certain articles of faith
that tend to fap the very foundation of one or other moral duty,
What, for example, can more effeCtually promote cruelty, than
the creed of the Idaans, a people in the ifland of Borneo, That
every perfon they put to death muft attend them as a flave in the
other world ? This belief makes them prone to war, and occafions
aflaflinations without end. ~According to the creed of the favages
in Canada, the killing and burning enemies are what chiefly en-
title them to be happy in another world; and that he who de-
flroys the greateft number, will be the moft happy. At the fame
time, they have no netion of greater happinefs there, than plenty
of game, great abundance of all things without labour; and full
gratification of every fenfual appetite. The Scandinavians had no
notion of greater blifs in another world, than to drink beer out
of the {kull of an enemy, in the hall of Woden, their tutelar de-
ity : can hatred and revenge in this world be more honourably
rewarded 2 The dotrine of tutelar deities is equally produ&ive
of hatred and revenge: relying on a fuperior power who efpoufes
all my quarrels, 1 put ne bounds to my refentment, and every
moral duty in oppofition is trampled under foot. The following
creed of the inhabitants of the Marian or Ladrone iflands, is a
great encouragement to cowardice. Heaven, according to that
creed, is a region under the earth, filled with cocoa-trees, fugar-

() Elements of Criticifm, vol, 2. p. 403. edit, 5.

Canes,

e —




Sk, 11, i1, 2. 7RG ; W T 1 e A R 08 443

canes, and variety of other delicious fruits. Hell is a vaft furnace,
conftantly red hot. Their condition in the other world depends
not on good or bad ations, but on the manner of their death.
Thofe who die a natural death, go ftraight to heaven: they may
fin freely, if they can but fecure their perfons againft violence.
But war and bloodfhed are their averfion, becaufe thofe who fuf-
fer a violent death go ftraight to hell. In many ancient nations,
a goddefs was worfhipped, whofe province it was to promote a-
nimal love without regard to matrimony. That goddefs was in
Greece termed Apbrodité, in Rome Venus, and in Babylon Mylitta.
To her was facrificed, in fome countries, the virginity of young
women ; which, it was believed, did fecure their chaftity for e-
ver after, Juftin mentions a cuftom in the ifland of Cyprus, of
fending young women at ftated times to the fea-fhore; where
they proftituted themfelves as a tribute to Venus, that they might
be chafte the reft of their lives, His words are, *“ Pro reliqua
“ pudicitiz libamenta Veneri foluturas (a).” In other nations, a
{mall number only were proftituted, in order to fecure to the re-
mainder, a chafte and regular life. This explains a cuftom among
the Babylonians, which, far from being thought a religious a&,
is held as a proof of abandoned debauchery. The cuftom was,
That every woman once in her life {hould proftitute herfelf in the
temple of the goddefs Mylitta. Herodotus reports, that thereby
they became proof againit all temptation. And ZElian obferves
the fame of the Lydian ladies. Credat Fudeus Apella, Margaret
Poretta, who in the fourteenth century made a figure among the
Beguines, preached a docrine not a little favourable to inconti-
nence. She undertook to demonftrate, * That the foul, when
¢ abforbed in the love of God, is free from the reftraint of law,

“ and may freely gratify every natural appetite, without contra-

{#) Lib. 18. cap. 5.
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“ing guilt;” a cordial do@rine for a lady of pleafure.  That

crazy perfon, inftead of being laugh’d at, was burnt alive at Pa-
ris,  In the fiftcenth century, a fe& termed brethren and fiffers of
the free fpirit, held, That modefty is a mark of inhering corrup-
tion; and that thofe only are perfe®, who can behold naked-
nefs without emotion. Thefe fanatics appeared at public wor-
fhip, without the leaft covering. Many tenets profefled by the
Jefuits, open a door to every immorality. “ Perfons truly wicked,
** and void of the love of God, may expe& eternal life in heaven ;
“ provided only they be imprefled with fear of divine anger, and
*“ avoid heinous crimes through the dread of future punifhment.”
Again, * Perfons may tranigrefs with fafety, who havea probable
* reafon for tranfgrefling, fuch as any plaufible argument, A
“ judge, for example, may decide for the leaft probable fide of a
“ queftion, and even againft his own opinion, provided he be
“ fupported by any tolerable authority.” Again, “ A&ions in-
trinfically evil, and contrary to divine law, may however be in-
nocently performed, by thofe who can join, even ideally, a good
end to the performance. For example, an ecclefiaftic may fafe-
ly commit fimony, by purchafing a benefice, if to the unlaw=-
ful a&, he join the innocent purpofe of procuring to himfelf
a fubfiftence. A man who runs another through the body for
a {light affront, renders the adtion lawful, if his motive be ho-
nour, not revenge.” A famous Jefuit taught, that a young
man may wifh the death of his father, and even rejoice at his
death, provided the wifh proceed, not from hatred, but from
fondnefs of his father’s eftate. And another Jefuir has had the
effrontery to maintain, that a monk may lawfully affaflinate a ca-
lumniator, who threatens to charge his order with fcandalous prac-

tices. :
A do@rine that ftrikes at the root of every moral duty, as well
as of religion itfelf, is, That God will accept a compofition for
: fin;
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fin ; a doctrine that prevailed univerfally during the days of ig-
norance. Compolitions for crimes were countenanced by law in
eyery country (a); and men, prone to indulge their paffions, flat-
ter'd themfelves, that they might compound with God for finning
againft him; as with their neighbours for injuring them. Thofe
who have no notion of any motive but intereft, naturally think it
to be equally powerful with the Deity. An opinion prevailed u-
univerfally in the Chriftian church, from the eighth century
down to the Reformation, that liberal donations to God, to a
{faint, to the church, would procure pardon even for the grofifeft
{fins. During that period, the building churches and monafteries
was in high vogue. This abfurd or rather impious doérine, pro-
ved a plentiful harveft of wealth to the clergy ; for the great and
opulent, who are commonly the boldeft finners, have the greatelt
ability to compound for their fins, There needs nothing but fuch
an opinion, to annihilate every duty, whether moral or religious;
for what wicked man will think either of reflitution or of refor-
mation, who can purchafe a pardon from Heaven with fo little
trouble ? Louis XI. of France was remarkably fuperflitious, even
in a fuperflitious age. To ingratiate himfelf with the Virgis

Mary, he furrendered to her the county of Boulogne with great
folemnity. Voltaire remarks, that godlinefs confifls, not in ma-
king the Virgin a Countefs, but in abftaining from fin. Compo-
fition for fins is a doéirine of the church of Rome, boldly profefl-
ed without difguife. A book of rates, publifhed by authority of
the Pope, contains ftated prices for abfolutions, not excepting the
moft heinous fins that men are capable to commit. So true is the
obfervation of neas Silvius, afterward Pope Paul Il. ¢ Nihil eft
** guod abique argento Romana curiadet: ipfa manuum impofirio,

“ et Spiritus Sancti dona, venduntur; nec peccatorum venia mifi

(«) Hiltorical Law-trafls, tra& p.

“* nummatis:
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“ nummatis impenditur *.” Of all the immoral atonements for
fin, human facrifices are the moft brutal ; deviating no lefs from
the purity of religion, than from the fundamental principles of
morality. They wore out of ufe as kindly affe@tions prevailed ;
and will never again be reftored, unlefs we fall back to the favage
manners of our forefathers. Compofition for crimes, once uni=
verfal, is now banithed from every enlightened nation. Compo-
fition for fins, was once equally univerfal ; and 1 wifh it could be
faid, that there are now no remains of that poifonous opinion a-
mong Chriftians : the practice of the church of Rome will not
permit it to be faid. 'Were men deeply convinced, as they ought
to be, that fincere repentance and reformation of manners are the
only means for obtaining pardon, they would never dream of
making bargains with the Almighty, and of compounding with
him for their fins,

In the pradtice of religion, the laying too great weight on
forms, ceremonies, and other external arbitrary aéts, has an un-
happy tendency on morality. That error has infected every reli~
gion. The Sadder, the Bible of the Gaures, prohibits calumny
and detraétion, lying, ftealing, adultery, and fornication. It
however enervates morality and religion, by placing many trifling
a&s on a level with the moft important duties. It enjoins the de-
firu@ion of five kinds of reptiles, frogs, mice, ants, ferpents,
and flies that fting. It teaches, that to walk barefoot profanes the
ground. Great regard for water is enjoin’d : it muft not be ufed
during the night ; and when fet upon the fire, a third part of the
pot muft be empty, to prevent boiling over. The bramins have
wofully degenerated from their original inftitutions, thinking at

# « There is nothing to be obtained from the court of Rome, ‘but by the force’
¢ of money : even the ceremony of gonfecration, and the gifts of the Holy Ghoit;:
¢ are fold ; and the remiffion of fins is beftowed only on thofe who can pay for
Ll B

prefent,
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prefent, that religion confifts in forms and ceremonies. As foon
as an infant 1s born, the word Oum muft be pronounced over it;
otherwife it will be eternally miferable : its tongue muft be rub-
bed with confecrated meal : the third day of the moon, it muft
be carried into open air, with its head to the north. The inha-
bitants of Formofa believe in hell ; but it 1s only for punifhing
thofe who fail to go naked in certain feafons, or who wear cotton
inftead of filk. In the time of Ghenhizcan, it was held in Tarta-
ry a mortal {fin, to put a knife into the fire, to whip a horfe with
his bridle, or to break one bone with another; and yet thefe
pious Tartars held treachery, robbery, murder, to be no fins.
A fadtion in /Egina, a Greek commonwealth, treacheroufly aflaf=
finated feven hundred of their fellow-citizens. They cut off the
hands of a miferable fugitive, who had laid hold of the altar for
protection, in order to murder him without the precin@s of the
temple. Their treacherous aflaflinations made no impreflion : but
tho' they refrained from murder in the temple, yet by profaning
it with blood, fays Herodotus, they offended the gods, and con-
tracted inexpiable guilt. Would one believe, that a tribunal
was eltablifhed by Charlemagne more horrible than the inquifition
iefelf 2 It was eftablifhed in Weftphalia, to punith with death e-
very Saxon who eat meat in lent. The fame law was eltablifhed
in Flanders and in French-county, the beginning of the feven-
teenth century.

Liften to a celebrated writer upon that poifonous conceit. *° It

““ is certain, that in every religion, however fublime, many of

‘¢ the votaries, perhaps the greateft number, will ftill feek the di-
** vine favour, not by virtue and good morals, which alone can
be acceptable to a perfed being, but either by frivolous obfer-
vances, by intemperate zeal, by rapturous ecftafies, or by the
belief of myfterious and abfurd opinions, When the old Ro-
mans were attacked with a peftilence, they never afcribed their

“ fufferings

L 13
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¢ fulferings to their vices, ordreamed of repentance and amend-
“ ment. They never thought that they ‘were the general robbers

¢ of the world, whofe ambition and avarice made defulate the

¢ garth, and reduced opulent nations to want and beggary. They

¢ only created a dictator in order to drive a nail into a door ; and

¢ by that means they thought that they had fufficiently appeafed
¢ their incenfed deity (a).” Thus, gradually, the elentials of
religion wear out of mind, by the attention given to forms and
ceremonies : thefe intercept and exhauft the whole flock of de-
votion, which ought to be referved for the higher exercifes of reli-
gion, The negle& or tran{greflion of mere pundtilios, are punith-
ed as heinous fins ; while {ins really heinous are fuffered to pafs
with impunity. The Jews exalted the keeping their {fabbath holy,
above every other duty ; and it was the general belief, that the
firi&t obfervance of that day was alone fufficient to atone for every
fin. The command of refting that day, was taken {o literally,
that they would not on that day defend themfelves even againft an
affaflin. Prolomy, fon of Lagus, entered Jerufalem on the Jewifh
fabbath, in a hoftile manner without refiftance. Nor did experience
open the eyes of that foolith people. Xiphilin, relating the fiege
of Jerufalem by Pompey, fays, that if the Jews had not refted
on the fabbath, Pompey would not have been fuccefsful. Every
Saturday he renewed his batteries ; and having on that day made
a breach, he marched into the town without oppofition. One
cannot help fmiling at an Amfterdam Jew, who had no check of
confcience, for breaking open a houfe, and carrying off money ;
and yet being ftopped in his flight by the fabbath before he got
out of the territory, he moft pioufly refted, till he was apprehend-
ed, and led to the gallows. Nor are the Jews to this day cured

of that frenzy. In fome late accounts from Conftantinople, a fire

{«) Natoral Hiftary of Religien, by David Hume, Efquire.

broke
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broke out in a Jew’s houfe on Saturday: rather than profane
the fabbath, he fuffered the flames to fpread, which occafioned the
deftrué@ion of five hundred houfes *. We laugh at the Jews, and
we have reafon ; and yet there are many well-meaning Proteltants,
who lay the whole of religion upon punctual attendance at public
worfhip. Are the Roman Catholics lefs fuperftitious with refpect
to the place of worfhip, than the Jews are with refpect to the day
of worfhip ? In the year 1670, fome Arabians, watching an op-
portunity, got into the town of Dien when the gates were opened
in the morning. They might cafily have been expelled by the
canon of the citadel ; but the Portuguefe governor was obliged to
look on without firing a gun, being threatened with excommuni-
cation, if the leaft mifchief fhould be done to any of the churches,
The only doctrines inculcated from the Romifh pulpit down to the
Reformation, were the authority of holy mother church ; the merit
of the faints, and their credit in the court of heaven; the dignity,
glory, and love of the bleffed Virgin; the efficacy of relics; the
intolerable fire of purgatory ; and the vaft importance of indul-
gences. Relying on fuch pious a&s for obtaining remiflion of

fins, all orders of men ruflied headlong into vice 1; nor was there

a

# o And there was a woman which had a f{pirit of infirmity eighteen years, and
% was bowed together. And Jefus laid his hands on her: and immediately fhe
¢ was made ftraight, and glorificd God. And the ruler of the fynagogue with
« indignation faid unto the people, There are fix days in which men ought to
¢ work: in them therefore come and be healed, and not on the fabbath-day. The
¢¢ Lord then fiid, Thou hypocrite, doth not cach one of you on the fabbath loofe
¢ his ox or his afs from the ftall, and lead him away to watering ? and ought not
& this woman, whom Satan hath bound, be loofed from this bond on the fabbath-

st day " Luke, Xiil. 11.

4+ An ingenieus writer pleafantly obferves, ¢ That a croifide was the South-fea

-

projeét of former times : by the latter, men hoped to gain riches without indu-

Vor. Il 3 L o iy
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a fingle attempt to ftem the current of immorality ; for the traf-
fic of indulgences could not but flourifh in proportion to the:
growth of fin. And thus was religion fet in dire@ oppofition to:

morality. ' St Eloy, bithop of Noyon in the feventh century, and

canonized by the church of Rome, delivers the following doc-
trine. *° He is a good Chriftian who goes frequently to church ;
“ who prefents his oblations upon the altar ; who taftes not the
fruit of his own induftry till part be confecrated to God ; who,
when the holy feftivals approach, lives chaftely even with his
own wife for feveral days ; and who can repeat the creed and
the Lord’s prayer. Redeem then your fouls from deftruction,
while you have the means in your power: offer prefents and
tithes to churchmen : come more frequently to church : hum-
bly implore the patronage of faints. If you obferve thefe
things, you may, in the day of judgement, go with confidence
to the tribunal of the eternal Judge, and fay, Give to us, O
“ Lord, for we have given unto thee:” A modern author fub-

&L
(2
&6
£
i
L1
113
&

(11

joins a proper obfervation. * We fee here a very ample defcrip-
“ tion of a good Chriftian, in which there is not the leaft men~
* tion of the love of Ged, refignation to his will, obedience to
* his laws, nor of juftice, benevolence, nor charity.” Grofs ig-
norance and wretched {uperftition prevailed fo much even in the
fourteenth century, that people reckoned themfelves focure of fal-
vation, if at the day of judgement they could fhow any connec-
tion with monks. Many at the point of death, made it their laft
requeft, to be admitted into the mendicant order, or to be inter-
red 1 their burial-place. Religion need not affociate with mora-
Lity, if fuch filly practices be fufficient for obtaining the favour of

 flry : by the former, they hoped to gain heaven without repentance, amendment
* of life, or fandlity of manners.””  Sir David Dalrymple, a Judge in the court of Jej~

J_:‘C-I.iu
God..
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God. Is this lefs abfurd than the Hindoftan belief, That the wa-

3

i

ter of the Ganges hath a fanclifying virtue ; and that thofe who
die on its banks, are not only exempted from future punithment,
but are wafted ftraight to paradife?

Forms and ceremonies are vifible aéts, which make a deep im-
preflion on the wulgar., Hence their influence in reafoning and
in morality, as we have feen in the two fketches immediately
foregoing ; and hence alfo their influence in religion. Forms and
ceremonies are ufeful at public worfhip; but they ought not to
take place of effentials. People however, governed by what they
fee and hear, are more addicted to external acts of devetion, than
to heart-worfhip, which is not known but by reflection.

It will be no excufe for relying fo much on forms and ce-
remonies, that they are innocent, In themdelves they may be
innocent; but not fo in their confequences. For they have
by fuch reliance a violent tendency to relax the obligations
of morality. Religious rites that contradi&t not any paffion,
are keenly embraced, and punctually performed ; and men, flat-
tering themfelves that they have thus been punéual in their du-

ty to God, give vent to their paflions againft men. *“ They pay

* tithes of mint, and anife, and cummin ; but omit the weight-

“ jer matters of the law, judgement, mercy, and faith (a).”

Upon fuch a man religion fits extrenrely light. As he feldom ex-
ercifes any act of genuine devotion, he thinks of the Deity with
eafe and familiarity : how otherwife 1s it accountable, thar the
plays, termed Myfieries, could be relithed, where mean and per-

haps diflolute perfons are brought on the ftage, acting Jefus
Chrift, the Virgin Mary, and even God himfelf? Thefe divine
perfons were certainly not more regarded, than the Grecian gods,
who frequently made part of the Dramatis perfone in Greek plavs,
Many other faéts might be urged, to prove the low ebb of reli-

(#) Matthew, xxiii. 23.
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gion in thofe days : I felet one or two, which probably will af-
ford fome amufement to the reader. Bartolus, the famous law-
yer, in order to fhew the form of proceeding in a court of juftice,
imagines a procefs between the devil and mankind, The devil
cites mankind to appear at the tribunal of Jefus Chrift, claiming
them as belonging to him by Adam’s fall. He {wells in rage,
demanding whether any one dares appear in their behalf, Againft
the Virgin Mary, offering herfelf as their advocate, the devil
makes two objections ; firft, That being the mother of the Judge,
her influence would be too great ; fecond, That a woman is de-
barred from being an advocate: and thefe obje@ions are fupport-
ed by numberlefs quotations from the Corpus Juris. The Virgin,
on her part, quotes texts permitting women to appear for widows,
orphans, and for perfons in diftrefs. She is allowed to plead for
mankind, as coming under the laft article. The devil urges pre-
feription, as having been in pofleffion of mankind ever fince the
fall. The Virgin anfwers, That a mala-fide poffe/for cannot acquire
by prefcription. Prefcription being repelled, the parties go to
the merits ‘of the caufe, which are learnedly difcuflfed with texts
from the Pandefs. The memoirs of the French academy of Belles
Lettres (a) has the following ftory. A monk returning from a
houfe which he durft not vifit in day-light, had a river to crofs.
The boat- was overturned by Satan, and the monk was drowned
when he was beginning to invocate the Virgin Mary. Two devils
having laid hold of his foul, were ftopped by two angels. ““ My
“ Lords,” faid the devils, ** true it is, and nota fable, that God
““ died for his friends ; but this monk was an enemy to God, and
we are carrying him to hell.” After much altercation, it was.
propofed by the angels, to refer the difpute to the Virgin Mary.
The devils were willing to accept of God for™ judge, becaufe he
would judge according to law. *“ But from the Virgin Mary,”

(23

{a) Vol. 18.
faid
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*“ we expect no juftice : fhe would break to atoms eve-

faid they,
“ ry gate of hell, rather than fuffer onc to remain there a mo-

¢ ment who pays any worfhip to her image. She may fay, that

¢ black is white, and that puddled water is pure.—God never
¢ contradiéts her. The day on which God made his mother, was
“ a fatal day to us.”

People who profefs the fame religion, and differ only in forms
and ceremonies, may juftly be compared to neighbouring {tates,
who are commonly bitter enemies to each other, if they have any
difference. At the fame time, diflocial paflions never rage fo fu-
rioufly, as under the maflk of religion ; for in that cafe they are
Leld to be meritorious, as exerted in the caufe of God. This ob-
fervation is but too well verified in the difputes among Chriftians,
However low religion was in the dark ages, yet men fought for
forms and ceremonies as pro aris et focis. In the Armenian form

of baptifin, the prieft fays at the firlt immerfion, Iz name of

the Father ; at the fecond, fn mame of the Son; at the third,
name of the Holy Ghgff. This form is bitterly condemned by
the Romith church, which appoints the three perfons of the Tri-
nity to be joined in the fame exprefiion, in token of their union.
Strahlenberg gives an account of a Chriftian fect in Ruflia, which
differs from the eftablithed Greck church in the following parti-
culars, Firft, In public worthip they repeat Halle/uia but twice ;
and itis a mortal fin to repeat it thrice. Second, In celebrating
mafs, not five but feven loaves ought to be ufed. Third, The
crofs ftamped upon a mafs-loat ought to have eight corners.
Fourth, In figning with “the crofs at prayers, the end of the ring-
finger muit be joined to the end of the thumb, and the two in-
termediate fingers be held out at full length. How trifling are
thefe differences! and yet for fuch diflerences, all who diffent
from them are held unclean, and no better than Pagans: they
will not eat nor drink with any of the eftablifhed church; and if

3




a perfon of that church happen to fit down in a houfe of theirs,
they wath and purify the feat ¥, There are few feds founded
upon more trivial differences than the Turkifh and Perfian Ma-
hometans. The epithets given to the Perfians by the Turks
are, * Forfaken of God, Abominable, Elafphemers of the Holy
““ Prophet;” and fo bitter is their enmity to the Perfians, that
the fchools of the {feraglio are open to young men of all nations,
thofe of Perfia alone excepted. The Perfians are held to be fuch
apoftates from the true faith, as to be utterly paft recovery: they
veceive no quarter in war, being accounted unworthy of life or
flavery. Nor do the Perfians yield to the Turks in hatred. Whe-
ther coffee be or be not prohibited in the Alcoran, has produced
much controverfy in the Mahometan church, and confequently
much perfecuting zeal. A mufti, not fond of coflee, declared it,
like wine, to have an inebriating quality, and therefore was vir-
tually prohibited by Mahomet. Another mufti, fond of coffee
for its exhilarating wvirtue, declared it lawful; * becaufe,” faid
he, *¢ all things are lawful that are not exprefsly prohibited in
¢ the Alcoran.” The coflechoufes in Conftantinople, were for a
long period alternately opened and fhut, according to the tafte of
the reigning mufti; till coffee at laft, furmounting all obftacles,
came to be an eftablithed Mahometan liquor. Religion thus runs
wild, whenever it lofes fight of its true ends, that of worfhipping
God, and that of being juft to man. The Hindows hate the Ma-
hometans for eating the fleth of cows: the Mahometans hate the
Hindows for eating the flefh of fwine, The averfion that men of

* Chriftians, occupy’d too much with external forms, have corrupted feveral of
the fing arts.  They have injured architeéture, by erefting magnificent churches in
the ugly form of a crofs. And they have injured painting, by withdrawing the
beft hands from proper fubjefts, and employing them on the legendary martyrdom
of pretended faints, and other fuch difagreeable fiories.

the
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the {ame religion have at each other for the moft trivial differences,
converts them frequently into brutal favages. Suppofe, for ex-
ample, that a poor man, reduced to the extremity of hunger,
makes a greedy meal of a dead horfe, a cafe fo deplorable would
wrlnrr every heart. And yet, let this be done in Lent, or on a
meagre day —Behold! every zealot is in {tantly metamorphos’d
into a devil incarnate, In the records of St Claude, a finall di-
firi@ of Burgundy, is engroffed a fentence againft a poor gen-
tleman named Clande Guillon. The words are, ** Having confider-

** ed the procefs, and taken advice of the doctors oflavf we de-
“ clare the faid Claude Guillon duI}r convicted for having car-
** ried away and boiled a piece of a dead horfe, and of having
(1"

at the {fame on the 31t March, bt:m':r Saturday.” And he was
beheaded accordingly 281]‘ July 1629 ; notwithftanding a defence
above all exception, That he committed that irregularity to pre-
ferve his life. :[TI:J\‘-F was it poflible for the monflers to perfuade
themfelves, that this fentence was agreeable to God, who is good-
nefs iefelf !

o lefs prejudicial to mor: ality, than the relying too much on
forms and ceremonies, is the treating {fome {fins with great feve-
rity ; negle@ing others equally 1 J;mfmﬁ, or perhaps more fo, Ia
t book of rates for abfolution, mentioned above, no juft diftine=

T ithayor Fa
tiae I\.:.uu‘_..' h."
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ther, mother, brother, fifter, or wife, is taxed at five grols ; and
| 34 Tha liin e et B a
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abfolution for ufury is taxed at feven grofs, and for lunony at ne
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lefs than fixteen grofs *,

A maxim adopted by many pious perfons, has a {miling

S R

# A profs is the third part of a ducat,

pearanc
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pearance, but in its confequences is hurtful both to religion and

morality ; which is, That to teftify our veneration for the Deity,

and zeal for his fervice, the performing public and private wor-

fhip, and the fulfilling moral duties, are not alone fufficient ; that

over and above we are bound to faft, to do penance, to honour

the priefthood, and to punifh the enemies of God, 1. ¢. thofe who

differ from us in principles or pradtice. This maxim, which

may be termed the doctrine of fupererogation, is finely illuftrated by

an author mentioned above. = The duties which a man performs
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as a friend or parent, feem merely owing to his benefactor or
children ; nor can he be wanting to thefe duties without break-
ing through all the ties of nature and morality. . A firong 1n-
clination may prompt him to the performance: a fentiment of
order and moral beauty joins its force to thefe natural ties :
and the whole man is drawn to his duty without any effort or
endeavour. Even with regard to the virtues which are more
auftere, and more founded on reflection, fuch as public fpirit,
filial duty, temperance, or integrity : the moral obligation, ‘in
our apprehenfion, removes all pretence to religious merit: and
the virtuous conduct is efteemed no more than what we owe
to fociety, and to ourfelves. Inall this, a fuperftitious man
finds nothing which he has properly performed for the fake of
his Deity, or which can peculiarly recommend him to the di-
vine favour and proteétion. He confiders not, that the moft
genuine method of ferving the Divinity is, by promoting the
happinefs of his creatures. e flill looks. out for {fome more
immediate fervice of the fupreme Being: and any practice re-
commended to him, which either ferves to no purpofe in life,
or offers the ftrongeft violence to his natural inclinations ; that
practice he will the more readily embrace, on account of thofe
very circumftances, which thould make him abfolutely reject
it. It {eems the more purely religious, that it proceeds from

“ no




Sk, III. iii. 2. Tid iz 6lr 8 ¢ Y. 457
“ no mixture of any other motive or confideration. And if for its
¢ fake he facrifices much of his eafe and quiet, his claim of merit
¢ appears ftill to rife upon him, in proportion tothe zeal and devotion
“ which he difcovers. In reftering a loan, or paying a debt, his
“ divinity is no wife beholden to bim ; becaufe thefe aéts of juftice

“ are what he was bound to perform, and what many would

*“ have performed, were there no God in the univerfe. But if he

119

faft a day, or give himfelf a found whipping, this has a dire&

*¢ reference, in his opinion, to the fervice of God. No other mo-

** tive could engage him to fuch aufterities. By thefe diftinguith-

¢ ed marks of devotion, he has now acquired the divine favour;

“ and may expet in recompenfe, protection and fafety in this
* world, and eternal happinefs in the next (a).” My yoke is
eafy, faith our Saviour, and my burden is light. So they really
are. Every ellential of religion is founded on our nature, and to
a pure heart is pleafant in the performance: what can be more
pleafant, than gratitude to our Maker, and obedience to his will
in comforting our fellow-creatures? But enthufiafts are not ea-
fily perfuaded, that to make ourfelves happy in the exercifes of
piety and benevolence, is the moft acceptable fervice to God that
ve can perform. In loading religion with unneceflary articles of
faith and practice, they contradi¢t our Saviour, by making his
yoke fevere, and his burden heavy *. Law, upon Chriftian per-
fection, enjoins fuch unnatural aufterity of manners, as to be {ub-
verfive both of religion and morality : loofe education is not
more fo. Our paflions, when denied their proper exercife, are
apt to break their fetters, and to plunge us into every extrava-

* An old woman walking with others to a facrament, was obferved to pick out
the worft bits of the road: * I never can do enough,” faid fhe, ¢ for fiwvcet Jefus.”
() Matural Hiftory of Religion.

VoL. IL 3 M gance :
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gance: like the body, which fqueezed in one part, fwells the
more in another. In the fame way of thinking, the pious Jeremy
Taylor, treating of mortification, prefcribes it as the indifpenfable
duty of a Chriftian, to give no indulgence even to the moft inno-
cent emotions ; becaufe, fays he, the moft indifferent action be-
comes finful, when there is no other motive for the performance
but barely its being pleafant. Could a malevolent deity contrive
any thing more fevere againft his votaries ?

In the fame {pirit of fupererogation, holidays have been multi-
plied without end, depriving the working poor of tine, that would
be more ufefully employ’d in providing bread for themfelves and
families. Such a number of holidays, befide contradi@ting Pro-
vidence, which framed us more for action than contemplation,
have feveral poifonous effets with refpet to morality. The mo-
ral fenfe has great influence on the induftrious, who have no time
for indulging their irregular appetites : the idle, on the contrary,
are obvious to every temptation. Men likewife are apt to affume
great merit from a rigid obfervance of holidays and other cere-
monies ; and having thus acquired, in their opinion, the favour
of God, they rely on his indulgence in other matters which they
think too fweet for finners.

Monaftic inftitutions are an improvement upon holidays : the
whole life of a monk is intended to be a holiday, dedicated entire-
ly to the fervice of God. The idlenefs of the monaftic ftate a-~
mong Chriftians, opens a wide door to immorality.

In the third feQion, penances are handled as a mode of wor-
fhip, for obtaining pardon of fin, But they are fometimes fub-
mirtted to by the innocent, in order to procure from the Almighty
ftill more favour than innocence alone is entitled to; in which
view they are evidently a work of fupererogation. They feem to
have no bad effe with refpect to religion, as diftinguifhed from
morality : the body is indeed cruciated unneceflarily ; but if en-

thuliafts
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thufiafts voluntarily fubmit to bodily diftreffes, they have them-
felves only to blame. With refpe@ to morality, their bad ten-
dency is not flight. Thofe who perform extraordinary acts of
devotion, conceive themfelves peculiarly entitled to the favour of
God. Proud of his favour, they attach themfelves to him alone,
and turn indifferent about every other duty. The favourite of a
terreftrial potentate, afllumes authority ; and takes liberties that
private perfons dare not venture upon : fhall a favourite of Hea-
ven be lefs indulged? The Faquirs in Hindoftan fubmit to
dreadful penances ; and, holding themfelves fecure of God’s fa-
vour, they are altogether indifferent about the duty they owe to
their neighbour. So much are they above common decency, as
to go about naked, not even concealing what modefty forbids us
to expofe. The penances enjoined in the Romifh church, fuch as
fafting and flagellation, have evidently the fame bad tendency *.
With refpet to fafting in particular, to what good purpofe it can
{erve, except to gluttons, is not readily conceived, Temperance
in eating and drinking is effential to health: too much or too little
are equally noxious, tho’ their effeéts are different, Fafting there-
fore ought never to be enjoined to the temperate as a religious
duty, becaufe it cannot be acceptable to a benevolent Deity.
Liften to a great prophet on that fubjeét. ** Behold, ye faft for
“ firife and debate, and to finite with the fift of wickednefs; ye
¢ {hall not faft as ye do this day, to make your voice to be heard
“ on high. Is it fuch a faft that I have chofen? a day for a man
“ to afllict his foul ? Is it to bow down his head as a bulruih,
“ and to fpread fackcloth and afhes under him ? Wilt thou call

# A fe&t of Chriftians, ftyled Flagellantes, held, that flagellation is of equal vir-
tue with baptifm and the other facraments 3 that it will procure forgivenels of fin ;
thart the old law of Chrift is to be abolifhed, and a new law fubitituted ; enjoining

the baptifm of blood to be adminiftered by whipping.
111
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*“ this a faft, and an acceptable day to the Lord ? Is not this the
“ faft that I have chofen ? to loofe the bands of wickednefs, to
“ undo the heavy burdens, and to let the opprefled go free, and
*“ that ye break every yoke? Is it not to deal thy bread to the
* hungry, and that thou bring the poor that are caft out, to thy
“ houfe? when thou feeft the naked, that thou cover him, and
*“ that thou hide not thyfelf from thine own flefh () ? ”

The moft extraordinary penance of all, is celibacy confidered as
a religious duty, Many fathers of the church declare againft ma-
trimony. St Jerom in particular fays, That the end of matrimony
1s eternal death ; that the earth indeed is filled by it, but heaven
by virginity. The intemperate zeal of many primitive Chriftians
led them to abftain from matrimony, and even from conjugal ca-
refles, if they had the misfortune to be married ; believing that
the carnal appetite is inconfiftent with pure religion. Edward the
Confeflor was fainted, for no better reafon than the abftaining
from matrimonial duties. Jovinian, in the fourth century, taught,
that all who obferve the laws of piety and virtue laid down in the
gofpel, have an equal title to happinefs in another life: confe-
quently, that thofe who pafs their days in celibacy and mortifi-
cation, are in no refpet more acceptable to God than thofe who
live virtuoully in marriage without mortification. He publifhed
his opinions in a book, againft which Jerom wrote a bitter and
abufive treatife, flill extant. Thefe opinions were condemned by
the church, and by St Ambrofe, in a council at Milan ; and Jo-
vinian was banifhed by the Emperor Honorius. Such ridiculous
felf-denial was not confined to Chriftians. Strabo mentions a
fect among the Thracians, who made a vow of perpetual virgi-
nity ; and were much refpe@ed on that account. Garcilaflo men-
tions virgins in Peru confecrated to the fun: a yveftal guilty of

{a) Uaiah, lviis, 5. &c
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frailty was buried alive, her lover hanged, and the inhabitants of
the town where fhe lived put to the fword. Among all the abfurd
acts of mortification, the prefent affords the ftrongeft inftance of
fuperftition triumphing over common fenfe ; for what can be more
inconfiftent with common fenfe, not to talk of religion, than an
endeavour to put an end to the human fpecies ! Some glimpfes
of reafon have abated the zeal of enthufiafts for celibacy ; but
have not totally extirpated it, for celibacy of the clergy remains
to this day a law in the Romifh church. It cannot however {p-
rioufly be thought the will of our benevolent God, that his priefts
fhould be denied the exercife of natural powers, beftowed on all
for a moft valuable purpofe. This impious reftraint, which con-
tradits the great law of Zuereafe and multiply, has opened the
door to grofs debauchery in the paftors of the Romifh church,
tho ecclefiaftics ought of all men to be the moft circumfpe in
their conduct. Men reftrained from what is neceflary and pro-
per, are more prone than others to break out into grofs irrcgu-
larities ¥, Marriage is warmly recommended in the laws of Zo-
roafter.  Children are faid to be a bridge that condu@s men to
reaven ; and a man who has no children, is held to be under the
power of Ahriman. The prayer of a prieft who has no children,
is held difagreeable to Ormufd.

The celibacy of the clergy was countenanced by the Pope ; and
enforced from a political confideration, That it united the whole

* An ingenions writer, mentioned above, makes the following obfervation.
¢ The celibacy of ecclefiaftics was originally introduced by fome fuperftitions re-
& finements on the law of God and nature. Could men have been kept alive
* without eating or drinking, as well as without marriage, the fame refinements
“ would have prohibited ecclefiaftics from eating and drinking, and thereby have
¢ elevated them fo much nearer to the ftate of angels. In procefs of time, this fi-
* natical interdiftion became an inftrument of worldly wilfdom : and thus, as fre-
‘ quently happens, whdt weak men began, politicians completed.” Sir Dawvid
Dalrymplz.

clergy
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clergy into one firm body under his fpiritual Majefty. How {hort-
fighted is man! It was juftly efteemed at the time to be the cor-
ner-ftone of Papal power; and yet became the chief caufe of its
downfall, Celibacy precipitated the Romiih clergy into-adultery,
fornication, cunning, diffimulation, and every fecret vice. Will
men of fuch manners be liftened to, when they preach purity to
their hearers ? There was no medium, but either to reform their
own manners, or to give every indulgence to the laity. But the
ignorance and fuperftition of the latter, rendered the former fe-
cure in their own opinion. The reftoration of learning broke the
charm. Men beginning to think for themfelves, were provoked at
the diffolute lives of their paftors, and raifed aloud cry againit
them, not yet thinking of their doétrines. Reformers were burnt
as heretics ; and clergymen were held to be emiflaries from Sa-
tan, to eftablith his throne upon earth. Knox, that violent re-
former, believed ferioufly, that Cardinal Beaton was a conjured ¢-
nemy to Chriff Fefus. Providence brings good out of ill. Had not
the clergy been diffolute, poor Chriftians might have laboured
under ignorance and ecclefiaftical thraldom to this hour. Our re-
formers, beginning with their paftors, extended infenfibly their
hatred to the doérines taught by their paftors. Every article of
faith was fifted : the chaff was feparated from the corn; and a
reformation was eftablithed upon the fcriptures, rejecting every
innovation of the Romifh church.

There is not mentioned in hiftory a more impudent attack up-
on moral principles, than a privilege affumed by the Bifhop of
Rome, to difengage men from their oaths and promifes: it is
not a greater ftretch to difengage them from every duty, whether
of morality or of religion. The barons of Valentia, dreading a
perfecution againft the indufirious Moors, their tenants, obtained
the following claufe to be inferted in their king’s coronation-oath
“ That he fhould not" expell the Morifcos, nor force them to be

““ baptized;

—
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“ baptized ; that he fhould never defire to be relieved from the
*“ oath by a difpenfation from the Pope, nor accept a difpenfa-
tion if offered.” The Emperor Charles V. took this oath fo-
lemnly in prefence of his nobles ; and yet accepted a difpenfation
from the Pope, abfolving him from the oath, and from the guile
of perjury in breaking it. Auguftus King of Poland, in the trea-

L33

ty of Altramfiladt, renounced the kingdom of Poland to his com-
petitor Staniflaus. The defeat of the King of Sweden at Poltowa,
was an inviting opportunity to renew his pretenfions. A folemn
treaty {tood in his way ; but the Pope removed that obftacle, by
annulling the treaty, and fetting him at liberty. The Pope has
been known even to beftow that wonderful privilege upon o-
thers. Pope Pafcal II. having with a folemn oath renounced
the right of inveftitures, empowered the cardinals to declare
his ocath null. Bifthops alfo, imitating their fuperior, have aflu-
med the privilege of difpenfing with moral duties, Inftances
are not rare, of curates being authorized by their bifhop to enter-
tain concubines, paying for each a regular tax of a crown year-
ly. Nay, in fome provincial fynods, they are enjoined to keep
concubines, in order to prevent fcandal. Common proftitutes,
licenfed in the city of Leghorn, have a church peculiar to them-
felves, and mufl not enter into any other. They follow their
trade with the utmoft freedom ; except in paffion-weck, during
which they muft forbear finning, under pain of banifhment,

The power of beftowing kingdoms, affumed by the Bifhop of

Rome, was an encroachment on the rules of juitice, no lefs bold,
Chriftian princes, not many ages ago, efteemed the Pope’s gift to
be their beft title of property. In the 1346, the Venetians requeft-
ed the Pope’s permiffion to carry on commerce in Afia, and to
purchafe there pepper and cinnamon, The Pope not only granted
their requeft, but pronounced anathemas upon any who fhould

dare to interfere in that commerce, Ferdinand and Ifabella of

Spain,,
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Spain, applied to Pope Alexander VL, to velt in'them the property
of America, difcovered under their aufpices by Columbus. The
Pope having formerly made a grant to the kings of Portugal, of
their difcoveries in the Eaft Indies, both grants were held facred;
and it came to be ftrenuouily difputed, under which of the grants
the Molucca iflands were comprehended.  Both grants proceed
upon a narrative, of the power beftowed by Almighty God on
the Pope as fucceflor to St Peter and vicar of Chrift. To imagine,
that the Almighty would beftow fuch powers on the Bifhop of
Rome, or on any human being, fhews grofs ignorance of the
common rights of mankind, and of the government of Provi-
dence. :

The grofleft of all deviations, not only from found morality but
from pure religion, and the moft extenfive in its baneful effects,
is a dotrine embraced by eftablifhed churches, not many excepted,
That becaufe heretics are odious in the fight of God, it is the du-
ty of the orthodox to extirpate them root and branch. Obferve
the confequence : people who differ from the eftablithed church,
are held to be obflinate finners, deferving pumithment here as
well as hereafter. The religion of every country is changeable;
and the religion at prefent dominant may foon be under depref~
fion ; which of courfe fubjes all mankind to the rigour of perfe-
cution. An invention more effectual for extirpating the human
race, is not within the reach of human powers : the horror of hu-
man facrifices is as nothing in comparifon.

The old Romans, far from having any notion of perfecution,
adopted the gods of every narion they conquered. A learned wri-
ter (a) obferves, that as the number of their gods increafed with
their conquefts, it is poffible that they might have worfhipped all
the gods in the world, Their belief in tutelar deities produced

{a) Morinus,

that
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that effe@,  Titus Livius mentions a fect of Bacchanals that fpred
through Italy., They performed their ceremonies during night,
men and women mixing in the dark afrer intemperate c*l*'mfr and
drinking, = Never did wicked wretches deferve more exemplar y
punifhment ; yet liften to the follow: ing decree of the Roman fe-

nate, breathing the true {pirit of toleration, ¢ Ne

e qua Bacchana-
lia Rome, neve in Italia effent.  Si quis tale facrum, {olenne, et
“ neceflarium duceret, nec fine religione et piaculo fe id omittere
pofle; apud pratorem urbanum profiteretur pretor fenatum

““ confuleret, Si el permiflum eflet, quum in mem centum non

*“ minus effent ; ita id facrum faceret, dum ne plus quinque fa-
crificio iutcrcﬂcut; new qua pecunia communis, neu quis ma-
gilter facrorum, aut facerdos effet .’ The Jews however were
prone to perfecution ; for tho’ they confidered the fupreme being
as their tutelar deity, yet the malignity of their nature prevailed
to make them hold in abhorrence the worthip of every other god.
Even among themfelves, they were abundantly difpofed to war ;
and nc:thmw kept within bounds the Pharafees, the Sadduces, and
the Ei’ﬁ:n{:s, their three {fects, but terror' of the Roman power.
The Chriftian religion implies toleration in its very nature and
principles ; but being corrupted by ignorance, intereft, and f{u-
perflition, it became prone to perfecution above all others. Chri-
flian fe@s were enflamed againft each other to a degree of bruta-

* ¢ Let there be no Bacchanalian ceremonies performed in the eity, nor withi
“-Traly. If there be any perfon who reckons it a matter of confeience to pe L['m,u
*¢ thefe rites, and that he ought not to omir them, let him fiate his opinion
“ to the city-pretor, who 111111 thercupon confult the fenate. If Liberty. be grant-
¢ ed him b_.r the fenate when no fewer than a hundred {énators are prefent, let
¢ him perform the facrifice, but pu'}"uci?, in predfenee of no greater number than
¢ five perfons, Let there be no public fund for them, nor any who fhall prefide

¢ as prieft or mafter of the rites.”

Vor. IL 3 N iy
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lity ; the moft oppofite to peace and brotherly love, inculcated in
the gofpel. It was propagated by the orthodox, that Arius expi-
red in a common jakes, and that his intrails burft out. The
fame is related of Huneric King of the Vandals, a zealous Arian ;
with the following addition, that being pollefled with the devil,
whom he had glutted with the blood of many martyrs, he tore
his flefh off with his teeth;, and ended his wretched life in the
moft excruciating, tho’ juftly deferved, torments. The falfe-
hoods every where fpred during the fourtecenth century againft
the Jews, fuch as their poifoning the public fountains, killing
Chriftian infants, and drinking their blood, with many other
falfehoods of the fame ftamp, were invented and greedily fwal-
lowed through the influence of religious hatred. ~The greater part
of perfecutions have been occafioned in the fame manner ; for men
are not fo-defperately wicked, as to approve of perfecution, unlefs
when blinded by intemperate zeal. The fame religious hatred
produced the affaflination of the Duke of Guife, and of two Hen-
ries, Kings of France; produced the gun-powder plot ; and pro-
duced the moft horrid deed that ever was perpetrated among
men, the maffacre of St Bartholomew *,

No falfe principle in religion has fhed more innocent, or rather
virtuous blood, than that of perfecuting heretics ; 4. e. thofe who
differ in any article from the religion eftablifhed by law. The
do@rine of burning heretics, is in effect the profelfing to burn

* Monfieur de Tavannes, afterward Marefchal of France, was a great partifan
of the Queen-mother, and fo adtive in the maflacre, that with his.own hand he
murdered no fewer than feventeen Huguenots. Having on deathbed made a full
confeMion of his fins, ¢ What,” faid the prieft, “nota word of St Bartholomew ?
« OF St Bastholomew !” anfivered the penitent ; © the fervice I'did thac memorible
“ day to God and the church, is alone a fufficient atonement for all my tranfgref-
# fions,”

men
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men highly virtuous ; for they muft be fo in an eminent degree,
who fubmit to be burnt alive, rather than be guilty even of difli-
mulation, The Mahometan practice of converting people by the
{word, if not more rational, is at leaft more manly. Louis IX,
of Irance, one of its belt princes, would have been a greater blefi-
ing to his people, had he been lefs pious: he had an implacable
averfion to heretics, againft whom he thought it more proper to
employ racks and gibbets, than argument and perfuafion. . Tor-
quemada, that infernal inquifitor of Spain, brought into the in-
quifition, in the fpace of fourteen years, no fewer than 80,000
perfons ; of whom 6ooo were condemned to the flames, and
burnt alive with the greateft pomp and exultation. Of thar vaft
number, there was perhaps not a fingle perfon, who was not more
pure in religion, as well as in morals, than their outrageous perfe-
cutor. Hunter, a young man about nineteen years of age, was
one of the unhappy victims to the zeal of Qneen Mary of England
for Popery. Having been inadvertently betray’d by a prieft to de-
ny tranfubftantiation, he abfconded, to keep out of harm'’s way.
Bonner, that arch-hangman of Popery, threatened ruin to the fa-
ther, if he did not deliver up the young man. Hunter, hearing
of his father's danger, made his appearance; and was burnt a-
live, inftead of being rewarded for his filial piety. A woman of
Guernfey was brought to the ftake, withour regard to her big
belly ; which burfling by the torture, fhe was delivered in the
midft of the flames. One of the guards fnatched the infant
from the fire : but the magiftrate who attended the execution, or-
dered it to be thrown back j being refolved, he faid, that nothing
{hould furvive which fprung from a parent fo obftinately heretical,
Father Paul (Council of Trent, book §.) computes, that in the Ne-
therlands alone, from the time that the ediét of Charles V. was pro-
mulgated againfl the reformers, fifty thoufand perfons were hanged,

3’ Nz beheaded,
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beheaded, buried alive, or'burnt, on account of religion. Some Fa-
quirs, crazed with opium and fanaticifm, have been known with
poifoned daggers to fall upon uncircumcifed Europeans, and to
put every one to death whom they could mafter. In the laft cen-
tury, a faquir at Surate murdered, within the {pace of a mi-
nute, {eventeen Dutch failors with feventeen ftabs of a dagger.
We think with horror of human facrifices among the ancient Pa-
gans ; and yet we behold them every day among Chriftians, ren-
dered fill more horrid by the moft atrocious torments that reli-
gious hatred can devife,

The great motive to fuch cruelties, is the fuperftitious and ab-
{furd notion, that heretics are God’s engmies; which makes ic
thought anacceptable fervice to God, not only to perfecute them by
fire and fword in this world, but to deliver them over to Satan in
the world to come. Another circumftance enflames religious ha-
tred ; which is, that neighbours are either intimate friends or
bitter enemies. This holds with a flight variation in feéts of the
{fame religion : however minute their differences be, they cannat
be intimate friends ; and therefore are bitter enemies : the nearer
they approach to unifon, if not entirely concordant, the greater
in proportion is their mutual hatred. Such hatred, fubduing the
meek {pirit of Chriftianity, is an additional caufe for perfecution.
Blind zeal for what is believed to be the only true religion, never
difcovers error nor innocence in thofe who daffer, but perverfenefs
and criminal obftinacy. Two religions totally different, like two
countries in oppofite parts of the globe, produce no mutual enmi-
ty. At the fiege of Conftantinople by the Turks, ann, 1453, the
Emperor, in order to procure affiftance from: the princes of the
Latin church, ordered mafs to be celebrated in one‘of his churches
according to the form ufed in Rome. The pmp]e' with great in-
dignation protefted, that they would rather fee the Turks in their
churches, than the hat of a cardinal,

The
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'The hiftory of the Waldenfes, tho’ well known, cannot be too
often repeated. In the twelfth century, a merchant of Lyons, na-
med Peter Valdo, diflatisfied with the pomp and ceremonies of the
Romifh church, ill fuited, in his opinion, to the humility of a
Chriftian, retired to a defert in the high country of Provence,
with feveral poor people his diftiples. There he became their {pi-
ritual guide, inftructing them in certain doctrines, the fame that
were afterward adopted by the Proteftants, Their incellant labour
fubdued the barren foil, and prepared it for grain as well as for
pafture. The rent which in time they were enabled to pay for
land that afforded none originally, endeared them to their land-
lords. In 250 years, they multiplied to the number of 1§,c00,
occupying thirty villages, befide hamlets, the work of their own
hands. Priefts they had none, nor any difputes about religion :
neither had they occafion for a court of jultice, as brotherly love
did not fuffer them to go to law : they worfhipped God in their
own plain way, and their innocence was fecured by inceffant la-
bour. They had long enjoy’d the fweets of peace and mutual af-
fection, when the reformers of Germany and Geneva fent mini-
fters among them ; which unhappily laid them open to religious
hatred, the moit unre]cnnng of all furies. In the year 1540, the
parliament of Provence condemned nineteen of them to be burnt
for herefy, their trees to be rooted up, and their houfes to be raz'd
to the ground. The Waldenfes, terrified at this {entence, applied
in a body to Cardinal Sadolet, bithop of Carpentras; who received
them kindly, and obtained from Francis L. of France, a pardon for
he perfons under fentence of de: ith, oa condition of abjuring he=-
refy. The matter lay over five years; when the parliament,
irritated at them for,perfevering in their tenets, prevailed on
the King to withdraw his pardon. The fentence was executed
with great rigour; and the parliament, laying hold of that opr

portunity,
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portunity, broke through every reltraint of law, and commenced
a violent perfecution againft the whole nation, The foldiers be-
gan with maflacring old men, women, and children, all having
fled who were able to fly ; and proceeded to burn their houfes,
barns, and corn. There remained in the town of Cabricre fixty
men and thircy women ; who having furrendered upon promife
of life, were butchered each of them without mercy. Some wo-
men who had taken refuge in a church, were dragged out, and
burnt alive. Twenty-two villages were reduced to afhes; and
that populous and flourithing diftri®, became once more a de-
fere.

To conceive this horrid fcene in all its deformity, the people
perfecuted ought to be compared with the clergy their perfecu-
tors; for the civil magiftrate was the hand only that executed
their vengeance: on the one fide, an induftrious people, pure in
their morals, and no lefs pure in their religion: on the other,
proud pampered priefts, abandoned without fhame to every wic-
kednefs, impure in their morals, and fill more impure in their
religion — the world never furnifthed fuch another contraft. Had
the fcene been reverfed, to make thefe wretches fuffer perfecution
from the Waldenfes— but that people were too upright and too
religious for being perfecutors. The manners of the Chriftian
clergy in general, before the Reformation, enlivens the contraft.
The dotrine promulgated during the dark times of Chriftianity,
That God 1s a mercenary being ; and that every perfon, however
wicked, may obtain pardon of his fins by money, made riches
flow into the hands of ecclefiaftics in a plentiful ftream. And
riches had the fame effe upon the Chriftian clergy that they have
upon all men, which is, to produce pride, fenfuality, and pro-
fligacy : thefe again produced diffipation of money, which
prompted avarice, and every invention for recruiting exhaufted

: treafures
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treafures *. Even as early as the eighth century, the Chriftian
clergy, tempted by opulence, abandoned themfelves to pleafure,
without moderation ; and far exceeded the laity in luxury, glut-
tony, and Iuft, When fuch were the paftors, what muft have
been the flock ! Rejoice, O Scotland, over the poverty and tem-
perance of thy paftors. During that period, the clergy could
read, and, like parrots, they could mumble prayers in Latin: in
every other refpect, they rivalled the laity in ignorance. They
were indeed more cunning than the laity ; and underftood their
mtereft better, if to covet riches at the expence of probity, de-
ferve that name, Three articles were eftablifhed that made reli-
gion an eafy fervice. Firft, That faith is the eflence of religion,
without regard to good works ; and hence the neceflity of being
firiétly orthodox, which the church only could determine. Se-
cond, Religious worthip was reduced to a number of external ce~
remonies and forms, which, being declared {ufhcient for {alvation,
abfolved Chriftians from every moral duty. Remark, that a prieft
is always the chief perfon in ceremonial worfhip. The third ar-
ticle, That God 15 a mercenary being, 1s mentioned above, with
its neceflary confequences. Thefe articles brought abeut a total
negled, both in clergy and laity, not only of morality, but of every
effential religious duty. In fine, there never was a religion that
deviated more from juft principles, than that profefled by Chri-
ftians during the dark ages.  Perfecution reached none but the
fincerely pious and virtuous. What a glorious tolerating fenti-
ment doth Arnobius (¢) throw cut, and what profufien of blood

* In the eleventh and vwelfth centuries, many of the clergy dealt in merchan-
dife 5 and, being free of taxes, engrofled all. In the Netherlands particularly,
there was a great cry, that monafteries were converted into thops and warchoufes,

and the manfions of fecular priefts into tap-houles and inns,

(=) Lib. 1, Adverfus Gentes.

would
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would have been prevented, had it been adopted by all Chriftians !
“ Da veniam, Rex famme, tuos perfequentibus famulos : et quod
‘“ tuz benignitatis eft proprium, fugientibus ignofte tui nominis

et religionis cultum. Non eft mirum, {i ignoraris: majoris

‘¢ eft admirationis, fi {ciaris *.” The following parable againfl
perfecution was communicated to me by Dr Franklin of Philadel-
phia, a man who makes a great figure in the learned world : and
who would make a {till greater figure for benevolence and candour,
were virtue in this declining age as much regarded as knowledge.
“ And it came to pafs after thefe things, that Abraham fat in the
“ door of his tent, about the going down of the fun. And behold
“ a man bent with age, coming from the way of the wildernefs
*“ leaning on a ftaff. And Abraham arofe, and met him, and
¢ faid unte him, Turn in, I pray thee, and wath thy feet, and
* tarry all night; and thou fhalc arife early in the morning, and
‘ go on thy way. And the man faid, Nay; for I will abide un-
¢ der this tree. But Abraham prefled him greatly : fo he turn-
‘¢ ed, :mddthc}'- went into the tent: and Abraham baked un-
“ leavened bread, and they did eat. And when Abraham faw
¢ that the man blefled not God, he faid unto him, Wherefore
“¢ doft thou not worfhip the moft high God, creator of heaven
““and earth? And the man anfwered and faid, I do not wor-
¢ fhip thy God, neither do I call upon his name ; for I have made

"~

¢ to myfelf a god, which abideth always in mine houfe, and pro-
¢ videth me with all things. And Abraham’s zeal was kindled
* againft the man, and he arofe, and fell upon him, and drove
¢¢ him forth with blows into the wildernefs. And God called un-

tal

® ¢ Torgive, Almighty power, the perfecutors of thy fervants 5 and, in the pe-
¢ culiar benevolence of thy nature, pardon thefe men whofe unhappinefs it is to
¢ be ftrangers to thy name and worfhip, Ignorant as they are of thee, we cannot
% wonder at the impiety of their adbops.”®

(114
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* to Abraham, faying, Abraham, where is the ftranger ? And
* Abraham anfwered and faid, Lord, he would not worfhip thee,
* neither would he call upon thy name; therefore have I driven
““ him out from before my face into the wildernefs, And God
* faid, Have I borne with him thefe hundred ninety and eight
* years, and nourifhed him, and clothed him, notwithftanding
“ his rebellion againft me ; and couldft not thou, who art thyfelf
*“ a finner, bear with him one night ?* The hiftorical ftyle of the
Old Teftament is here finely imitated ; and the moral muft firike
every one who is not funk in ftupidity and fuperftition, Were it
really a chapter of Genefis, one is apt to think, that perfecution
could never have fhown a bare face among Jews or Chriftians,
But alas! that is 2 vain thought. Such a paflage in the Old Te-
ftament, would avail as litdle againt the rancorous paflions of men,
as the following paflages in the New Teftament, tho’ perfecution
cannot be condemned in terms more explicit. * Him that is weak
‘“ in the faith, receive you, but not to doubtful difputations. For
one believeth that he may eat all things : another, who is weak,
eateth herbs. Let not him that eateth, defpife him that eat-

it
L1

“eth not; and let not him which eateth not, judge him that

eateth. 'Who art thou that judgeft another man’s fervant ? to
his own mafter he ftandeth or falleth. One man efteemeth one

(1
&L

¢ day above another: another efteemeth every day alike. Let e-

very man be fully perfuaded in his own mind. But why doft
thou judge thy brother? or why doft thou fet at nought thy

brother ? for we fhall all ftand before the Judgement-feat of
Chrift, every one to give an account of himfeIf to God, 1 know,

that there i1s nothing unclean of itfelf: but to him that efteem-

L1

(13

1

-
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“ eth any thing unclean, to him it is unclean. ‘The kingdom of

cf

God is not meat and drink, but righteoufnefs, and peace, and

* joy in the Holy Ghoft. Let us therefore follow after the this
“ which make for peace, and thin gs wherewith one may edify an-

VoL, I1, 3 Q * ather
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“ other (a).” Oar Saviour himfelf declared againit perfecution in

the moft exprefs terms. The Jews and Samaritans were of the
fame religion ; but fome trivial differences in the ceremonial part
of worlhip, rendered them odious to each other. Our Saviour
being refufed lodging in a village of Samaria, becaufe he was tra-
velling to Jerufalem, his difciples James and John faid, ** Lord,
s¢ swilt thou that we command fire to come down from heaven, and
¢ confume them, even as Elias did ?” But he rebuked them, and
faid, ¢ The Son of man is not come to deftroy mens lives, but to
¢ fave them (4).”

It gives me real concern, that even the hot fire of perfecution,
did not altogether purify our Reformed clergy from that fatanical
fpirit. No fooner were the Diflenters fettled in New England,
where they fled to avoid perfecution, than they fet on foot a per-
fecution againft the Quakers, no lefs furious than what they
themfelves had fuffered at home. Nor did the Reformed clergy in
Scotland lofe fight of that magifterial authority, which had been
afTumed by their predeceflors of the Romifh church, on the ri-

diculous pretext, of being ambafladors to men from Jefus Chrift.
Upon a reprefentation, ann. 1646, from the commiflion of the
kirk of Scotland, James Bell and-Colin Campbell, bailies of Glaf-
gow, were committed to prifon by the parliament, merely for
having faid, that kirk-men meddled too much in civil matters.

Could a defpotic prince have exerted a more arbitrary act? but
the church was all-powerful in thofe days *,

* Toleration in religion, tho® obvious to common underitanding, was not how-
ever the produdtion of reafon, but of commerce. The advantage of tolerarion for
promoting commerce, was difcovered long before by the Portuguefe. They were too
zealous Catholics to venture fo bold a meafure in Portugal ; but it was permitted
in Goa, and the inqguifition in that town was confined to Roman Catholies.

() Epiitle of Paul to the Romans, chap, 14,
(5) Luoke, ix. 54.
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I would do juftice to every church, not excepting that of Romie ;
and it is doing that church no more but juftice to acknowledge,
that the {pirit of perfecution was not more eminent in it, than
zeal for making converts. The former is retiring out of the
world ; and [ wifh it moft profound reft, never again to revive,
People begin to be afhamed of it, as of a garment long out of
fafhion. Let the other continue for amufement: it is innocent ;
and if it do no good, it is not produétive of fo much harm.

The defie of making converts proceeds from two different
caufes., In fuperftitious zealots, it proceeds from an opinion,
that all who differ from them are in the road to damnation: for
which reafon, there is a rage of making converts among Roman
Catholics; who, without ceremony, deliver over to the flames of
hell, every perfon who is not of their communion. The other
caufe is more natural : every man thinks himfelf in the right, e-
fpecially in matters of confequence; and for that reafon, heis
happy to find others of his opinion (2). With refpect to the firft
caufe, 1 beg atrention to the following confiderations; not with
any hope of converting zealots, but to prevent, if poflible, others
from becoming fuch. In none of the works of God is variety
more happily blended with uniformity, than in the formation of
man. Uniformity prevails in the human face with refpet to eyes,
nofe, mouth, and other capital parts : variety prevails in the ex-
preflions of thefe parts, ferving to diftinguifh one perfon from an-
other, without hazard of error. In like manner, the minds of
men are uniform with refpect to their paflions and principles ;
but the various tones and expreflions of thefe, form different cha-
raters without end. A face defhitute of a nofe or of a mouth, is
monftrous ;: a mind deftitute of the moral fenfe, or of a fenfe of

religion, isno lefs fo. But variety of expreflion in different faces,

{#) Elements of Criticifm, vol. 2. p. 493. edit, 5.

302 [t
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is agreeable : becaufe we relith variety ; and a fimilar variety in
the expreflions or tones of paffion, ought to be equally agrecable.
Endlefs differences in temper, in tafte, and in mental faculties,
that of reafon in particular, produce necefarily variety in fenti-
ment and in opinion. Can God be difpleafed with fuch variety,
when it is his own work? He requires no uniformity except
with refpect to an upright mind and’ clear confcience, which are
indifpenfable. Here at the fame time is difcovered an illuftrious
final caufe. Different countenances in the human race, not enly
diftinguifh one perfon from another, but promote fociety, by aid-
ing us to chufe a friend, an affociate, a partner for life. Differ-
ences in opinion and fentiment, have ftill more beneficial efe@s :
they roufe the attention, give exercife to the ‘underftanding, and
fharpen the reafoning faculty, With refpect to religion in particu-
lar, perfe@ uniformity, which furnifheth no {ubject for thinking
nor for reafoning,” would produce lan guor in divine worfhip, and
make us fink into cold indifference. How frantic then is the rage
of making profelytes ? Let every man enjoy his native liberty, of
thinking as well as of ating ; free to a@ as he pleafes, provided
he obey the rules of morality ; equally free to think as he pleafes,
provided he obey the great God as his maker and mafter, and ac-
knowledge the neceflary conne@ion of religion with morality.
Striét uniformity in other matters, may be compared to a {pring-
day, calm and ferene; neither fo hot as to make us drop a gar-
ment, nor {o cold as to require an addition ; no wind to ruffle,
nor rain -to make fhelter neceffary. We enjoy the fweet fcene for
a moment: we walk, we fit, we mufe; —bur foon fall afleep.
Agitation is the clement of man, and the life of fociety. Let us
not attempt to correct the works of God : the attempt will betray
us into abfurd errors. This do@rine cannot be better illuftrated
than by a converfation, reported by the Jefuit Tachard, between
the King of Siam, and a French ambaflador, who, in his mafter’s

name,

e p—
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name, urged that king to embrace the Chriftian religion. ¢ [

* am furprifed,” faid his Majefty of Siam, ° that the King of

* France, my good friend, fhould interet himfelf fo warmly in

** what concerns God only. He hath given to his creatures dif-

“ ferent minds and different inclinations, which naturally lead

*“ them to diifer in opinion. We admire variety in the material
““ world: why not equally admire it in matters of religion ?
Have we not then reafon to belicve, that God takes pleafure in

all the different forms of worfhip? Had it been the intention

11
(43

““ of God to produce uniformity in religion, he would have form-

“ ed all men with the fame mind.” Bernier introduces fome
Gentiles of Hindoftan defending their religion much in the fame
manner : ‘“ That they did not pretend their law to be univerfal ;
“ that they did not hold ours to be falfe, as, for ought they knew,

““ it might be a good law for us ; and that God probably made

*“ many roads to heaven.”

With refpect to the other caufe above mentioned, viz. the de-
{ire of putting people in the right road. To reafon others into
our religious principles, is natural ; but it is not always prudent,
1 wilh my neighbour to be of my opinion, becaufe I think my o-
pinion right: but is there no danger of undermining his reli-
gious principles, without eftablithing better in their {tead ?
Ought I not to reltrain my defire of making converts, when the
attempt may poilibly reduce them to abandon religion altogether,
as a matter of utter uncertainty ? If a man of clear underfland-
ing has by fome unhappy means been led into error, that man
may be fet right by fair reafoning : but beware of endeavouring
to convert people of low parts, who are indebted for their creed
to parents, to education, or to example: it is {afer to let them
reft as they are.

At any rate, let us never attempt to gain profelytes by rewards
nor by terror: what other effet can fuch motives produce, but

dilimulation
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diffimulation and lying, parents of every fecret crime. The Em-
prefs of Ruflia ufes a method for converting her Pagan fub-
je@s of Kamfkatka, no lefs agreeable than effetual ; which is, to
exempt from taxes for ten years, fuch of them as profefs the Chri-
ftian religion. This practice may be political ; but it tends not
to advance religion, and is deftructive of morality. Terror, on
the other hand, may be equally effectual, but is not altogether
fo agreecable. 'The people of Rum, one of the Hebrides, were
Papifts till the beginning of the prefent century, when in one day
they were all profelyted to the Proteftant faith. Maclean of Coll,
their chieftain, went to the ifland with a Proteftant’ minifter, and
ordered all the inhabitants to appear on Sunday at public worfhip.
They came, burt refufed to hear a Proteftant minifter. The chief-
tain reafoned with them : but finding that his reafonings made no
impreflion, he laid hold of the moft forward; and having made
a deep impreflion on him with his cane, pufh’d him into the
church. The reft followed like meek lambs ; and from that day
have continued firm Proteftants, The Proteftantifm of Rum i1s
ftyled by their Popith neighbours, the faith of the yellozv flick.

"To apply rewards, terror, or any other means, for making pro-
felytes, except fair reafoning, appears tome a flrange perverfion,
Can God be pleafed with fuch means, or can any rational man
juftify them? What then fhould move any one to put them
in pradtice? I fhould be utterly at a lofs to anfwer the queftion,
but for a fa& mentioned more than once above, that the rude
and illiterate, judge by fight only, and not by refletion, which
makes them lay weight on the external vifible act, without think-
ing of intention, becaufe it is not vifible. In truth, the bulk of
mankind reft upon the external profeflion of religion: they never
dip into the heart, nor confider how that ftands affected. What
¢lfe is it but the external aét merely, that moves the Romifh mif-
{ionaries to baptize the infants of favages even at the moment of

expiring ?

o
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expiring ! which they profecute with much pious ardour. Their
zeal merits applaufe, but by no means their judgement. Can any
rational perfon ferioully believe, that the dipping a favage or an
infant in water, will make either of them a Chriftian, ort
want of this ceremony will precipitate them into hell? The Li-
thuanians, before their converfion to Chriftianity, worfhipped
ferpents, every family entertaining one as a houfchold god. Si-
gifmundus, in his commentaries of Mufcovy, reports the follow-
ing incident. A converted Chriftian having perfuaded a neighbour
to follow his example, and in token of his converfion to kill his
ferpent, was furprifed at his next vifit, to find his convert in the
decpelt melancholy, bitterly lamenting that he had murdered his
god, and that the molt dreadful calamities would befal him, Was
this perfon a Chriftian more than nominally ? At the end of the
laft century when Kempfer was in Japan, there remained but a-
bout fifty Japan Chriftians, who were locked up in prifon for life,
Thefe poor people knew no more of the Chriftian religion, but
the names only of our Saviour and of the Virgin Mary ; and yet
fo zealous Chriftians were they, as rather to die miferably in jail,
than to renocunce the name of Chrift, and be {et at liberty.

I cannot with fatisfaction conclude this {ketch, without con-
gratulating my prefent countrymen of Britain, upon their know-
ledge of the intimate connection that true religion has with mo-
rality, May the importance of that connection, always at heart,
excite us to govern every action of our lives by the united prin-
ciples of morality and religion : —what a happy people would we

1
be !
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