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Principles and Progrefs of THEOLOGY.

S no branch of knowledge can vie with theology, either in
dignity or importance, it juftly claims to be a favourite

ftudy with every perfon endued with true tafte and folid judge-
ment. From the time that writing was invented, natural religion
has employ’d pens without number; and yet in no language 15
there found a complete hiftory of it. That tafk is far above my
abilities ; T propofe only a flight {lketch ; which I fhall glory in,
however imperfect, if it excite any one of fuperior talents to un-

dertake a tafk {o arduous,

C I_I ;61. :P. ] *

Fxiftence of a De1TY.

‘”E" Hat there are beings, one or many, powerful above men,
has been generally believed among the various tribes of
men: [ may fiy univerfally believed, notwithftanding what 1s re-
L - o

ported of fome grofs favages ; for reports repugnant to the com=
ion nature of man, require more able vouchers than a few illi-
terate voyagers, Among many favage tribes, there arc no words
but
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but for obje&s of external fenfe : is it furprifing, that fuch people
are incapable to exprefs their religious perceptions, or any percep-

tion of internal fenfe ? and from their filence can it be fairly pre-
fumed, that they have no fuch perception * 2 The belief of {upe-
rior powers, in every country where there are words to exprefs i,
is {o well vouched, that in fair reafoning it ought to be taken for
granted among the few tribes where language is deficient. Even
the groffeft idolatry affords to me evidence of that belief, No na-
tion can be fo brutith as to worthip a ftock or a ftone, merely as
fuch. The vifible object is always imagined to be conneced with
fome invifible power ; and the worfhip paid to the former, is as
reprefenting the latter, or as in fome manner connedted with it.
Every family among the ancient Lithuanians, entertained a real
lerpent as a houfehold god ; and the fame pradice is at prefent
univerfal, among the negroes in the kingdom of Whidah: it is
not the ferpent that is worlhipped, but fome deity imagined to
refide in it. The ancient Egyptians were not idiots, to pay divine
honours to a bull or a cat, as fuch: the divine honours were paid
to a deity, as refiding in thefe animals. The fup 15 to man a fa-
miliar object: as it is frequently obfcured by clouds, and totally
eclipled during night, a favage readily conceives it to be a great
fire, fometimes flaming bright, fometimes obfcured, and fome-
times extinguifhed. Whence then fun-worfhip, once univerfal
among favages ? Plainly from the fime caule: it is not properly
the fun that is worfhipped, but a deity who is {uppofed to dwell
in that luminary,

* In the language cven of Peru, there is not 2 word for exprefling an abftra&
idea, fuch as time, endurance, [pace, exiflence, fubfiance, matter, body. It is no
lefs defeftive in exprefling moral ideas, fuch as virtue, juffice, gratitude, liberty.
'The Yameos, a tribe on the river Oroonoko, deferibed by Condamine, ufe the
word peettarrarcincoursac to exprefs: the number three, and have no word for a
areater number, The Brafilian langmage is nearly as barren.

Taking
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Taking it then for granted, that our belicf of {fuperior powers
has been long wuniverfal, the important queftion is, From what
caufe it proceeds. A belief fo univerfal, and fo permanent, can-
not proceed. from chance, but muft have a caufe operating con-
ftantly and invariably upon all men in all ages. Philofophers,
who believe the world to be eternal and felf-exiflent, and imagine
it to be the only deity, tho’ without intelligence, endeavour to ac-
count for our belief of fuperior powers, from the terror that
thunder and other elementary convulfions raife in favages ; and
thence conclude that fuch belief is no evidence of a deity. Thus
Lucretius,

Przterea, cui non animus formidine divum

Contrahitur ! cui non conripunt membra pavore,
Fulminis horribili cum plaga torrida tellus

Contremit, et magnum percurrunt murmura ceelum * (a)?

And Petronius Arbiter,

Primus in orbe deos fecit timor : ardua ccelo
Fulmina quum caderent difcuflague meenia flammis,

Atque ictus flagraret Athos .

Man, during infancy a defencelefs animal, is endued on that ac-

* What man can boaft, that firm undaunted foul,
That hears, unmov’d, when thunder fhales the pole ;
Nor fhrinks with fear of an offended pow’r,
‘When lightnings flath, and ftorms and tempefts roar ¢

+ When dread convulfions rock’d the lab’ring earth,
And livid clouds firft gave the thunder birth,
Inftinétive fear within the human breaft
The firlt ideas of a God imprefs’d.

(::} Lfb. B
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count with a ldrge portion of fear. Savages, grofsly ignorant of
canfes and effedts, take fright at every LI.‘tLlle.i appearance,  and
recur to fome malignant power as the caufe. Now, if the authors
quoted mean only, that the firlt perception of deity among fava-
ses is occafioned by fear, I heartily fubfcribe to their opinion,
But if it was their meaning, that fuch perceptions proceed from -
car folely, without having any other caufe, I wifh to be inform-
ed, from what {fource 1s utru'cd the belief we have of fuperior
benevolent beings, * Fear cannot be the fource: and it will be feen
1. .3 1

anon, that tho malevolent deities were firflt recognifed among fa-

:
vages ; yet ths

==}

t in the progrefs of fociety, the exiftence of bene-
volent deities was univerfally believed. The fa&t is certain ; and
therefore fear is not the {ole caufe of our believing the exiftence of
fuperior beings.

It is befide to me evident, that the belief even of malevolent
deities, once univerfal among all the tribes of men, cannot be ac-
counted for from fear folely. I obferve, firft, That thereare many
men, to whom an eclipfe, an earthquake, and even thunder, are
unknown : Egypt in particular, tho' the country of {upe rilition,
is little or not at all acquainted with. the two ]:Lttcr. Nor do fuch

appearances {lrike terror into every one who is acquainted with
he univerfulitv of the belief, muft then have fome caufe
more univerfal than fear. I obferve next, That if the belief were

*Fm.‘.zldc-l folely on fear,. it would die'away gradually as men 1m-

prove in the knowl ledge of caudes and. effeéts.  Inftru®t a favage,

o

that thunder, an eclipfe, an earthquake, proceed from natural
caufes, and are not threatenings of an incenfed deity ; his fear of
malevolent beings will vanifh 3 and with it his beliefin them, if

founded fclely on fear, Yet the dire& contrary is true: in pro-

tion a5 the Knmat el A i Raliet o f arer
portion as the human underftanding ripens, our belef of 1up
. |

powers, or of a Deity, turns more and more firm and authorita-
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tive; which will be made evident in the chapter immediately fol-
lowing.

Philofophers of more enlarged views, and of deeper penetration,
may poflibly think, that the operations of nature, and the go-
vernment of this world, which loudly proclaim a Deity, may be
fufficient to open the eyes of the grofleflt favages, and to convince
them that there is a Deity. And to give due weight to the argu-
ment, I fhall relate a converfation between a Greenlander and a
Danifh rmﬂmlmrv 111"ntmmd by Crantz in [11°~ hiftory of Green-
Jand: *“ It is true,” fays the Greenlander, “ we were ignorant
‘“ Heathens, and knew little of a God, till you came. But you

““ muft not imagine, that no Greenlander thinks about thefe

 things. A kajak (a), with all its tackle and implements, can-
not exift but by the labour of man ; and one who does not un-
*“ derftand it, would fpoil it. But the meaneflt bird requires

€

L1

more fkill than the beft kajak ; and no man can make a bird.

“ There is (till more fkill required to make a man: by whom

““ then was he made? He proceeded from his parents, and they
“ from their parents. But fome muft have been the firft pa-
““ rents: whence did they proceed? Common report fays, that
“ they grew out of the earth: if {fo, why do not men {till grow
“ out of the earth? And from whence came the earth itfelf, the
““ fun, the moon, the ftars? Certainly there muft be fome be-
“ ing who !Ild(h.. all thefe things, a being more wife than the
“ wifelt man,” The reafoning here from effedts to their caufes,
is ftated with great precifion ; and were all men equally penetra-
ting with the Greenlander, fuch reafoning might perhaps be fuf-
ficient to account for the belief of Deity, 11:11*'1:1'5.111 {pred among
all favages. But fuch penetration 1s a rare qu .hr. among fava-

(@) A Greenland beat.

Vor. II, Xy ges;
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ges; and yet the belief of fuperior powers is univerful, not ex-
cepting even the groffeft favages, who are altogether incapable of
reafoning like our Greenland philofopher. Natural hiftory has
made {o rapid a progrefs of late years, and the finger of Cod is
{o vifible to us in the various operations of nature, that we do not

- readily conceive how even favages can be ignorant: but it is ;
& & 5 a

common fallacy in reafoning, to judge of others by what we feel
in ourfelves. And to give jufter notions of the condition of fava-
ges, I take liberty to introduce the Wogultzoi, a people in Siberia,
as exhibiting a ftriking piture of favages in their natural ftate,
That people were baptized at the command of Prince Gagarin,
governor of the province ; and Laurent Lange, in his relation of
a journey from Peterfburg to Pekin ann. 1715, gives the follow-
ing account of their converfion. ‘I had curiofity,” fays he,
“ to queftion them about their worfhip before they embraced
¢ Chriftianity. They faid, that they had an idol hung upon a
“ tree, before which they proftrated themfelves, raifing their eyes
‘ to heaven, and howling with a loud voice. They could not ex-
¢ plain what they meant by howling ; but only, that every man
 howled in his own fathion. Being interrogated, Whether, in
““ raifing their eyes to heaven, they knew that a god is there,
“ who fees all the aftions, and even the thoughts of men ; they
*“ anfwered fimply, That heaven is too far above them to know
“ whether a god be there or not; and that they had no care but
‘“ to provide meat and drink, Another queftion was put, Whe-
““ ther they had not more fatisfaction in worfhipping the living
* God, than they formerly had in the darknefs of idolatry ; they
“ anfwered, We fee no great difference; and we do not break
¢ our heads about fuch matters.” Judge how little capable fuch
ignorant favages are, to reafon from effets to their caufes, and
to trace a Deity from the operations of nature, And it may be
added with great certainty, that could they be made in any de-

gree
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aree to conceive fuch reafoning, yet fo weak and obfcure would
their convicion be, as to reft there without moving them to any
fort of worfhip; which however among favages goes hand in
hand with the belief of fuperior powers.

To fum up this argument: As fear is a caufe altogether infuf-
ficient for the belief of Deity, univerfal among all tribes ; and as
reafoning from effe@s to their caufes can have no influence upon
ignorant favages ; what caufe remains but nature itfelf? To make
this belief univerfal, the image of the Deity muft be ftamp'd upon
the mind of every human beimng, the ignorant equally with the
knowing : nothing lefs is fufficient, And the perception we have
of Deity muft proceed from an internal caufe, which may be
termed the fenfe of Deity.

Included in the fenfe of Deity, is the duty we are under to wor-
fhip him. And to enforce that duty, the principle of devotion i1s
made a part of our mature. All men accordingly agree in wor-
{hipping fuperior beings, however they may differ in the mode
of worthip. And the univerfality of fuch worfhip, proves devo-
tion to be an innate principle.

The perception we have of being accountable beings, arifes
from another branch of the fenfe of Deity. We expect appro-
bation from the Deity when we do right; and dread pu nithment
from him when guilty of any crime; not excepting the moft oc-
cult crimes, hid from every mortal eye. From what caufe can
dread proceed in that cafe,” but from belief of a {uperior being,
avenger of wrongs? That dread, when immoderate, diforders
the mind, and makes every unufual misfortune pafs for a punifh-
ment inflited by an invifible hand. * And they faid one to an-
“ other, We are verily guilty concerning our brether, in that we
¢ fiw the anguifh of his foul, when he befought us, and we
¢ would not hear: therefore is this diftrefs come upon us. And

-

¢ Reuben anfwered them, faying, Spake 1 not unto you, faying,

Y v 2 Do
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“ Do not {in againft the child; and ye would not hear ? there-
““ fore behold alfo his blood is required (a).” Alphonfus King
of Naples, was a cruel and tyrannical prince. He drove his people
to defpair with oppreflive taxes, treacheroufly affaflinated feveral
of his barons, and loaded others with chains, During profperity,
his confcience gave him little difquiet ; but in adverfity, his crimes
ftar’d him in the face, and made him believe that his diftrefles pro-
ceeded from the hand of God, as ajuft punithment. He was ter-
rified to diftraction, when Charles VIIL of France approached
with a numerous army: he deferted his kingdom ; and fled to
hide himfelf from the face of God and man,

But admitting a {fenfe of Deity, is it evidence to us that a Deity
actually exifts? The anfwer is, Thatit is complete evidence. So
framed 1s man as to rely on the evidence of his fenfes (6) 5 which
evidence it is not in his power to reje®, were he even difpofed
to be a {ceptic. And experience confirms our belief; for our fen-
{es,

The foregoing fenfe of Deity is not the only evidence we have

1

of his exiftence: there is additional evidence from other branches of

when 1n order, never deceive us.

ournature. Inherent in the nature of man are two paflions, devotion,
of which the Deity is the immediate and only obje@®; and dread of
punifhment, when oneis guilty of any crime. Thefe paflions would
be idle and abfurd, were there no Deity to be worfhipped or to
be dreaded : they would be illufory paflions, having no objeét:
they would be the fingle inftance of fuch irregularity ; and grofsly
irrcgular it would be, to be endued with paflions or principles
contrived for no end or purpofe. Man makes a capital figure ;
and is the mofl perfet being that inhabits this earth : how then

15 it poflible to believe, that he fhould be endued with paflions

() Genelis alii. 21. 22,

(¢) Ses Efays on Morality and Natural Religion, part 2. e, 3.
contraditory
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contradictory to the regular and beautiful laws which govern all
other things here? It is not credible. The paflions mentioned,
both of them, direét us to a Deity, and afford us irrefiftible evi-
dence of his exiftence.

Thus our Maker leaves no work of his imperfe@ : he has re-
vealed himfelf to us, in a way perfe&tly analagous to our nature:
in the mind of every human creature, he has lighted up a
lamp, which renders him vifible even to the weakeft fight. Nor
ought it to elcape obfervation, that here, as in every other cafe,
the condu@ of Providence to man, 1s uniform. It leaves him to
be direéted by reafon, where liberty of choice is permitted : but
in matters of duty, he is provided with guides lefs fallible than
reafon : in performing his duty to man, he is guided by the mo-
ral fenfe; in performing his duty to God, he is guided by the
fenfe of Deity. In thefe mirrors, he perceives his duty intui-
tively.

It is no flight fupport to this dorine, that if there really be a
Deity, it is highly prefumable, that he will reveal himfelf to
man, fitted by nature to adore and worfhip him. To other ani-
mals, the knowledge of a Deity is of no importance: to man, it
is of high importance. Were we totally ignorant of a Deity, this
world would appear to us a mere chaos : under the government of
a wife and benevolent Deity, chance is excluded ; and every event,
the refult of eftablifhed laws, is perceived to be the beft on the
whele. Good men fubmit to whatever happens, without repi-
ning, trufting that every event is ordered by divine Providence:

they fubmirt with entire refignation; and fuch refignation is a fo-
vereign balfam to every misfortune,

The fenfe of Deity refembles our other fenfes, “which lie dor-
mant till a proper objeét prefent itfelf. When all is filent about
us, the fenfe of hearing is dormant; and if from infancy a man
were confined to a dark room, he would be as ignorant of the

[

{fenfe
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fenfe of fecing, as one born blind. ' Among favages, the objed@s
that roufe the feafc of Deity, are uncommon events above the
power of man ; an earthquake, for example, a hurricane, a total
eclipfe of the fun, a fudden fiwell of a river that prevents their
efcape from an impending enemy. A favage, if he be acquainted
with no events but what are familiar, has no perception of fiipe-
rior powers; but thnnder rattling in his ears, or the convulfion
of an earthquake, roufes im him the fenfe of Deity, and di-
rects him to fome fuperior being as the caufe of thefe dreadful
effets. The favage, it is true, errs in afcribing to the imme-
diate operation of a Deity, things that have a natural caufe : his
error however is evidence that he has a fenfe of Deity, no lefs
pregnant, than when he more juftly attributes to the immediate
operation of Deity, the formation of man, of this earth, of all the
world.

The feafe of Deity, like the moral fenfe, makes no capital fi-
gure among favages ; the perceptions of both fenfes being in them
faint and obfcure. But in the progrefs of nations to maturity,
thefe fenfes turn more and more vigorous, fo as among enlighten-
ed nations to acquire a commanding influence; leaving no doubt
about right and wrong, and as little about the exiftence of a
Deity.

The obfcurity of the fenfe of Deity among favages, has encou-
raged fome fceptical philofophers to deny its exiftence. It has
been urged, That God does nothing by halves ; and that if he in-
tended to make himfelf known to man, the fenfe of Deity would
produce equal conviction with that of feeing or hearing. When
we argue thus about the purpofes of the Almighty, we tread on
{flippery ground, where we Ieldom fiail to ftumble. What if it
be the purpofe of the Deity, to afford us but an obfcure glimpfe
of his being and attributes 2 'We have reafon from analogy to

njedlure, that this may be the cafe. From' fome particulars

mentioned
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mentioned above (a), it appears at leaft probable, that eatire {fub-
miflion to the moral fenfe, would be ill-fuited to mun in his pre-
{ent ftate; and would prove more hurtful than beneficial. And tome
it appears evident, that to be confcious of the prefence of the Great
God, as T am of a friend whom I hold by the hand, would beincon-
fitent with the part that Providence has deftined me to aét in
this life. Refle@ only on the reftraint one is under, in prefence
of a fuperior, fuppofe the King himfelf: how much greater
our reltraint with the fame lively impreflion of God’s awful pre-
fence ! Humility and veneration would leave no room for other
paflions : man would be no longer man; and the {yftem of our
prefent ftate would be totally {fubverted. Take another inftance:
Such a conviction of future rewards and punifhments as to o-
vercome every inordinate defire, would reduce us to the condition
of a traveller in a paltry inn, having no wifh but for day-light to
profecute his journey. For that very reafon, it appears agreeable
to the plan of Providence, that we fheuld have but an obfcure
glimpfe of futurity. As the {fame plan of Providence is vifible in
all, I conclude with aflurance, that a certain degree of obfcurity,
weighs nothing againft the fenfe of Deity, more than againft the
moral fenfe, or againit a future ftate of rewards and punithments,
Whether all men might not have been made angels, and whether
more happinefs might not have refulted from a difficrent {yftem,
lie far beyond the reach of human knowledge. From what is
known of the conduct of Providence, we have reafon to prefume,
that our prefent ftate 1s the refult of wifdom and benevolence. So
much we know with certainty, that the fenfe we have of Deity
and of moral duty, corrt:i‘puml accurately to the nature of man as
an imperfet being; and that thefe fenfes, were they abfolutely
perfect, would unhinge his nature, and convert him into a very
different being.

(a) Book 2. fketch 1.
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A theory efpoufed by feveral writers ancient and modern, muft
net be overlovked; becaufe it pretends to compole the world
without a Deity; which would reduce the fenfe of Deity to be de-
lulive, if it have any exiftence. The theory is, That the world,
compoied of animals, vegetables, and brute matter, is felf-ex-
iftent and eternal ; and thatall events happen by a neceffary chain
of caufes and effe@s. In this theory, tho” wifdom and benevo-
lence are confpicuous in every part, yet the great work of plan=
ning and executing the whole, is underftood to have been done
blindly without intelligence or contrivance, It is fearce neceflary
to remark, that this theory, aflumed at pleafure, is highly im-
probable, if not abfurd ; and yet that it is left naked to the world
without the leaft cover or fupport. But what I chiefly infift on
is, that the endlefs number of wife and benevolent effe@s, dif-
play’d every where on the face of this globe, afford to us com-
plete evidence of a wife and benevolent caufe; and as thefe ef-
fects are far above the power of man, we neceffarily afcribe them
to fome fuperior being, or in other words to the Deity (a). And
this is fuflicient to remove the prefent obje@ion againft the ex-
iftence of a fenfe of Deity. But I am not fatisfied with this par-
tial vitory. I proceed to obferve, that nothing more is required
but the proof of a Deity, to overturn the fuppofition of felf-exift-
ence in a world compofed of many heterogeneous parts, and of a
cham of caufes and effects framed without intelligence or fore-
fight, tho' full of wifdom and contrivance in every part. For
if a Deity exift, wife and powerful above all other beings, felf-
exiftence ought to be his peculiar attribute; and no perfon of
rationality will have any hefitation in rejecting the felf-exiftence
of fuch a world, when fo natural a fuppofition lies in view, as
that the whole is the operation of the truly felf-exiftent being,

{a) Firlt fketch of chis third book, fea, 1.
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