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A Treatife of Human Nature.
make us fenfible of its force, that was at
firft requifite for its invention. When we
leave our clofet, and engage in the common
affairs of life, its conclufions feem to vanifh,
like the phantoms of the night on the ap-
pearance of the morning ; and ’tis difficult
for us to retain even that conviction, which
we had attain’d with difficulty. This is
ftill more confpicuous in a long chain of
reafoning, where we muft preferve to the
end the evidence of the firft propofitions,
and where we often lofe fight of all the
moft receiv’d maxims, either of philofophy
or common life. Iam not, however, with-
out hopes, that the prefent fyftem of phi-
lofophy will acquire new force as it ad-
vances ; and that our rcafonings concerning
morals will corroborate whatever has been
faid concerning the #nderflanding and the
paffions. Morality is a {ubje& that interefts
us above all others: We fancy the peace of
fociety to be at ftake in every decifion con-
cerning it ; and 'tis evident, that this concern
muft make our {peculations appear more real
and folid, than where the fubjeét is, in a
great meafure, indifferent to us.  What
affe@s us, we conclude can never be a chi-
mera; and as our paflion is engag'd on the
one fide or the other, we naturally think

that



Book III. Of Morals. 3
that the queftion lies within human compre- SeerT.
henfion ; which, in other cafes of this na- L

. = R B o Ve S
ture, we are apt to entertain fome doubt of. 37,4/ 4i-
Without this advantage I never thould have /7% |
ventur'd upon a third volume of fuch ab- from rea-
ftrufe philofophy, in an age, wherein the /*
greateft part of men feem agreed to convert
reading into an amufement, and to reje&t
every thing that requires any confiderable
degree of attention to be comprehended.

IT has been obferv’d, that nothing is ever
prefent to the mind but its perceptions; and
that all the actions of fecing, hearing, judg-
ing, loving, hating, and thinking, fall under
this denomination. The mind can never
exert itfelf in any action, which we may
not comprehend under the term of perception ;
and confequently that term is no lefs appli-
cable to thofe judgments, by which we
diftinguith moral good and evil, than to
every other operation of the mind. To ap-
prove of one charatter, to condemn ano-
ther, are only fo many different perceptions.

Now as perceptions refolve themfelves
into two kinds, viz. tmpreffions and  ideas,
this diftin&ion gives rife to a queftion, with
which we fhall open up our prefent enquiry
concerning morals, Whether ’tis by means of

B 2 6':'.:-.)‘
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our ideas or impreflions we diftinguifb be-
twixt wvice and <virtue, and promounce an
action blameable or praife-worthy 2 This will
immediately cut off all loofe difcourfes and
declamations, and reduce us to fomething
precife and exact on the prefent fubject.

Tuose who affirm that virtue is nothing
but a conformity to reafon; that there are
eternal fitnefles and unfitnefles of things,
which are the fame to every rational being
that confiders them; that the immutable
meafures of right and wrong impofe an ob-
ligation, not only on human creatures, but
alfo on the Deity himfelf: All thefe {fyftems
concur in the opinion, that morality, like
truth, is difcern’d merely by ideas, and by
their juxta-pofition and comparifon. In or-
der, therefore, to judge of thefe {yftems,
we need only confider, whether it be pofiible,
from reafon alone, to diftinguith betwixt
moral good and evil, or whether there muft
concur fome other principles to enable us to
make that diftinGtion.

Ir morality had naturally no influence on
human paflions and ations, ’twere in vain
to take fuch pains to inculcate it; and no-
thing wou’d be more fruitlefs than that mul-
titude of rules and precepts, with which all
moralifts abound, Philofophy is commonly

divided
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divided into Jpeculative and praétical; and as SEcT.
morality is always comprehended under the I
latter divifion, ’tis fuppofed to influence our p7,7 or.
paflions and actions, and to go beyond tlle-f;ff{ii?;:,(z
calm and indolent judgments of the under- from rea-
ftanding. And this is confirm’d by common /"
experience, which informs us, that men are
often govern’d by their duties, and are de-
ter'd from fome ations by the opinion of
injuftice, and impell'd to others by that of
obligation,

SiNcE morals, therefore, have an in-
fluence on the actions and affe@ions, it fol-
lows, that they cannot be deriv’d from rea-
fon ; and that becaufe reafon alone, as we
have already prov'd, can never have any fuch
influence. Morals excite paffions, and pro-
duce or prevent actions. Reafon of itfelf is
utterly impotent in this particular, The
rules of morality, therefore, are not con-
clufions of our reafon.

No one, I believe, will deny the juftnefs
of this inference; nor is there any other
means of evading it, than by denying that
principle, on which it is founded. Aslong
as it is allow’d, that reafon has no influence
on our paffions and a&ions, ’tis in vain to
pretend, that morality is difcover’d only by
a deduction of reafon. An adive principle

B 3 can
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ParTcan never be founded on an inaive; and
I, if reafon be inactive in itfelf, it muft remain
Bf“f:"' fo in all its fhapes and appearances, whether
it exerts itfelf in natural or moral fubjects,
whether it confiders the powers of external
bodies, or the actions of rational beings.

IT would be tedious to repeat all the
arguments, by which I have prov'd,* that
reafon is perfectly inert, and can never either
prevent or produce any action or affection.
"Twill be eafy to recolle¢t what has been
faid upon that fubject. I fhall only recal
on this occafion one of thefe arguments,
which I fhall endeavour to render ftill more
conclufive, and more applicable to the pre-
fent fubject.

Reason is the difcovery of truth or
falthood. Truth or falthood confifts in an
agreement or difagreement either to the rea/

- !
N FENEYaL.
o

relations of ideas, or to real exiftence and
natter of fa&t. Whatever, therefore, is not
fufceptible of this argeement or difagreement,
is incapable of being true or falfe, and can
never be an obje¢t of our reafon. Now ’tis
evident our pafiions, volitions, and a&ions,
are not fufceptible of any fuch agreement or
difagreement ; being original falls and reali-
ties, compleat in themfelves, and implying
g *Book II. Part III. Sedt. 3.
no




Book 111. Of Morals. .

no reference to other paffions, volitions, and S ¢ T.
actions. ~ ’Tis impofiible, therefore, they can L
; . e,

be pronounced either true or falfe, and be 70z 4i-
either contrary or conformable to reafon. {:;;;zf:’m

Tuis argument is of double advantage to from rea-
our prefent purpofe. For it proves directly,”™
that a&ions do not derive their merit from a
conformity to reafon, nor their blame from
a contrariety to it; and it proves the fame
truth more indireétly, by fhewing us, that
as reafon can never immediately prevent or
produce any action by contraditing or ap-
proving of it, it cannot be the fource of
moral good and evil, which are found to
have that influence. A&ions may be lauda-
ble or blameable ; but they cannot be reafon-
able or unreafonable : Laudable or blameable,
therefore, are not the fame with reafonable
or unreafonable. The merit and demerit of
actions frequently contradi®, and fometimes
controul our natural propenfities, But rea-
fon has no fuch influence. Moral diftin¢tions,
therefore, are not the offspring of reafon.
Reafon is wholly inaétive, and can never be
the fource of fo a&ive a principle as con-
{cience, or a fenfe of morals.

BuT perhaps it may be faid, that tho’ no
will or action can be immediately contra-
diCtory to reafon, yet we may find fuch a

B 4 contradiction
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contradi¢tion in fome of the attendants of
the attion, that is, in its caufes or effe@s.
The action may caufe a judgment, or may
be obliquely caus'd by one, when the judg-
ment concurs with a paffion; and by an
abufive way of fpeaking, which philofophy
will {carce allow of, the fame contrariety
may, upon that account, be afcrib’d to the
action. How far this truth or falthood may
be the fource of morals, ’twill now be pro-
per to confider.

IT has been obferv'd, that reafon, in a
ftri¢t and philofophical fenfe, can have an
influence on our conduct only after two
ways: Either when it excites a paffion by
informing us of the exiftence of fomething
which is a proper obje@ of it; or when it
difcovers the connexion of caufes and effects,
fo as to afford us means of exerting any
paffion. Thefe are the only kinds of judg-
ment, which can accompany our altions, or
can be faid to produce them in any manner;
and it muft be allow’d, that thefe judgments
may often be falfe and erroneous, A perfon
may be affe¢ted with paffion, by fuppofing a
pain or pleafure to lie in an obje&, which
has no tendency to produce either of thefe
fenfations, or which produces the contrary
to what is imagin’d, A perfon may alfo

; take
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take falfe meafures for the attaining his end, SeEcT.
and may retard, by his foolith conduét, in-

ftead of forwarding the execution of any Msral di-
proje®.  Thefe falfe judgments may be f;:jif:zd
thought to affect the paffions and actions, ﬁzm rea-
which are connefted with them, and may ™

be faid to render them unreafonable, in a
figurative and improper way of {peaking.

But tho’ this be acknowledg’d, ’tis eafy to
obferve, that thefe errors are fo far from be-

ing the fource of all immorality, that they

are commonly very innocent, and draw no
manner of guilt upon the perfon who is fo
unfortunate as to fall into them. They ex-

tend not beyond a miftake of f2é#, which
moralifts have not generally fuppos'd crimi-

nal, as being perfectly involuntary. I am

more to be lamented than blam’d, if I am
miftaken with regard to the influence of ob-

jets in producing pain or pleafure, or if I

know not the proper means of fatisfying my

defires. No one can ever regard fuch errors

as a defect in my moral chara@er. A fruit,

for inftance, that is really difagreeable, ap-

pears to me at a diftance, and thro’ miftake

I fancy it to be pleafant and delicious. Here

Is one error. I choofe certain means of
reaching this fruit, which are not proper for

my end, Here is a fecond error ; nor is there

any
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any third one, which can ever poflibly enter
into our reafonings concerning actions, I
ask, therefore, if a man, in this fituation,
and guilty of thefe two errors, is to be re-
garded as vicious and criminal, however un-
avoidable they might have been? Or if it be
pofiible to imagine, that fuch errors are the
fources of all immorality ?

Anp here it may be proper to obferve,
that if moral diftin¢tions be deriv’d from the
truth or falfhood of thofe judgments, they
muft take place wherever we form the judg-
ments ; nor will there be any difference, whe-
ther the queftion be concerning an apple or
a kingdom, or whether the error be avoid-
able or unavoidable. For as the very ef-
fence of morality is fuppos’d to confift in an
agreement or difagreement to reafon, the
other circumftances are entirely arbitrary, and
can never cither beftow on any action the
character of virtuous or vicious, or deprive
it of that character. To which we may add,
that this agreement or difagreement, not ad-
mitting of degrees, all virtues and vices
wou’d of courfe be equal.

Suou’D it be pretended, that tho’ a mi-
ftake of faé? be not criminal, yet a miftake
of right often is; and that this may be the
fource of immorality : I would anfwer, that

"tis
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’tis impofiible fuch a miftake can ever be the Skc T,
original fource of immorality, fince it fuppofes I
a real right and wrong; that is, a real di- m
ftin¢tion in morals, independent of thefe ﬂfg‘fﬁ‘z
judgments, A miftake, therefore, of right fim y.
may become a fpecies of immorality; but /2
‘tis only a fecondary one, and is founded on
fome other, antecedent to it.
As to thofe judgments which are the ef
Jfects of our altions, and which, when falfe,
give occafion to pronounce the aions con-
trary to truth and reafon ; we may obferve,
that our actions never caufe any judgment,
cither true or falfe, in ourfelves, and that ’tis
only on others they have fuch an influence.
"Tis certain, that an acion, on many occa-
fions, may give rife to falfe conclufions in
others; and that a perfon, who thro’ a win-
dow fees any lewd behaviour of mine with
my neighbour’s wife, may be fo fimple as to
imagine fhe is certainly my own. In this re-
fpe@t my aion refembles fomewhat a lye or
falthood ; only with this difference, which is
material, that I perform not the a&ion with
any intention of giving rife to a falfe judg-
ment in another, but merely to fatisfy my
luft and paffion. It caufes, however, a mi-
ftake and falfe judgment by accident ; and

b s

the falthood of its effeds may be afcribed,
by
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the action itfelf, But ftill I can fee no pre-
text of reafon for aflerting, that the tenden- -
cy to caufe fuch anerror is the firft fpring or

original fource of all immorality =,
Trus upon the whole, ’tis impoffible, that
the diftin&ion betwixt moral good and evil,
can

* One might think it were entirely fuperfluous to prove
this, if a late author, who has had the good fortune to ob-
tain fome reputation, had not ferioufly affirmed, that fuch a
falfhood is the foundation of all guilt and moral deformity.
That we may difcover the fallacy of his hypothefis, we need
only confider, that a falfe conclufion is drawn from an attion,
only by means of an obfcurity of natural principles, which
makes a caufe be fecretly interrupted in its operation, by con-
trary caufes, and renders the connetion betwixt two objes
uncertain and variable. Now, as a like uncertainty and va-
riety of caufes take place, even in natural objeéts, and pro-
duce a like error in our judgment, if that tendency to produce
error were the very effence of vice and immorality, it thou’d
follow, that even inanimate objets might be vicious and im-
moral.

*Tis in vain to urge, that inanimate objeéts a& without li-
berty and choice. For as liberty and choice are not neceflary
to make an action produce in us an erroneous conclufion, they
can be, in no refpet, eflential to morality 5 and I do not
readily perceive, upon this fyftem, how they can ever come
to be regarded by it. If the tendency to caufe error be the
origin of immorality, that tendency and immorality wouwd in
every cafe be infeparable.

Add to this, that if I had ufed the precaution of fhutting
the windows, while I indulg’d myfelf in thofe liberties with
my neighbour’s wife, I fhould have been guilty of no immo-
rality 5 and that becaufe my altion, being perfe@tly conceal'd,
wow'd have had no tendency to produce any falfe conclufion.

For the fame reafon, a thief, who fleals in by a ladder at a
window, and takes all imaginable care to caufe no difturbance,
i5 in no refpet criminal. For either he will not be perceiv’d,
or if he be, ’tis impoffible he can produce any error, nor will
any one, from thefe circumftances, take him to be other than
what he really is, *Tis
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can be made by reafon ; fince that diftinGion Sg c T
has an influence upon our actions, of which I
reafon alone is incapable. Reafon and judg- m

ment may, indeed, be the mediate caufe of /ns

not deriv’d
an action, by prompting, or by directing a j‘(}'om rea-
an.

*Tis well known, that thofe who are fquint-fighted, do very
readily caufe miftakes in others, and that we imagine they fa-
lute or are talking to one perfon, while they addrefs themf{elves
to another, Are they therefore, upon that account, immoral ?

Befides, we may eafily obferve, that in all thofe arguments
there is an evident reafoning in a circle. A perfon who takes
pofleflion of another’s goods, and ufes them as his gzwn, ina
manner declares them to be his own ; and this falthood is the
fource of the immorality of injuftice. But is property, or
right, or obligation, intelligible, without an antecedent mora-
lity ?

A man that is ungrateful to his benefa&tor, in a manner af-
firms, that he never received any favours from him. But in
what manner? Is it becaufe *tis his duty to be grateful ? But
this fuppofes, that there is fome antecedent rule of duty and
morals. Is it becaufe human nature is generally grateful, and
makes us conclude, that a man who does any harm never re
ceived any favour from the perfon he harm’d ? But human na-
ture is not fo generally grateful, as to juflify fuch a conclufion.
Or if it were, is an exception to a general rule in every cafe
criminal, for no other reafon than becaufe it is an exception ?

But what may fuffice entirely to deftroy this whimfical {yftem
is, that it leaves us under the fame difficulty to give a reafon
why truth is virtuous and falfhood vicicus, as to account for the
merit or turpitude of any other a&ion. I fhall allow, if you
pleafe, thac all immorality is derived from this {uppofed falfe-
hood in ation, provided you can give me any plaufible rea-
fon, why fuch a falhood is immoral. If you confider rightly
of the matter, you will find yourfel” in the fame difficulty as
at the beginning.

This laft argument is very conclafive ; becaule, if there he
not an evident merit or turpitude annex’d to this {pecies of
truth or falthood, it can never hawe any influence upon ow
aétions. For, who ever thought of forbearing any action, be-
caufe others might poflibly draw filfe conclufions fromit? O,
who ever perform'd any, that he anight give rife to true con
clufions ?

paflion:
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PArT paflion: But it is not pretended, that a judg-
\_,—I\',-\;mem of this kind, either in its truth or
Ofwirtee falthood, is attended with virtue or vice,
;;:f:d And as to the judgments, which are caufed

by our judgments, they can ftill lefs beftow
thofe moral qualities on the actions, which are
their caufes.

BuT to be more particular, and to thew,
that thofe eternal immutable fitneffes and
unfitneffes of things cannot be defended by
found philofophy, we may weigh the fol-
lowing confiderations.

Ir the thought and underftanding were

‘ alone capable of fixing the boundaries of
right and wrong, the character of virtuous
and vicious either muft lie in {fome relations
of objedts, or muft be a matter of fact,
which is difcovered by our reafoning. This
confequence is evident. As the operations
of human unclerftanding divide themielves
into two kinds, the comparing of ideas, and
the inferring of matter of fa&; were virtue
difcover’d by the underftanding ; it muft be
an obje& of one of thefe operations, nor is
there any third o, eration of the underftand-
ing, which can di fcover it. There has been
an opinion very i duftrioufly propagated by
certain philo{bphers , that morality 1s {ufcep-
tible of demonftrati on; and tho’ no one has

ever
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ever been able to advance a fingle ftep inSEcT.
thofe demonftrations ; yet ’tis taken for gran- L
ted, that this fcience may be brought to B
equal certainty with geometry or algebra. fiindions
Upon this fuppofition, vice and virtue muft from rea-
confift in fome relations; fince ’tis allow’d /*
on all hands, that no matter of fat is capa-
ble of being demonftrated. Let us, therefore,
begin with examining this hypothefis, and
endeavour, if poffible, to fix thofe moral
qualities, which have been fo long the ob-
jeéts of our fruitlefs refearches. Point out
diftin@ly the relations, which conftitute
morality or obligation, that we may know
wherein they confift, and after what man-
ner we muft judge of them.

IF you affert, thatvice and virtue confift
in relations fufceptible of certainty and de-
monftration, you muft confine yourfelf to
thofe four relations, which alone admit of
that degree of evidence ; and in that cafe you
run into abfurdities, from which you will
never be able to extricate yourfelf. For as
you make the very effence of morality to lie
in the relations, ;md as there is no one of
thefe relations but what is applicable, not
only to an irrational, but alfo to an inanimate
objet ; it follows, that even fuch objes
muft be fufceptible of merit or demerit.

Refem-
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Refemblance, contrariety, degrees in quality,
and proportions in quantity and number ; all
thefe relations belong as properly to matter,
as to our actions, paffions, and volitions.
*Tis unqueftionable, therefore, that morality
lies not in any of thefe relations, nor the
fenfe of it in their difcovery °,

Suou’p it be aflerted, that the fenfe of
morality confifts in the difcovery of fome
relation, diftin¢t from thefe, and that our
enumeration was not compleat, when we
comprehended all demontftrable relations un-
der four general heads : To this I know not
what to reply, till fome one be fo good as
to point out to me this new relation. ’Tis
impoffible to refute a fyftem, which has ne-

b As a proof, how confus’d our way of thinking on this
fubjet commonly is, we may obferve, that thofe who affert,
that morality is demonitrable, do not fay, that morality lies
in the relations, and that the relations are diftinguifhable by
reafon. They only fay, that reafon can difcover fuch an ac-
tion, in fuch relations, to be virtuous, and {fuch another vi-
cious. It feems they thought it fufficient, if they cou’d bring
the word, Relation, into the propofition, withoat troubling
themfelves whether it was to the purpofe or not.  But here,
I think, is plain argument, Demonitrative reafon difcovers
only relations.  But that reafon, according to this hypothe-
fis, difcovers alfo vice and virtue. Thefe moral qualities,
therefore, muft be relations, When we blame any altion, in
any fituation, the whole complicated objeét, of attion and fi-
tuation, mult form certain relations, wherein the effence of
vice confifts. This hypothefis is not otherwife intelligible.
Yor what does reafon difcover, when it pronounces any action
vicious ? Does it difcover a relation or a matter of fatt ?
Thefe queftions are decifive, and muft not be eluded,

I VEr
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ver yet been explain’d. In fuch a mannF:rSEIC T
of fighting in the dark, a man lofes hlsm:_u
blows in the air, and often places them pzar i
where the enemy is not prefent. f;;‘ii”:j’ ’
I musT, therefore, on this occafion, reft from rea-
contented with requiring the two followingjEP =
conditions of any one that wou'd undertake
to clear up this {yftem. Firff, As moral
good and evil belong only to the ations of
the mind, and are deriv’d from our fituation
with regard to external objects, the rela-
tions, from which thefe moral diftin&ions
arife, muft lie only betwixt internal actions,
and external objets, and muft not be appli-
cable either to internal aions, compared
among themfelves, or to external objets,
when placed in oppofition to other external
objedts.  For as morality is fuppofed to at-
tend certain relations, if thefe relations cou’d
belong to internal actions confider'd fingly,
it woud follow, that we might be guilty
of crimes in ourfelves, and independent of
our fituation, with refpect to the univerfe s
And in like manner, if thefe moral relations
cou’d be apply’d to external objets, it wou’'d
follow, that even inanimate beings wou’d be
fufceptible of moral beauty and deformity,
Now it feems difficult to imagine, that any
relation can be difcoverd betwixt our pal-
Vour, III, C fions,
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PART fions, volitions and actions, compared to ex-
ternal objecs, which 1614[1011 might not be-
| Ve S B
OF wirtue long either to thefe paflions and volitions,
:j:gezf:;, or to thefe external objecs, compar’d among
themfelves.

BuT it will be ftill more difficult to ful-
fil the fécond condition, requifite to juftify
this {yftem. According to the principles of
thofe who maintain an abftra& rational dif-
ference betwixt moral good and evil, and a
natural fitnefs and unfitnefs of things, ’tis
not only fuppos’d, that thefe relations, being
eternal and immutable, are the fame, when

j confider’d by every rational creature, but
their effeé?s are alfo fuppos'd to be neceflarily
the fame; and ’tis concluded they have no
lefs, or rather a greater, influence in direét-
ing the will of the deity, than in governing
the rational and virtuous of our own fpe-
cies. Thefe two particulars are evidently
diftin¢t. *Tis one thing to know virtue, and
another to conform the will to it. In order,
therefore, to prove, that the meafures of
right and wrong are eternal laws, obligatory
on every rational mind, ’tis not fufficient to
thew the relations upon which they are
founded : We muft alfo point out the con-
nexion betwixt the relation and the will;
and muft prove that this connexion is fo

neceflary,
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neceflary, that in every well-difpofed mind, Sk c T.
it muft take place and have its influence; I
tho’ the difference betwixt thefe minds be in Toear
other refpe€ts immenfe and infinite, Now Jfg”fj”’f: 2
befides what I have already prov'd, that even Srom rea-
in human nature no relation can ever alone /™
produce any action; befides this, I fay, it
has been fhewn, in treating of the under-
ftanding, that there is no connexion of caufe
and effedt, fuch as this is fupposd to be,
which is difcoverable otherwife than by
experience, and of which we can pretend to
have any fecurity by the fimple confideration
of the objefts. All beings in the univerfe,
confider’d in themfelves, appear entirely loofe
and independent of each other. ’Tig only
by experience we learn their influence and
connexion ; and this influence we ought
never to extend beyond expericnce,

Tuus it will be impoffible to fulfil the
Jir/? condition required to the fyftem of eter-
nal rational meafures of right and wrong ;
becaufe it is impoflible to fhew thofe rels-
tions, upon which fuch a diftin&ion may
be founded : And ’tis as impoffible to fulfl
the fecond condition ; becaufe we cannot
prove a priori, that thefe relations, if they
really exifted and were perceiv’d, wou’d be
univerfally forcible and obligatory,

C2 But
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But to make thefe general refletions
more clear and .convincing, we may illu-
ftrate them by fome particular inftantes,
wherein this character of moral good or
evil is the moft univerfally acknowledged.
Of all crimes that human creatures are ca-
pable of committing, the moft horrid and
unnatural is ingratitude, efpecially when it
is committed againft parents, and appears in
the more flagrant inftances of wounds and
death. This is acknowledg’d by all man-
kind, philofophers as well as the people;
the queftion only arifes among philofophers,
whether the guilt or moral deformity of this
action be difcover’d by demonftrative reafon-
ing, or be felt by an internal fenfe, and by
means of fome fentiment, which the refle&-
ing on fuch an action naturally occafions.
"This queftion will foon be decided againft
the former opinion, if we can fthew the fame
relations in other objects, without the notion
of any guilt or iniquity attending them.
Reafon or {cience is nothing but the com-
paring of ideas, and the difcovery of their
relations ; and if the fame relations have
different charaéters, it muft evidently follow,
that thofe characters are not difcover'd merely
by reafon. To put the affair, therefore, to
this trial, let us chufe any inanimate object,

fuch
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fuch as an oak or elm; and let us fuppofe, SEcT.
that by the dropping of its feed, it produces I

a fapling below it, which fpringing up by 377
degrees, at laft overtops and deftroys theﬁf;fff*frf}d
parent tree : I afk, if in this inftance there}fﬂ,;',.lm_
be wanting any relation, which is difcover-/~
able in parricide or ingratitude? Is not the

one tree the caufe of the other’s exiftence;

and the latter the caufe of the deftru@ion

of the former, in the fame manner as when

a child murders his parent? ’Tis not fuffi-

cient to reply, that a choice or will is want-

ing. For in the cafe of parricide, a will

does not give rife to any different relations,

but is only the caufe from which the a&ion

is deriv’d ; and confequently produces the

Jame relations, that in the oak or elm arife

from fome other principles. 'Tis a will or
choice, that determines a man to kill his
parent ; and they are the laws of matter and
motion, that determine a fapling to deftroy

the oak, from which it {prung. Here then

the fame relations have different caufes; but

ftill the relations are the fame : And as their
difcovery is not in both cafes attended with

a notion of immorality, it follows, that

that notion does not arife from fuch a dif=

covery.

C3a But
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BurT to chufe an inftance, ftill more re-
fembling ; I would fain afk any one, why
inceft in the human {pecies is criminal, and

why the very fame acion, and the fame
relations in animals have not the {malleft
moral tarpitude and deformity ? If it be
anf{wer’d, that this a&ion is innocent in ani=
mals, becaufe they have not reafon fufficient
to di{cover its turpitude; but that man, be-
ing endow’d with that faculty, which ought
to reftrain him to his duty, the fame action
inftantly becomes criminal to him ; fhould
this be faid, I would reply, that this is evi-
dently arguing in a circle. For before rea-
fon can perceive this turpitude, the turpitude
muft exift; and confequently is independent
of the decifions of our reafon, and is their
obj:f"t more properly than their effe. Ac-
cording to this fyftem, then, every animal,
that h:ls fenfe, and appetite, and will ; that
is, every u‘h,“l muft be fufceptible of all
the fame virtues and vices, for which we
afcribe praife and blame to human creatures,

All the difference is, that our fuperior reafon
may {erve to difcover the vice or virtue, and
by that means may augment the blame or
praife : But flill this difcovery fuppofes a
{eparate being in thefe moral diftin@ions,
and a being, which depends only on the

will
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willand appetite, and which, both in thought SE ¢ T.
and reality, may be diftinguifh’d from the L
reafon. Animals are fufceptible of the fame m
relations, with refpe to each other, as the fir#ions 2
human {pecies, and therefore wou’d alfo be;—;,f:;:i-:;-
fufceptible of the fame morality, if the /o
effence of morality confifted in thefe rela-
tions. 'Their want of a fufficient degree of
reafon may hinder them from perceiving the
duties and obligations of morality, but can
never hinder thefe duties from exifting ; fince
they muft antecedently exift, in order to
their being perceiv'd. Reafon muft find
them, and can never produce them. This
argument deferves to be weigh'd, as being,
in my opinion, entirely decifive.

Nor does this reafoning only prove, that
morality confifts not in any relations, that
are the objedts of fcience; but if examin’d,
will prove with equal certainty, that it
confifts not in any matter of fai?, which
can be difcover’d by the underftanding. This
is the fecond part of our argument; and if
it can be made evident, we may conclude,
that morality is not an object of reafon.
But can there be any difficulty in proving,
that vice and virtue are not matters of fact,
whofe exiftence we can infer by reafon?
"Take any action allow’d to be vicious: Wil-

Cs ful
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P A r 7 ful murder, for inftance. Examine it in all

I lights, and fee if you can find that matter

m of fa&, or real exiftence, which you call

and vice jce, In which-ever way you take it, you
in general. L 4 .

find only certain paffions, motives, volitions

and thoughts. 'There is no other matter of

fact in the cafe. The vice entirely efcapes

you, as long as you confider the object.

You never can find it, till you turn your

reflection into your own breaft, and find a

fentiment of difapprobation, which arifes in

you, towards this action. Here is a matter

of fact; but ’tis the object of feeling, not of

reafon. It lies in yourfelf, not in the objet.

So that when you pronounce any action or

charafter to be vicious, you mean nothing,

but that from the conftitution of your na-

ture you have a feeling or fentiment of

blame from the contemplation of it. Vice

and virtue, therefore, may be compard to

founds, colours, heat and cold, which, ac-

cording to modern philofophy, are not qua-

lities in objects, but perceptions in the mind:

And this difcovery in morals, like that other

in phyfics, is to be regarded as a con-

fiderable advancement of the {peculative

{ciences ; tho’, like that too, it has little or

no influence on practice. Nothing can be

more real, or concern us more, than our

! : s
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own fentiments of pleafure and uneafinefs ; SE CT.
and if thefe be favourable to virtue, and un- L
favourable to vice, no more can be requifite m
to the regulation of our conduct and be- e
haviour. from rea-
I cannot forbear adding to thefe rca{'oningsﬁ'”'

an obfervation, which may, perhaps, be
found of fome importance. In every {yftem
of morality, which I have hitherto met with,
I have always remark’d, that the author
proceeds for fome time in the ordinary way
of reafoning, and eftablifhes the being of 2
God, or makes obfervations concerning hu-
man affairs; when of a fudden I am {fur-
priz’d to find, that inftead of the ufual
copulations of propofitions, 75, and is nof,
I meet with no propofition that is not con-
nected with an ought, or an ought not. This
change is imperceptible ; but is, however,
of the laft confequence. For as this onght,
or ought not, exprefles fome new relation or
affirmation, ’tis neceffary that it fhou’d be
obferv’d and explain’d ; and at the fame time
that a reafon fhould be given, for what feems
altogether inconceivable, how this new rela-
tion can be a deducion from others, which
are entirely different from it. But as authors
do not commonly ufe this precaution, I fhall
prefume to recommend it to the readers;

and
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ParTand am perfuaded, that this fmall attention

I.  wouwd fubvert all the vulgar fyftems of
m morality, and let us fee, that the diftinction
and wice of vice and virtue is not founded merely on
g7 e relations of objeéts, nor is perceiv'd by

reafon.

SECT. IL

Moral déﬁ‘z’ﬂﬁz’om deriv'd from a
moral ﬁ’ﬂg/é.

HUS the courfe of the argument
leads us to conclude, that fince vice

and virtue are not difcoverable merely by
reafon, or the comparifon of ideas, it muft
be by means of fome impreffion or fenti-
ment they occafion, that we are able to
mark the difference betwixt them. Our
decifions concerning moral retitude and de-
pravity are evidently perceptions; and as all
perceptions are either impreflions or ideas,
the exclufion of the one is a convincing
argument for the other. Morality, there-
fore, is more properly felt than judgd of ;
tho' this feeling or fentiment is commonly
fo foft and gentle, that we are apt to con-
5 found it with an idea, according to our com-
mon
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mon cuftom of taking all things for the fame, SECT.

1I1.
¢ r refemblance to each
which have any nea K e
other. Moral di-

TuE next queftion is, Of what nature 'ucf'”“‘\ ¥y

thefe impreffions, and after what manner do.f_w;’fff{fﬂ'
they operate upon us? Here we cannot re-" Jorls
main long in fufpenfe, but muft pronounce
the unprcfﬁor mﬁng from virtue, to be
agreeable, and that proceding from vice to
be unealy. Every moment’s experience muft
convince us of this. There is no fpectacle
fo fair and beautiful as a noble and generous
ation ; nor any which gives us more abhor-
rence than one that is cruel and treacherous.
No enjoyment equals the fatisfaction we re-
ceive from the company of thofe we love
and efteem ; as the greateft of all punifh-
ments is to be oblig’d to pafs our lives with
thofe we hate or contemn. A very play or
romance may afford us inftances of this plea-
{ure, which virtue conveys to us; and pain,
which arifes from vice.

Now fince the diftinguithing impreflions,
by which moral good or evil is Ixnm.m are
nothing but particular pains or pl leafures; it
10110” Q tl"-]L :;11 1 "“'1!111’1(:.5 CDHCuTI]lﬂ.g 1h€1c
moral diftinctions, it will be fufficient to thew
the principles, which make us feel a fatif-
faction or uneafinefs from the furvey of any

cha-
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character, in order to fatisfy us why the cha-
racter is laudable or blameable, An aétion,
or fentiment, or charaGer is virtuous or
vicious; why ? becaufe its view caufes a
pleafure or uneafinefs of a particular kind.
In giving a reafon, therefore, for the plea-
fure or uneafinefs, we fufficiently explain the
vice or virtue. To have the fenfe of virtue,
is nothing but to fee/ a fatisfattion of a par-
ticular kind from the contemplation of a
charatter. The very feeling conftitutes our
praife or admiration. We go no farther;
nor do we enquire into the caufe of the fa-
usfattion. 'We do not infer a character to
be virtuous, becaufe it pleafes: But in feeling
that it pleafes after fuch a particular man-
ner, we in effe¢t feel that it is virtuous. The
cafe is the fame as in our judgments con-
cerning all kinds of beauty, and taftes, and
fenfations, Our approbation is imply’d in
the immediate pleafure they convey to us.

I HAvE objeCted to the fyftem, which
eftablifhes eternal rational meafures of right
and wrong, that ’tis impofiible to fthew, in
the actions of reafonable creatures, any rela-
tions, which are not found in external ob-
je&ts ; and therefore, if morality always at-
tended thefe relations, ’twere poffible for
inanimate matter to become virtuous or vi-

cious.
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cious. Now it may, in like manner, be ob- S EcT.
jected to the prefent {yftem, that if virtue 1L

. . s . S
and vice be determin'd by pleafure and pain, as,,4/ 4i-
thefe qualities muft, in every cafe, arife from finctions

deriu’d

the fenfations ; and confequently any obje, from a mo-
whether animate or inanimate, rational or ir~ "/ /7%
rational, might become morally good or evil,
provided it can excite a fatisfaGtion or un-
eafinefs. But tho’ this objeGtion feems to be
the very fame, it has by no means the fame
force, in the one cafe as in the other. For,
Jirft, ’tis evident, that under the term plea-
Jure, we comprehend fenfations, which are
very different from each other, and which
have only fuch a diftant refemblance, as is
requifite to make them be exprefs'd by the
fame abftract term, A good compofition of
mufic and a bottle of good wine equally
produce pleafure ; and what is more, their
goodnefs is determin’d merely by the plea-
fure. But fhall we fay upon that account,
that the wine is harmonious, or the mufic of
a good flavour? In like manner an inani-
mate object, and the chara@er or fentiments
of any petfon may, both of them, give fa-
tisfaCtion ; but as the fatisfaltion is different,
this keeps our fentiments concerning them
from being confounded, and makes us afcribe
virtue to the one, and not to the other.

X Nor
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which arifes from charatters and actions, of
that peculiar kind, which makes us praife or
condemn. The good qualities of an enemy
are hurtful to us; but may ftill command
our efteem and refpect. ’Tis only when a
chara&er is confidered in general, without
reference to our particular intereft; that it
caufes fuch a feeling or fentiment, as deno-
minates it morally good or evil. ’Tis true,
thofe fentiments, from intereft and morals, are
apt to be confounded, and naturally run in-
to one another. It {feldom happens, that we do
not think an enemy vicious, and can diftin-
guifh betwixt his oppofition to our intereft
and real villainy or bafenefs. But this hinders
not, but that the fentiments are, in them-
felves, diftin¢t; and a man of temper and
judgment may preferve himfelf from thefe
illufions. In like manner, tho’’tis certain a
mufical voice is nothing but one that natu-
rally gives a particular kind of pleafure; yet
‘tis difficult for a man to be fenfible, that the
voice of an enemy is agreeable, or to allow
it to be mufical. Buta perfon of a fine ear,
who has the command of himfelf, can fe-
parate thefe feelings, and give praife to what
deferves it.

Secondly,
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Secondly, We may call to remembrance Sg ¢ T,
the preceding {yftem of the paffions, in or- IL
der to remark a ftill more confiderable dif- m
ference among our pains and pleafures. Pride ﬁefie;m
and humility, love and hatred are excited, fioma mo-
when there is any thing prefented to us, that 7/ /7%
both bears a relation to the object of the paf-
fion, and produces a feparate {énfation rela-
ted to the fenfation of the paffion. Now
virtue and vice are attended with thefe cir-
cumftances. They muft neceffarily be plac’d
either in ourfelves or others, and excite ei-
ther pleafure or uneafinefs ; and therefore
muit give rife to one of thefe four paffions;
which clearly diftinguithes them from the
pleafure and pain arifing from inanimate ob-
jects, that often bear no relation to us: And
this is, perhaps, the moft confiderable effect
that virtue and vice have upon the human
mind,

IT may now be ask’d in general, con-
cerning this pain or pleafure, that diftin-
guithes moral good and evil, From whar
principles is it derived, and whence does it
arife in the buman mind? To this I reply,

Jirft, that ’tis abfurd to imagine, that in
cvery particular inftance, thefe fentiments
are produc’d by an original quality and pri-
mary conflitution, For as the number of

our
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our duties is, in a manner, infinite, ’tis im-
poflible that our original inftin&s fhould ex-
tend to each of them, and from our very
firft infancy imprefs on the human mind all
that multitude of precepts, which are con-
tain’'d in the compleateft fyftem of ethics.
Such a method of proceeding is not con-
formable to the ufual maxims, by which na-
ture is conducted, where a few principles
produce all that variety we obferve in the
univerfe, and every thing is carry’d on in
the eafieft and moft fimple manner. ’Tis
neceflary, therefore, to abridge thefe primary
impulfes, and find fome more general prin-
ciples, upon which all our notions of mo-
rals are founded.

But in the fécond place, fthould it be ask’d,
Whether we ought to fearch for thefe prin-
ciples in zature, or whether we muft look
for them in fome other origin ? I wou’d re-
ply, that our anfwer to this queftion depends
upon the definition of the word, Nature,
than which there is none more ambiguous
and équivocal. If nature be oppos'd-to mi-
racles, not only the diftinction betwixt vice
and virtue is natural, but alfo every event,
which has ever happen’d in the world, ex-
cepting thofe miracles, on which our religion
is founded, In faying, then, that the fenti-

ments
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ments of vice and virtue are natural in this SEcT.
fenfe, we make no very extraordinary difcovery. IL.

BuT nature may alfo be oppofed to rare H}:;;}f
and unufual ; and in this fenfe of the word ﬁ”’f’,:”
which is the common one, there may often Fama me
arife difputes concerning what is natural or "/
unnatural ; and one may in general affirm,
that we are not poflefS'd of any very precife |
ftandard, by which thefe difputes can be de- il
cided. Frequent and rare depend upon the
number of examples we have obferv’d ; and
as this number may gradually encreafe or
diminith, ’twill be impoffible to fix any ex-
act boundaries betwixt them. We may only
affirm on this head, that if ever there was
any thing, which cou’d be call'd natural in
this fenfe, the fentiments of morality cer-
tainly may ; fince there never was any nation
of the world, nor any fingle perfon in any
nation, who was utterly deprivid of them,
and who never, in any inftance, thew’d the
leaft approbation or diflike of manners.
Thefe fentiments are o rooted in our con-
ftitution and temper, that without entirely
confounding the human mind by difeafe or
madnefs, ’tis impofiible to extirpate and de-
ftroy them.,

Bu T nature may alfo be oppofed to arti-
fice, as well as to what is rare and unu-

Vor, IIL D {ual 5
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fual ; and in this fenfe it may be difputed,
whether the notions of virtue be natural or
not. We readily forget, that the defigns, and
proje&ts, and views of men are principles as
neceflary in their operation as heat and cold,
moift and dry : But taking them to be free
and entirely our own, ’tis ufual for us to fet
them in oppofition to the other principles of
nature. Shou’d it, therefore, be demanded,
whether the fenfe of virtue be natural or ar-
tificial, I am of opinion, that ’tis impofiible
for me at prefent to give any precife anfwer
to this queftion. Perhaps it will appear af-
terwards, that our fenfe of fome virtues is ar-
tificial, and that of others natural. The
difcuffion of this queftion will be more pro-
per, when we enter upon an exact detail of
each particular vice and virtue *

Mean while it may not be amifs to ob-
ferve from thefe definitions of nafural and
unnatural, that nothing can be more unphi-
lofophical than thofe fyftems, which aflert,
that virtue is the fame with what is natural,
and vice with what is unnatural, For in the
firft fenfe of the word, Nature, as oppofed to
miracles, both vice and virtue are equally na-
tural ; and in the fecond fenfe, as oppos'd to

2 In the following difcourfe natnral is allo oppofed fome-
times to ciwi/, fometimes to moral. The oppofition will al-

ways difcover the fenfe, in which it is taken,
what
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what is unufual, perhaps virtue will be found S cT.

to be the moft unnatural. At leaft it muft

. . . L .
be own'd, that heroic virtue, being as un- z;,.;
ufual, is as little natural as the moft brutal /i

barbarity. As to the third fenfe of the word

£

£
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P . . . al fenfe.
tis certain, that both vice and virtue are "%/

equally artificial, and out of nature. For
however it may be difputed, whether the
notion of a merit or demerit in certain ac-
tions be natural or artificial, *tis evident, that
the actions themfelves are artificial, and are
perform’d with a certain defign and intention
otherwife they cou’d never be rank’d under
any of thefe denominations. *Tis impofiible,
therefore, that the charadter of natural and
unnatural can ever, in any fenfe, mark the
boundaries of vice and virtue,

Tuus we are flill brought back to our
firft pofition, that virtue is ditinguithed by
the pleafure, and vice by the pain, that any
ation, fentiment or charaCter gives us by
the mere view and contemplation, This
decifion is very commodious; becaufe it re-
duces us to this fimple queition, Why any
altion or fentiment upon the general view or
Survey, gives a certain fatisfaction or unea-
Jinefs, in order to fhew the origin of its mo-
ral retitude or depravity, without looking
for any incomprehenfible relations and qua-

D2 lities,
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P ART lities, which never did exift in nature, nor
I even in our imagination, by any clear and
of wirtue diftinét conception. I flatter myfelf I have
aud vice - ; : :
oot executed a great part _of my Plcfent defign
by a ftate of the queftion, which appears to
me fo free from ambiguity and obfcurity.

FPART
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